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Verse 1
PSALM 101

THE RESOLUTIONS OF DAVID ASCENDING THE THRONE
"The Hebrew and all the versions attribute this psalm to David";[1] and there being nothing in the psalm which is in any manner inconsistent with Davidic authorship, we shall accept this as authentic. Only this and Psalms 103 are by David in all of Book IV. "This psalm gives us the resolutions David formed when he came to the throne; and it is a perfect model according to which a wise prince should regulate his conduct and his government."[2]
Kidner observed that these noble resolutions to avoid all association with evil men, "Did not spring from pharisaic pride, but from a king's concern for a clean administration, honest from the top down."[3]
The psalm naturally falls into two divisions: (1) "The king lays down the rules of his own conduct; and (2) he declares war on the vermin that especially infested Eastern courts."[4] These divisions are Psalms 101:1-4 and Psalms 101:5-8.

The horde of evil traffickers usually found in Oriental capitals seeking access to the king included all kinds of arrogant self-seekers, deceivers, liars, slanderers and opportunists interested in one thing alone, namely, their own advantage.

The exact time of David's writing this psalm is not known, but most scholars place it very early in his reign, at a time shortly after he came to the throne. See Psalms 101:2, below.

Psalms 101:1-4
THE KING'S RESOLUTIONS FOR HIS OWN CONDUCT
"I will sing of lovingkindness and justice:
Unto thee, O Jehovah, will I sing praises.

I will behave myself wisely in a perfect way:

Oh when wilt thou come unto me?

I will walk within my house with a perfect heart.

I will set no base thing before mine eyes:

I hate the work of them that turn aside;

It shall not cleave unto me.

A perverse heart shall depart from me:

I will know no evil thing."

"Lovingkindness and justice" (Psalms 101:1). The motto of David's reign would be God's lovingkindness and justice, principles which the king here resolved to establish in his kingdom. There would be lovingkindness to the widows, the fatherless, the poor and oppressed; and justice would be meted out to evil-doers.

"I will behave myself wisely in a perfect way" (Psalms 101:2). An alternative reading of this is, "I will give heed unto the perfect way." The idea seems to be that David would do his best to live perfectly in God's sight.

"Oh when wilt thou come unto me?" (Psalms 101:2). Maclaren interpreted this as, "David's longing to see the Ark of the Covenant brought to Jerusalem."[5] He applied this as an indication of the early date of the psalm in David's reign. However, we believe a better view of this expression was that of Adam Clarke, "I can neither walk in this perfect way, nor grow wise unto salvation, unless thou come unto me by the grace of thy Spirit; for without thee I can do nothing."[6]
"I will walk within my house with a perfect heart" (Psalms 101:2). This is the truly revealing test of human character. An interview with any personal counselor will confirm the fact that many men whose public behavior is above reproach exhibit the qualities of a wasp or a tiger in the presence of their own families. Abused and tyrannized wives or children are common social consequences of this.

A Christian man should walk before his own family with the utmost care to treat them with lovingkindness, consideration, understanding, and toleration of their mistakes, loving them, as an apostle said, "even as Christ loved the Church and gave himself up to death for her." Such a person adorns the doctrine of God. "I will set no base thing before mine eyes" (Psalms 101:3). "He will not allow any proposition or purpose that is morally worthless or vile to be brought before him for consideration."[7]
"I hate the work of them that turn aside" (Psalms 101:3). The "turning aside" here is a reference to sin, "missing the mark." The alternative reading renders it, "I hate the doing of unfaithfulness."

"A perverse heart shall depart from me" (Psalms 101:4). A king especially needed a resolution of this kind, because pride and stubbornness have led to the ruin of many a monarch. A perverse heart is the opposite of a heart that consents to be corrected by the Word of God. David indeed manifested the quality extolled here in his humbly accepting the reproof of Nathan the prophet following his shameful conduct with Bathsheba.

"I will know no evil thing" (Psalms 101:4). The alternative reading is, "I will know no evil person." The resolution is that no evil person, or evil thing, shall be accepted and tolerated as an adviser, an associate, or a deputy authority under him.

Verse 5
GUIDELINES FOR ADMINISTERING THE GOVERNMENT
"Whoso privily slandereth his neighbor, him will I destroy:
Him that hath a high look and a proud heart will I not suffer.

Mine eyes shall be upon the faithful of the land, that they may dwell with me:

He that walketh in a perfect way, he shall minister unto me.

He that worketh deceit shall not dwell within my house: He that speaketh falsehood shall not be established before mine eyes.

Morning by morning will I destroy all the wicked of the land;

To cut off all the workers of iniquity from the city of Jehovah."

No king ever entered upon his reign with any better intentions than those which were evidently of David when he penned this psalm. It should also be noted that, "In the earlier years of David's reign, his life is well known to have been irreproachable; during that period, he practiced what he preached."[8]
"Whoso privily slandereth his neighbor" (Psalms 101:5). "This may refer to a person hailed into court because he had falsely accused his neighbor."[9]
"A high look and a proud heart" (Psalms 101:5). In Proverbs 6:18ff, Solomon is reputed to have listed the seven things God hates; and it is "the proud look" that leads the whole shameful list. From this, it is not too much to say that, at least some of the famed wisdom of Solomon was derived from his father David.

"Mine eyes shall be upon the faithful ... he that walketh in a perfect way" (Psalms 101:6). The meaning here is that only the faithful, only the persons who are doing right, only the honorable and the truthful, "Shall be promoted to office under my government."[10] Scheming, underhanded scoundrels shall be excluded from public office; and only men of known honor and integrity shall have responsible places in the king's court.

"He that worketh deceit ... he that speaketh falsehood" (Psalms 101:7). This passage states negatively what is affirmed in the preceding verse.

"Morning by morning" (Psalms 101:8). The meaning of this is "continually," "constantly," "all the time," "every day." "The king here promises that he will be no dilatory judge whose citizens despair of a hearing."[11]
Apparently, in the latter days of David's kingship he failed to keep this resolution. This enabled Absalom to steal away the hearts of the people. 2 Samuel 15:1-6 tells how Absalom met people every day on the way to see the king; he would interrupt them, declaring that no court was in session, openly expressing the allegation (which might or might not have been true) that the king had not deputed anyone to hear the plaintiff's case, also exclaiming, "Oh that I were made judge in the land." It was by such devices as these that Absalom was able to steal the hearts of the men of Israel.

Regardless of the truth or falsity of Absalom's allegations, there must have been some slackening of the king's diligence that allowed such a situation to develop.

"To cut off the workers of iniquity from the city of Jehovah" (Psalms 101:8). It was a noble purpose indeed to strive for a clean city, where crime and wickedness would be suppressed, and where righteousness and truth would be honored. Human nature being what it is, we must allow that David's hopes along this line were never completely achieved. Nevertheless, he did a far better job as king than the vast majority of the Davidic dynasty that followed him, whose lives, in the aggregate, appear to have been no better than that of other Oriental despots of that historical era.
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Verse 1
PSALM 102

AN AFFLICTED ONE PRAYS FOR HIMSELF AND FOR ZION
The Superscription here has this very interesting little paragraph:

A PRAYER OF AN AFFLICTED ONE; WHEN HE IS OVERWHELMED; AND POURETH OUT HIS COMPLAINT BEFORE JEHOVAH.
As Kidner noted, "This psalm has been miscalled a Penitential Psalm"[1] for ages, but there is no confession of sin anywhere in it. Kidner was also willing to label the whole psalm Messianic; and, without any doubt whatever, Psalms 102:23-28 certainly fall into that classification.

Some have supposed that David might have written it, but the depiction of Jerusalem in ruins (Psalms 102:13) points rather to the times of the Captivity.

On the basis of Psalms 102:13-21, the date seems to have been in the time of the captivity ... Beyond all question, the language used would express the feelings of many pious Hebrews in the times of the exile, such as the sorrow, the sadness, the cherished hopes, and prayers of many a one in that prolonged and painful captivity.[2]
There are three divisions of the psalm: (1) Psalms 102:1-11 describes the terrible sufferings of the afflicted one. (2) Psalms 102:12-22 dwells upon the hopes for relief. (3) And Psalms 102:23-28 speaks of the unchanging God as contrasted with the changing world.

Psalms 102:1-11
SUFFERINGS OF THE AFFLICTED
"Hear my prayer, O Jehovah,
And let my cry come unto thee.

Hide not thy face from me;

In the day when I call answer me speedily.

For my days consume away like smoke,

And my bones are burned as a firebrand.

My heart is smitten like grass, and withered;

For I forget to eat my bread.

By reason of the voice of my groaning

My bones cleave to my flesh.

I am like a pelican of the wilderness;

I am become as an owl of the waste places.

I watch and am become like a sparrow

That is alone upon the housetop.

Mine enemies reproach me all the day;

They that are mad against me do curse by me.

For I have eaten ashes like bread,

And mingled my drink with weeping.

Because of thine indignation and thy wrath:

For thou hast taken me up and cast me away.

My days are like a shadow that declineth;

And I am withered like grass."

The only hint of sin on the part of the sufferer is in Psalms 102:10 where the indignation of God is mentioned; but if the passage speaks of the distress of Israel in captivity, the application might be to the sins of the nation, rather than those of the sufferer.

The passage carries a graphic picture of an individual suffering from some unnamed malady. He is in distress; his days are consumed like smoke; his bones burn; his heart is broken; he has lost his appetite; his appearance has become as "skin and bones"; he has become like the pelican, the owl, and the lonely sparrow; his enemies cast reproaches upon him and curse by him; he sits in sackcloth and ashes, where sometimes his food gets ashes in it; his life's sun is sinking rapidly; the shadow on the dial is declining and the night of death is impending.

It is impossible to associate all of these "symptoms" with any disease described either by ancient or modern doctors; and there remains the possibility of the whole passage being figurative. This would certainly be the case if Kidner's assignment of the passage to the sufferings of Messiah should be allowed.

"The pelican ... the owl ... the sparrow" (Psalms 102:6-7). A certain Dr. Thompson, quoted by Albert Barnes, stated that "The pelican is the most somber and austere bird I ever saw; it gave one the blues merely to look at it; and no more expressive type of solitude and melancholy could have been selected."[3] "The owl of the rains is also a striking emblem of desolation."[4] "The sparrow alone on the housetop" was described by Barnes as a grieving sparrow. "When one has lost its mate, he will sit on the housetop alone for hours at a time in his sad bereavement."[5]
Later in the psalm, it becomes clear that the sufferer's hope of deliverance is tied to his hope of the rescue of Zion; and from this, Dummelow concluded that, "The personal distress of the psalmist has been caused by the captivity and humiliation of his people."[6]
Verse 10
"Thou, Lord in the beginning didst lay the foundation of the earth,

And the heavens are the works of thy hands:
They shall perish, but thou continuest:

And they all shall wax old as doth a garment;

And as a mantle shalt thou roll them up,

As a garment, and they shall be changed:

But thou art the same, and thy years shall not fail."

The great significance of this Hebrews quotation is that words which were originally spoken of God Himself are unhesitatingly applied to Jesus Christ. Brooks Foss Westcott, as quoted by Thomas Hewitt, declared that, "Here we have the application to the Incarnate Son of the words addressed to Jehovah."[8] F. F. Bruce's comment on this was:

"It was through the Son that the worlds were made; (and that) person to whom these words were spoken is addressed explicitly as, "The Lord," and it is God who thus addresses him."[9]
For further discussion of this passage see Vol. 10 (Hebrews) of my New Testament commentaries, pp. 30f.

It is upon this undeniable meaning of the last paragraph of this psalm that Kidner applied the whole psalm to the Messiah. He stated his conclusion thus:

"The passage in Hebrews 1:10-12 opens our eyes to what would otherwise have been brought out only by the Septuagint (LXX) rendition of Psalms 102:23f, namely that the Father is here replying to the Son, and this implies that the sufferer throughout the psalm is also the Son Incarnate.[10]
We receive as an invariable rule that one line from the New Testament regarding any Old Testament passage is worth more than a whole library of critical allegations to the contrary. On this account, we have omitted any allegations to the contrary regarding the application of this passage to Christ. We believe that it was the Spirit of God which illuminated the mind of the author of Hebrews, and that we may place absolute trust in what is here declared concerning Christ our Savior.

Verse 12
HOPE IS BASED UPON GOD'S ETERNITY AND CHANGELESSNESS
"But thou, O Jehovah, wilt abide forever;
And thy memorial name unto all generations.

Thou wilt arise and have mercy upon Zion;

For it is time to have pity upon her,

Yea, the set time is come.

For thy servants take pleasure in her stones,

And have pity upon her dust.

So the nations shall fear the name of Jehovah,

And all the kings of the earth thy glory.

For Jehovah hath built up Zion;

He hath appeared in his glory.

He hath regarded the prayer of the destitute,

And hath not despised their prayer.

This shall be written for the generation to come;

And a people which shall be created shall praise Jehovah.

For he hath looked down from the height of his sanctuary;

From heaven did Jehovah behold the earth;

To hear the sighing of the prisoner;

To loose those that are appointed for death;

That men may declare the name of Jehovah in Zion,

And his praise in Jerusalem;

When the peoples are gathered together,

And the kingdoms to serve Jehovah."

Psalms 102:12-14 here speak of the times when the Babylonian captivity was drawing to a close.

"The set time is come" (Psalms 102:13). Apparently, the psalmist remembered the promise of Jeremiah that the captivity would last 70 years; and as that time approached, the faithful looked forward to the restoration of Israel to Zion.

"Thy servants take pleasure in her stones and have pity upon her dust" (Psalms 102:14). Some have applied this to the times of Nehemiah; but the more likely view is that the captives, through their knowledge of Jerusalem's ruins, were sentimentally attached to them. It is true that this ruined condition of Jerusalem continued till the times of Nehemiah.

"So the nations shall fear the name of Jehovah, and all the kings of the earth thy glory" (Psalms 102:15). The tone of this psalm drastically changes right here; and this marked change should be considered the beginning of a new subject. What is it? It is the Kingdom of the Messiah. Only in that era would "the nations," namely, the Gentiles, fear the name of Jehovah; and only then would the kings of the earth behold the glory of the Lord.

"Jehovah hath built up Zion; he hath appeared in his glory" (Psalms 102:16). The building of Zion here prophesied is a reference to the establishment of Christ's Church (Acts 15:16); and the appearance of God in glory can be nothing other than the First Advent of Jesus Christ.

"He hath regarded the prayer of the destitute ... and he has heard the sigh of the prisoners" (Psalms 102:17,20). The true application of these words is not to the Babylonian captives but to the ministry of Jesus Christ (Luke 4:18); the `prisoners' here are the "captives in sin." The death to which they are appointed is eternal death.

"This shall be written for the generation to come; and a people which shall be created shall praise Jehovah" (Psalms 102:19). The mighty thing which God will do and which will be written down for future generations is nothing other than the First Advent of Christ, the visit from on High of the Dayspring to mankind.

It is important to note that the birth of each new generation is a "creation," that is, having never existed before, they are an entirely new entity. The foolish notion of reincarnation perishes in the understanding of a passage like this.

"From heaven did Jehovah behold the earth" (Psalms 102:19). This and Psalms 102:21-22 describe God "looking upon the earth" in compassion, hearing the sighs of those dying in sin, and earnestly desiring that men may sing God's praises in Jerusalem (that is, the New Jerusalem which is above).

"WHEN the peoples are gathered together, and the kingdoms to serve Jehovah" (Psalms 102:22). This verse declares in tones of thunder "when" the Lord will appear in glory (Psalms 102:15) and "when" all the other wonderful things of this passage shall happen. That time shall be when the peoples (the Gentiles) are gathered together unto the Lord; and the kingdoms of the earth, not Israel alone, shall serve Jehovah. Only the current dispensation of the Grace of God in Christ qualifies as "that time."

Verse 23
THE GLORY OF THE MESSIAH
"He weakened my strength in the way;
He shortened my days.

I said, O my God, take me not away in the midst of my days:

Thy years are throughout all generations.

Of old didst thou lay the foundation of the earth;

And the heavens are the work of thy hands.

They shall perish, but thou shalt endure;

Yea, all of them shall wax old like a garment;

As a vesture shalt thou change them, and they shall be changed:

But thou art the same, and thy years shall have no end.

The children of thy servants shall continue,

And their seed shall be established before thee."

Psalms 102:23-24a appear in this version to have been the words of the psalmist; but in the LXX, we have the following:

"He (God) answered him in the way of his strength: tell me the fewness of my days. Take me not away in the midst of my days."[7]
The significance of this rendition is that it makes God the speaker of this whole passage, indicating that the Messiah is the only person to whom such language from God could be applied. Without passing any judgment at all upon the Septuagint (LXX) rendition, one thing is certain: "Every word of Psalms 102:24bff is indeed and truth a reference to Jesus Christ." This does not deny that the passage, as it appears here, is most certainly addressed to Jehovah. Note the following quotation from Hebrews 1:20-12.
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Verse 1
PSALM 103

PRAISING GOD FOR ALL OF HIS MERCIES
The superscription identifies this as a Psalm of David; and, "Nothing in it forbids the supposition that he was the author. However, nothing in the psalm or anywhere else enables us to determine the precise occasion on which it was written."[1]
This is a perfect psalm, suitable to all times and situations. Christians more frequently turn to this psalm than to any other. Its terminology has entered into the speech of all generations. This writer remembers from the prayers of his grandfather the employment of Psalms 103:10 verbatim as it appears in the King James Bible, and also an exclamation that, "The time and place that know us now, shall soon know us no more for ever," founded upon Psalms 103:16.

Some of the critical writers would assign this psalm to the times of the exile, or afterward, depending upon the occurrence of certain Aramaisms; but as Leupold observed, "Aramaisms are never a sure index of date."[2] As Paul T. Butler, a distinguished Christian Church scholar of Joplin, Missouri, wrote in 1968, "Aramaisms cannot be made a criterion for determining date, because they are found in both early and late Old Testament books. Also, the recently-discovered Ras Shamra texts reveal Aramaic elements (Aramaisms) dating back to 1500 to 1400 B.C."[3] This, of course, knocks the keystone out of the arch of critical devices for late-dating Old Testament writings.

Another unwarranted assumption that labels many psalms "liturgical" is also very untrustworthy. "Of course, it cannot be denied that liturgical use of many psalms could have been made, but it is equally correct that they are beautifully adapted to personal use."[4]
The organization of this psalm appears to be: (1) a self-exhortation to praise God (Psalms 103:1-5); (2) Israel exhorted to bless God (Psalms 103:6-13); (3) God's consideration for man's frailty (Psalms 103:14-18); and (4) all in God's kingdom to bless Him (Psalms 103:19-22).

Psalms 103:1-5
SELF-EXHORTATION
"Bless Jehovah, O my soul;
And all that is within me, bless his holy name.

Bless Jehovah, O my soul, and forget not all his benefits.

Who forgives all thine iniquities;

Who healeth all thy diseases;

Who redeemeth thy life from destruction;

Who crowneth thee with lovingkindness and tender mercies;

Who satisfieth thy desire with good things,

So that thy youth is renewed like the eagle."

Who is it who cannot make the spirit of this worship his own? Every mortal life has received countless benefits at the hand of the Lord, has been healed of many diseases, has received forgiveness of sins, has experienced the redemption of his life from destruction threatened by many dangers seen and unseen, and has enjoyed countless satisfactions from the good things which the Lord has provided.

"So that thy youth is renewed like the eagle" (Psalms 103:5). There was an ancient fable of the eagle renewing its youth in old age, similar to the fable of the Phoenix; but as Briggs noted, "It is doubtful whether there is any allusion here to the fable; but at all events it is the fulness of the life and vigor of the eagle that is thought of."[5]
Verse 6
THE EXHORTATION FOR ISRAEL
"Jehovah executeth righteous acts,
And judgment for all that are oppressed.

He made known his ways unto Moses,

His doings unto the children of Israel.

Jehovah is merciful and gracious,

Slow to anger, and abundant in lovingkindness.

He will not always chide,

Neither will he keep his anger forever.

He hath not dealt with us after our sins,

Nor rewarded us after our iniquities.

For as the heavens are high above the earth,

So great is his lovingkindness toward them that fear him.

As far as the east is from the west,

So hath he removed our transgressions from us.

Like as a father pitieth his children,

So Jehovah pitieth them that fear him."

That the children of Israel are the ones particularly addressed in these lines is evident from the mention of Moses and the specific mention of them in Psalms 103:7.

"For all that are oppressed" (Psalms 103:6). The meaning of this may not be restricted to a minority of unfortunates, because the whole nation of Israel is meant. "The whole nation was once in bondage; and the thought here is retrospective to the days of Moses."[6]
"Slow to anger, and abundant in lovingkindness" (Psalms 103:8). Here are given two of the "Thirteen Attributes of God" as revealed in Exodus 34:6-7; Joel 2:13. Jonah named five of these in his prayer (Jonah 4:2).

"Thou hast not dealt with us after our sins, etc." (Psalms 103:10). "Just take a look at what the holy and righteous God did to the fallen angels, the antediluvian world, Sodom and Gomorrah, and the lost generation of Israel in the wilderness, and marvel at how leniently God has dealt with you; and this will surely deepen your gratitude and appreciation for the Divine mercy toward you."[7]
"As the heavens are high above the earth" (Psalms 103:11). Bold as this simile is, it is nevertheless inadequate, because God's kindness to them that love him is infinite.

"As far as the east is from the west" (Psalms 103:12). How far is this? Again, we have a suggestion of infinity, because, there is no such thing as getting to the end either of the east or the west. The genius of this simile is that the same thing is not true of the north and the south. When God forgives the sins of his children, he even forgets them (Jeremiah 32:31-35).

"Like as a father pitieth his children" (Psalms 103:13). God's pity of his human children is fully merited. The frailty and infirmities of life, its astounding brevity, the pressing necessities of work for survival, the prevalence of temptations, the weakness, uncertainties, doubts, fears and anxieties that continually encroach upon the thoughts of God's children, as well as the inherent danger in the implacable hatred of the righteous by the Evil One, are far more than enough to deserve pity, even from God.

Verse 14
GOD'S CONSIDERATION OF MAN'S FRAILTY
"For he knoweth our frame;
He remembereth that we are dust.

As for man, his days are as grass;

As a flower of the field, so he flourisheth.

For the wind passeth over it, and it is gone;

And the place thereof shall know it no more.

But the lovingkindness of Jehovah is from everlasting to everlasting upon them that fear him,

And his righteousness unto children's children;

To such as keep his covenant,

And to those that remember his precepts to do them."

The first part of this paragraph gives some of the reasons for God's pity mentioned in the preceding verses. especially man's weakness and the brevity of his existence.

"From everlasting to everlasting ... unto children's children" (Psalms 103:17). As a special encouragement to his children, particularly those who keep the covenant and remember the precepts of God to do them, God reminds us here that his mercies and lovingkindness are eternal, benefitting, not merely those who love him, but also extending the benefits to their children.

"To such as keep his covenant and remember his precepts to do them" (Psalms 103:18). There is a reciprocal element in the great blessings and mercies of God, which are never bestowed upon the wicked and the righteous alike, except in the matter of such general blessings as the sunshine and the rain provided for both. The special lovingkindness and mercy of God in evidence here are promised to the obedient.

Verse 19
UNIVERSAL ADORATION OF GOD IS COMMANDED
"Jehovah hath established his throne in the heavens;
And his kingdom ruleth over all.

Bless Jehovah, ye his angels,

That are mighty in strength, that fulfill his word,

Hearkening unto the voice of his word.

Bless Jehovah, all ye his hosts,

Ye ministers of his that do his pleasure.

Bless Jehovah, all ye his works,

In all places of his dominion: Bless Jehovah, O my soul."

This portion of the psalm is an exhortation for the universal adoration and worship of God. None are excepted. The mighty angels of heaven, all the "hosts" of whatever nature, over whom God reigns - let them all bless Jehovah and praise his holy name.

"His kingdom ruleth over all" (Psalms 103:19). The conception that God the creator of all things merely wound things up, set them on their way and then abandoned them is totally in error. Nebuchadnezzar the king of Babylon was humiliated by God Himself and compelled to eat grass for seven years in order to teach that vainglorious ruler that, "The Most High rules in the kingdom of men and giveth it to whomsoever he will" (Daniel 4:25).

"Bless Jehovah, ye his angels" (Psalms 103:20). The angels of heaven are represented as worshipping God; and in Hebrews 1:6 this verse is quoted and applied to Jesus Christ, indicating the Divinity of Our Lord Jesus Christ.

"All ye his hosts ... ye ministers of his" (Psalms 103:21). The psalmist is here still speaking of angels, as Briggs observed. "In the expression `hosts,' the angels are conceived as an organized army; and as `ministers' they are conceived of as faithful ministerial servants doing the Father's will."[8] This view is confirmed in Hebrews: "Are they not all ministering servants (spirits) sent forth to do service for them that shall be the heirs of salvation?" (Hebrews 1:14).

It is impossible to think of an occasion of either public or private worship when this psalm would be inappropriate. It is one of the most priceless jewels of the whole Psalter.
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Verse 1
PSALM 104

GOD'S GREATNESS AS SEEN IN THE CREATION
Taking his information from the book of Genesis, the psalmist here elaborates the greatness of God's works in the first five days of creation, this is the portion of the creation that concerns nature only, as distinguished from mankind.

Who authored the psalm is unknown, as is also the occasion of its being written. Barnes tells us that, "The LXX, the Latin, the Syriac and Arabic versions ascribe it to David, but do not cite any grounds for their doing so."[1] Dummelow concluded that, "It was written by the same author as Psalms 103."[2] However, he did not believe David was the author of either one. We believe that his remark supports the possibility that David was indeed the author of both.

Regarding the occasion, Rosenmuller and Hengstenberg suppose it was written in the times of the exile;[3] and Briggs thought the tone of it reflected the times of the Maccabees.[4] This writer can find nothing whatever in the psalm that definitely indicates either of those occasions; and we find full agreement with Barnes that, "It has nothing that would make it inappropriate at any time, or in any public service."[5]
This writer never sees this psalm without remembering the unlearned man who got up to read it at church one Sunday, and being unable to decipher the Roman numerals in the big church Bible, gazed at the title, "Psalm CIV," for a moment, and then said, "We are now going to read `PESSELLAM SIV'"!

The paragraphing we shall follow is that of the five days of creation as spoken of in this psalm.

Psalms 104:1-5
THE FIRST DAY OF CREATION
"Bless Jehovah, O my soul.
O Jehovah my God, thou art very great;

Thou art clothed with honor and majesty.

Who covereth thyself with light, as with a garment;

Who stretchest out the heavens like a curtain;

Who layeth the beams of his chambers in the waters;

Who maketh the clouds his chariot;

Who walketh upon the wings of the wind;

Who maketh winds his messengers;

Flames of fire his ministers;

Who laid the foundations of the earth,

That it should not be moved forever."

The focus of these lines is upon Genesis 1:1-5. The creation of light and the heavens and the earth are mentioned in that passage.

"The heavens like a curtain" (Psalms 104:2). This is an appropriate line indeed, because the atmospheric heavens are indeed a protective tent or curtain shielding the earth from the destructive debris from outer space. A glance at the moon, which has no atmosphere, shows what the earth would have looked like without that protective mantle of the atmosphere.

"The beams of his chambers in the waters" (Psalms 104:3). The `waters' here are those "above the firmament," that is, the vaporous waters of the clouds mentioned in the same breath.

"His chambers ... his chariot ... walketh upon the wings of the wind" (Psalms 104:3). These poetic expressions of God's ubiquitousness and mobility are highly imaginative, but there is no ground whatever for criticizing them.

"Who maketh winds his messengers and flames of fire his ministers" (Psalms 104:4). A marginal reading for "winds" is angels; Hebrews 1:7 sheds light on what is meant here. "And of the angels he saith, "Who maketh his angels winds, and his ministers a flame of fire."

"Who laid the foundations of the earth" (Psalms 104:5). It is not merely the creation of the earth but its stability and permanence which are stressed.

Verse 6
THE SECOND DAY OF CREATION
"Thou coverest it with the deep as with a vesture;
The waters stood above the mountains.

At thy rebuke they fled;

At the voice of thy thunder they hasted away

(The mountains rose, the valleys sank down)

Unto the place which thou hadst founded for them.

Thou hast set a bound that they may not pass over;

That they turn not again to cover the earth."

The division of the waters from the waters, separated by the firmament, is recounted in Genesis 1:6-8
"Thou coverest it (the earth) with the deep (the sea) as with a vesture; the waters stood above the mountains" (Psalms 104:7). This simply means that the entire planet earth was completely submerged at first, the highest mountains being beneath the waves: This, of course, is exactly the truth. If all of the multiplied trillions of tons of water in its vaporous or gaseous state were suddenly released upon the earth, and if all the millions of cubic miles of the frozen waters of the polar ice-caps were suddenly melted, the entire world would again be completely submerged in the sea.

The highly-imaginative manner in which this information is stated here has a majesty and dignity about it that every man should appreciate. These words are certainly entitled to a better comment than that of Briggs who wrote: "God's thunder frightened the sea to the boundaries which God had assigned to it"![6]
Verse 10
THE THIRD DAY OF CREATION
"He sendeth forth springs into the valleys;
They run among the mountains;

They give drink to every beast of the field;

The wild asses quench their thirst.

By them the birds of the heavens have their habitation;

They sing among the branches.

He watereth the mountains from his chambers:

The earth is filled with the fruit of thy works.

He causeth the grass to grow for the cattle,

And herb for the service of man;

That he may bring forth food out of the earth.

And wine that maketh glad the heart of man,

And oil to make his face to shine,

And bread that strengtheneth man's heart.

The trees of Jehovah are filled with moisture,

The cedars of Lebanon which he hath planted;

Where the birds make their nests:

As for the stork, the fir-trees are her house.

The high mountains are for the wild goats;

The rocks are a refuge for the conies."

The Genesis account of this third day of creation is in Genesis 1:9-13. The Genesis account relates the gathering of the waters into one place, the appearance of the dry land, the creation of grass, herbs, fruit-trees and vegetables; but the account here stresses a number of things not mentioned in Genesis.

The thought regards the thoroughness and completeness of God's provisions for all of his creatures upon the earth. We have often mentioned A. Crescy Morrison's book, "Man Does not Stand Alone," which specifically extols the adaptation of our earth to its human inhabitants. This psalm indicates that same perfect adaptation and adequacy of the earth, not merely for mankind, but for all of the creatures God made and placed upon it.

The cycle of earth's waters as they rise from the seas, fall upon the earth, and make their way back to the seas is the device by which the springs and streams of the mountains and valleys of earth provide life-sustaining water for a myriad of earthly creatures. As Dummelow said, "These things need not be analyzed in detail."[7]
Briggs translated "fir-tree" (Psalms 104:17) as "cypress," and "conies" (Psalms 104:18) as "marmots."[8] "This animal lives in holes in the rocks, where it makes its nest and conceals its young, and to which it retires at the least alarm."[9]
Verse 19
THE FOURTH DAY OF CREATION
"He appointed the moon for seasons:
The sun knoweth his going down.

Thou makest darkness, and it is night,

Wherein all the beasts of the forest creep forth.

The young lions roar after their prey,

And seek their food from God.

The sun ariseth, they get them away,

And lay them down in their dens.

Man goeth forth unto his work

And to his labor until the evening."

In Genesis 1:14-19, is found the basis of what is written here. We shall mention one feature of the fourth day which is often overlooked. The sacred text states that, "God set them (the sun, moon and stars) in the firmament of heaven to give light upon the earth" (Genesis 1:17). Also they were thus set in order to produce the seasons. Significantly, it is not here stated that God created the sun, moon, stars and the earth; because that had already been accomplished in the very first day of creation. Then what was it that occurred on the fourth day? We believe that God Almighty moved the earth from some other location and established it in its present orbit around the sun with its axis inclined 23 degrees upon the plane of its orbit. Would such a maneuver indeed have "set the sun, moon and stars" in the earth's firmament? See my comments in Vol. I of my Pentateuchal series of commentaries (Genesis) regarding this "fourth day." Is there a better explanation of what is meant by this? If so, we have not encountered it.

In this discussion of the fourth day, as in the others, it is not the mere fact of creation that is stressed, but the results of what was created.

The day and the night provide dual opportunities. The young lions search for their prey at night and retire to their dens in the daytime. Man, on the other hand works in the daytime and retires to his place at night. God's creation provides the correct environment for all of the creatures God made to live upon earth.

Verse 24
THE FIFTH DAY OF CREATION
"O Jehovah, how manifold are thy works!
In wisdom hast thou made them all:

The earth is full of thy riches.

Yonder is the sea, great and wide,

Wherein are things creeping innumerable,

Both small and great beasts.

There go the ships;

There is Leviathan, whom thou hast formed to play therein.

These wait all for thee,

That thou mayest give them their food in due season.

Thou givest unto them, they gather;

Thou openest thy hand, they are satisfied with good.

Thou hidest thy face, they are troubled;

Thou takest away their breath, they die,

And return to the dust.

Thou sendest forth thy Spirit, they are created;

And thou renewest the face of the ground."

This is based upon Genesis 1:2-23; but here again, the psalmist speaks not so much of the actual creation, but of the existence of it in the myriad forms and manifestations of it at the present time.

"How manifold are thy works" (Psalms 104:24). The uncounted millions of species in the animate creation include not merely the larger units of the creation, but innumerable beings that are almost infinitely small, not merely insects, and the tiniest creatures of the sea, as mentioned in this paragraph, but the sub-microscopic beings, All of this great host of creatures both great and small that God made are fitted into an ecological system so great and so complicated that no man has ever understood all of it.

There is the utmost diversity in the animate creation. One reference here suggests that Leviathan (the whale) was made to play in the sea, which is exactly what that creature does throughout his whole life. The Zebra with his stripes, the giraffe with his long neck, the elephant with his long nose, the monkey with his long tail, etc. All of these illustrate the unlimited diversity of the animate creation.

Although the inanimate world of flowers, trees, shrubs, grasses, etc., is not mentioned here, that portion of God's creation is truly as wonderful as any of the rest of it.

The big surprise of this psalm is the fact that after detailed attention to the first five days of creation, there comes no mention whatever of the sixth day, and of God's creation of mankind. The apparent purpose of the psalm found such a reference totally unnecessary.

The design is apparently to stimulate men to appreciate God's overruling providence in the marvelous way he has arranged in the world of nature to care for and feed the myriad creatures of the earth. Apparently Jesus had the same purpose in mind when he spoke of the sparrow, declaring that, "Not one of them shall fall on the ground without your Father" (Matthew 10:29), "and not one of them is forgotten in the sight of God" (Luke 12:6).

The deductions that Jesus made from such statements are also important. "Are ye not of more value than many sparrows?" "The very hairs of your head are numbered" Is there really anything that the child of God should worry about?

Verse 31
PRAISE AND GLORY TO GOD FOREVER
"Let the glory of Jehovah endure forever;
Let Jehovah rejoice in his works:

Who looketh on the earth, and it trembleth;

He toucheth the mountains, and they smoke.

I will sing unto Jehovah as long as I live:

I will sing praise to my God while I have any being.

Let my meditation be sweet unto him:

I will rejoice in Jehovah.

Let sinners be consumed out of the earth.

And let the wicked be no more,

Bless Jehovah, O my soul.

Praise ye Jehovah."

"The earth ... it trembleth ... the mountains ... they smoke" (Psalms 104:32). These are obvious references to earthquakes and volcanos; and the fact that men have some small scientific understanding of such things does not take away the fact that they are nevertheless God's doings. As a matter of fact, all of the great disturbances of man's peace and prosperity on earth such as earthquakes, volcanos, floods, tornadoes, cyclones, hurricanes, droughts, climatic changes, untimely freezes, etc., etc., are, in all probability, merely the heavenly extension of God's curse upon the earth "for Adam's sake" (Genesis 3:18-19). God is surely the "first cause" of all such things, the design of which is clear enough. God simply does not intend that rebellious and sinful men should be able to make themselves too comfortable on earth. Such disasters as those mentioned, and others, are designed to prevent that.

Regarding that primeval curse upon the earth in Genesis 3:18-19, a proper interpretation of the "Trumpets" of Revelation (chapter 8) shows that God is still providentially monitoring the earth and conditions therein as a judgment upon sinful men.

"I will sing ... I will sing ... I will rejoice ..." (Psalms 104:33-34). These words carry the pledge of the psalmist of his undying love of Jehovah and of his intention to sing and shout his praises as long as he has life and breath. By implication, it is also his prayer that all who hear his words will join him in so doing.

THE IMPRECATION "Let sinners be consumed out of the earth. And let the wicked be no more" (Psalms 104:35). Some love to find fault with an imprecation of this kind; but inasmuch as such a wish is absolutely in harmony with the will of God, being in fact exactly what God has promised to do in the Second Advent, we shall allow it to stand without any comment of our own about how superior the Christian attitude is to such a cruel wish as this.

It is our opinion that Christians should accept into their theology the principle that God totally abhors evil, and that upon the occasion appointed by his own eternal will, he will cast evil out of this universe; and that is exactly what the psalmist prayed for in these lines.
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Verse 1
PSALM 105

PRAISING GOD FOR WHAT HE DID FOR ISRAEL
We have been unable to find any authentic information about either the author or occasion of this psalm. After an introduction in the first five verses, the psalm mentions with thanksgiving and gratitude the covenant with Abraham; Isaac and Jacob (Psalms 105:6-12); God's guidance of Israel into Egypt and out (Psalms 105:13-23); His goodness to them during times of oppression (Psalms 105:24-25); God's deliverance of them from Egypt by Moses and Aaron (Psalms 105:26-38); His mercies in the wilderness (Psalms 105:39-41); and finally His gift of the land of Canaan (Psalms 105:42-45).

The psalm thus becomes a somewhat chronological survey of the history of Israel's progress from the days of the patriarchs to the Promised Land. Surprisingly, there is no mention either of the Red Sea Crossing, or that of the Jordan. Also, there is no hint whatever of the many rebellions of the chosen people in the wilderness.

Here and them, there are bits of information which are supplementary to the account in the Pentateuch. This, it seems, is characteristic of inspired writings.

Another fact regarding this psalm is that the first fifteen verses of it appear almost verbatim in 1 Chronicles 16:8-22. Leupold wrote, "This psalm appears to be the original."[1] This could be true, only if an early date is accepted for the psalm.

"This is the second of the four great songs of Israel's history, the others being Psalms 78; Psalms 106; and Psalms 136."[2]
Psalms 105:1-5
INTRODUCTION
"O give thanks unto Jehovah, call upon his name;
Make known among the peoples his doings,

Sing unto him, sing praises unto him;

Talk ye of all his marvelous works.

Glory ye in his holy name:

Let the heart of them rejoice that seek Jehovah.

Seek ye Jehovah and his strength;

Seek his face evermore.

Remember his marvelous works that he hath done,

His wonders, and the judgments of his mouth."

"Make known among the peoples his doings" (Psalms 105:1). This is a commandment for the people of Israel to tell among the Gentiles the wonderful deeds of the Lord.

Without any doubt, the most astounding events in human history are those clustered around the choice of Abraham, Isaac and Jacob by none less than God Himself. The miracles of the most monumental character attended the development of the Chosen People and God's displacing the nations of Canaan, re-populating it with Israel. Why this heavenly `partiality,' if we may call it that, to the Jews?

In the purpose of God this elevation of Abraham's posterity to a "preferred status" in God's sight was absolutely necessary.

When the entire Adamic race became so corrupt that God destroyed them in the Great Deluge, the human family had another beginning in the family of Noah; but when it soon became evident that the race of mankind was again on the road to total departure from God, Abraham and his descendants were selected for the purpose of preserving the knowledge of God on earth until the First Advent of Christ. Thus, Abraham was not chosen merely for his own sake, but for the sake of all mankind. Moreover, it was the particular ability of Abraham to command his children after him that entered into God's choice (Genesis 18:19). The redeemed of all ages, therefore, may thank God for the ability of Abraham. In God's first announcement of the choice of Abraham, he made it clear that "all the families of the earth" were included in God's purpose of salvation (Genesis 12:3).

"Remember his marvelous works, his wonders, and the judgments" (Psalms 105:5). This is the theme of the psalm. It is customary to break a psalm like this up into paragraphs; but as Rawlinson noted, "Such divisions here could be made only arbitrary, because there are no really marked divisions."[3]
Verse 6
"O ye seed of Abraham his servant,

Ye children of Jacob, his chosen ones."
This verse identifies the chosen people as the persons addressed.

Verse 7
"He is Jehovah our God;

His judgments are in all the earth.
He hath remembered his covenant forever,

The word which he commanded to a thousand generations,

The covenant which he made with Abraham,

And his oath to Isaac,

And confirmed the same unto Jacob as a statute,

To Israel for an everlasting covenant."

These verses begin the list of God's wonderful works on behalf of Israel by citing the blessed covenant with Abraham, Isaac and Jacob, the patriarchs of the Chosen People. It is not our purpose here to comment upon all the circumstances of the events mentioned in this historical summary. We have written detailed commentaries on the entire Pentateuch and the Book of Joshua; and anyone desiring to explore any of the things here mentioned will find our full comments under the verses cited in connection with each event. Regarding the covenant here mentioned, Genesis (Genesis 15; 21; 27) provides the details.

"The covenant" (Psalms 105:8-9). "God was in covenant with Israel from the time of the forefathers, and that covenant was essentially a promise."[4]
"And confirmed the same as a statute" (Psalms 105:10). "That covenant was not only a promise, but a law."[5]
"To Israel for an everlasting covenant" (Psalms 105:10). There is no limitation upon the duration of God's covenant with Israel. It is still in effect. Although the fleshly, or racial, Israel defected from the covenant, the Messiah, Jesus Christ, the New Israel, the True Vine, the Good Shepherd, now lives forever at the right hand of God; and "in Christ" all of the ancient covenant with Abraham is still valid. "If ye are Christ's, then are ye Abraham's seed and heirs according to the promise" (Galatians 3:29).

Verse 11
"Saying, Unto thee will I give the land of Canaan,

The lot of your inheritance;
When they were but a few men in number,

Yea, very few, and sojourning in it.

And they went about from nation to nation.

From one kingdom to another people.

He suffered no man to do them wrong;

Yea, he reproved kings for their sakes,

Saying, Touch not mine anointed ones,

And do my prophets no harm."

These verses conclude the portion of the psalm which is given in 1Chronicles.

"I will give thee the land of Canaan" (Psalms 105:11). This promise to the patriarchs was indeed a marvel. They were at the time of the promise merely a handful of men; and there were seven mighty nations in Canaan. That God actually made this promise is proved by the fact of the Patriarchs' believing it and purchasing the Cave of Machpelah in Canaan as the family burial place (Genesis 23).

For long generations, this promise was a matter of faith. The patriarchs were landless; they were but a handful of people; they wandered about from nation to nation; "But God was at work protecting and blessing his people, looking to the ultimate fulfilment of the promise."[6]
"From nation to nation" (Psalms 105:13). "Abraham was in Egypt awhile, and Isaac was in Gerar"[7] (Genesis 12; Genesis 20; Genesis 26). Also Jacob was at Manahaim (Genesis 32), Shechem (Genesis 33), Bethel (Genesis 35), Ephraph (Genesis 35:16) and Egypt (Genesis 45-46).

"He reproved kings for their sakes" (Psalms 105:14). Those kings were Pharaoh (Genesis 12:17) and Abimelech (Genesis 10:7).

"Touch not mine anointed ones ... do my prophets no harm" (Psalms 105:15). "These words do not appear in Genesis, but they accurately express the lesson which the events taught."[8]
"Anointed ones" is a reference to the patriarchs as God's special servants, although there is no record of their being anointed. Abraham is called a prophet in Genesis 20:7.

Verse 16
"And he called for a famine upon the land;

He brake the whole staff of bread.
He sent a man before them;

Joseph was sold for a servant:

His feet they hurt with fetters:

He was laid in chains of iron,

Until the time his word came to pass,

The word of Jehovah tried him."

"He called for a famine" (Psalms 105:16). God's plan was to send all of Israel into Egyptian slavery, as he had prophesied through Abraham (Genesis 15); and the famine fitted into that purpose.

"He sent a man before them" (Psalms 105:17). The sale of Joseph by his brothers, somewhat earlier than the famine, was also part of God's plan, another instance of, "the wrath of man praising God."

"Feet hurt with fetters" (Psalms 105:18). This is a detail not found in Genesis; but the truth of it cannot be doubted.

"He was laid in chains of iron" (Psalms 105:18). An alternative reading is, "The iron entered into his soul." The RSV renders this, "His neck was put in a collar of iron."

"The word of Jehovah tried him" (Psalms 105:19). Dean Johnson believed that the implied promise to Joseph of preeminence above his brothers in those dreams which led to their hatred of him (Genesis 37) seemed utterly impossible of fulfilment during Joseph's imprisonment; and that, "This bitter contrast with what Joseph had expected is what tried or tested Joseph."[9] The opinion of this writer is that it was the temptation from the wife of Potiphar which was at least one of the ways in which the word of Jehovah tried him. It might have been both and also have included other tests.

Verse 20
"The king sent and loosed him;

Even the ruler of peoples,
And let him go free.

He made him lord of his house,

And ruler of his substance;

To bind his princes at his pleasure,

And teach his elders wisdom."

These verses report the elevation of Joseph to a position of authority in Egypt second only to that of Pharaoh himself. Genesis 41 has the Genesis account of this.

"To bind his princes at his pleasure" (Psalms 105:22). This is not mentioned in Genesis; but given Joseph's great authority in Egypt, the truth of it cannot be questioned.

Verse 23
"Israel also came into Egypt;

And Jacob sojourned in the land of Ham.
And he increased his people greatly,

And made them stronger than their adversaries.

He turned their heart to hate his people,

To deal subtly with his servants."

This is a thumb-nail history of four hundred years! God had told Abraham on that dreadful night of the covenant when the smoking lamp went between the carcasses what would happen to his posterity.

"Abram, know of a surety that thy seed shall be sojourners in a land that is not theirs, and they shall serve them, and they shall afflict them four hundred years. That nation whom they shall serve, will I judge; and afterward shall they come out with great substance (Genesis 15:13.14).

"Jacob sojourned in the land of Ham" (Psalms 105:23). "Egypt is here called the land of Ham, because in the table of nations (Genesis 10) Egypt is listed as one of the sons of Ham."[10]
"God made them stronger than their adversaries" (Psalms 105:24). It is surprising to us that a scholar such as Leupold would question the truth of this. He wrote, "This can scarcely be intended to be understood in the most literal sense."[11] Indeed! And why not? "The king over Egypt said ... Behold the people of the children of Israel are more and mightier than we. Come let us deal wisely with them, etc." (Exodus 1:7).

"God turned their heart to hate his people" (Psalms 105:25). "Through his great blessings upon the Israelites, God caused the Egyptians to hate them."[12] This came about through their envy, jealousy and fear of the astounding growth of Israel.

Verse 26
ISRAEL DELIVERED FROM EGYPT
"He sent Moses his servant,
And Aaron whom he had chosen.

They set among them his signs,

And wonders in the land of Ham.

He sent darkness and made it dark;

And they rebelled not against his words.

He turned their waters into blood,

And slew their fish.

Their land swarmed with frogs

In the chambers of their kings.

He spake, and there came swarms of flies,

And lice in all their borders.

He gave them hail for rain,

And flaming fire in their land.

He smote their vines also, and their fig-trees,

And brake the trees of their borders.

He spake, and the locust came,

And the grasshopper, and that without number,

And did eat up every herb in the land,

And did eat up the fruit of the ground.

He smote also all the first-born in their land,

The chief of all their strength."

First there is mentioned here the commission of Moses and Aaron for the purposes of the Exodus (Exodus 2-7).

Next, we find the account of the plagues which God visited upon Egypt as the time drew near for His deliverance of Israel from bondage. There were ten of these visitations, but only eight are mentioned in this psalm. "The sequence followed in the psalm Isaiah 9,1, 2,4, 3, -, -, 7,8, and 10."[13] Note that 9 (the darkness) is mentioned first, 5,6 are omitted; and 4,3 change places.

The Genesis sequence is as follows:

Changing water into blood (Exodus 7:20)

The plague of frogs (Exodus 8:6)

The plague of lice (Exodus 8:17)

The plague of flies (Exodus 8:24)

The murrain of cattle (Exodus 9:6)

Plague of boils and blains (Exodus 9:10)

The plague of hail (Exodus 9:22)

The plague of locusts ((Exodus 10:13)

The plague of darkness (Exodus 10:22)

The death of the first-born (Exodus 12:29
"And they rebelled not against his words" (Psalms 105:28). This is a very difficult verse. Certainly it cannot apply to the Egyptians; and the application of it to Moses and Aaron seems contraindicated; so what do we make of it? Frankly, we do not know. "If the `not' in this passage is to stand, it must apply to Moses and Aaron; Professor Cheyne, however, following the Septuagint (LXX) boldly cancels the `not'."[14]
"He smote their vines and their fig-trees" (Psalms 105:33). "The skeptical objection that there were no vines in Egypt has long ago been given up."[15]
Verse 37
ISRAEL LEAVES EGYPT; EGYPT GLAD OF IT
"And he brought them forth with silver and gold;
And there was not one feeble person among his tribes.

Egypt was glad when they departed;

For the fear of them had fallen upon them."

"He brought them forth with silver and gold" (Psalms 105:37). See Exodus 12:35 for the Pentateuchal record of this. Also see Genesis 15:14 for God's promise of that very thing.

Verse 39
THREE WONDERS IN THE WILDERNESS
"He spread a cloud for a covering,
And fire to give light in the night.

They asked, and he brought quails,

And satisfied them with the bread of heaven.

He opened the rock, and waters gushed out;

They ran in the dry places like a river."

There were many wonders during the wilderness period, but only these are cited here: (1) The pillar of cloud and of fire by day and by night is recorded in Exodus 13:21-22. (2) The miraculous food of quails and the manna are featured in Exodus 16. (3) The water from the rock appears in Exodus 17.

Verse 42
ISRAEL ENTERS THE LAND OF CANAAN
"For he remembered his holy word,
And Abraham his servant.

And he brought forth his people with joy,

And his chosen with singing.

And he gave them the lands of the nations;

And they took the labors of the peoples in possession."

The previous three verses were a summary of the forty-years in the wilderness; and these three verses condense the entire history of the Conquest of Canaan under Joshua into these few lines. The whole Book of Joshua is devoted to the record of what is here stated so briefly.

In context, the psalmist is here declaring, simply, that God who had promised to deliver the land of Canaan to the patriarchs actually did so, the four centuries intervening notwithstanding.

Verse 45
WHY GOD DID IT
"That they might keep his statutes,
And observe his laws.

Praise ye Jehovah."

Why did God cast out the nations of Canaan and repopulate the land with Israel? Simply that his laws might be honored and observed in that land. This was the part of the glorious covenant that Israel, except for a small righteous remnant, did not generally honor. In time, the nation became even worse than the peoples whom God had driven out before them; and it was for that reason, that racial Israel, just like the wicked nations expelled before them, was also cast out of the land of Canaan, exactly as Moses had warned them before they entered it. "And ye shall be plucked from off the land whither thou goest in to possess it" (Deuteronomy 28:63).
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Verse 1
PSALM 106

THE REBELLIOUSNESS OF ISRAEL AND GOD'S MERCIES
This, the last psalm of Book IV, is the third of the psalms which McCaw classified as "historical."[1] It is also the first of the ten psalms which Rawlinson classified as, "The Hallelujah Psalms."[2] The others are: Psalms 111; Psalms 112; Psalms 113; Psalms 115; Psalms 116; Psalms 117; Psalms 118; Psalms 119; and Psalms 150, making ten in all. All of these, except Psalms 111 and Psalms 112, both begin and end with "Hallelujah," or "Praise the Lord," as it is rendered in our version. Psalms 111 and Psalms 112 begin with "Hallelujah," but do not end with it. This information is received from Rawlinson,[3] but the American Standard Version (which we are following) differs somewhat from it. As we have mentioned earlier, such classifications are of limited value.

Psalms 106 begins with an introduction (Psalms 106:1-5), and follows with a recital of Israel's long history of sin and rebellion against God, stressing God's constant mercies and deliverances (Psalms 106:6-46) and concluding with an expression of prayer and praise similar to the introduction.

Regarding the date and the occasion, there is no dependable information whatever. Even the opinion of several scholars that the time of the exile in Babylon was the occasion is uncertain; because, as McCaw noted, "Psalms 106:47 does not require the Babylonian captivity as its setting. There could have been no occasion from Israel's entering Canaan onward when some Israelites were not held in alien slavery and when the nation as a whole was not acutely conscious of surrounding paganism."[4]
In this connection, Rhodes reminds us that, "There was a dispersion of Israel as early as the eighth century, following the fall of the Northern Israel."[5]
There is also the question of which is earlier, 1Chronicles, which has some of these same lines, or this psalm. We do not believe that this question has been satisfactorily resolved.

This psalm resembles Psalms 105 in that both cover an extensive period of Israel's history; but there is a totally different emphasis. In Psalms 105, Israel's victories are in focus; but in this psalm, it is their sins and the constant mercies and deliverance of the Lord that are stressed.

Before viewing the text itself, there are the following lines from Maclaren which extol the unique marvel of the psalm.

"The history of God's past is a record of continuous mercies; and mankind's record is one of continuous sin ... Surely never but in Israel has patriotism chosen a nation's sins for the theme of song, or in celebrating its victories has written but one name on all of its trophies, the name of Jehovah."[6]
Miller also observed that, "It is of singular interest that Israel's sins are enumerated in a praise hymn."[7] God's repeated "passing over" of the sins of Israel (Romans 3:25) appears to have left an impression upon racial Israel that "no matter what they did," they would forever enjoy their status as God's chosen people.

It is also somewhat distressing to read the comments of a number of writers who seem to believe that despite the consummate wickedness of Israel leading eventually to their rejecting God Himself in the person of His Only Begotten Son, and their official renunciation of God Himself as their king, in the official cry of the nation's leaders that, "We have no king but Caesar" - that in spite of all this, racial Israel is still "the People of God." Have such writers never heard of the "Israel of God," which is now the fellowship "in Christ?" See Galatians 6:16.

Psalms 106:1-5
INTRODUCTION
"Praise ye Jehovah.
Oh give thanks unto Jehovah; for he is good;

For his lovingkindness endureth forever.

Who can utter the mighty acts of Jehovah,

Or show forth all his praise?

Blessed are they that keep justice,

And he that doeth righteousness at all times.

Remember me, O Jehovah, with the favor that thou bearest unto thy people;

O visit me with thy salvation,

That I may see the prosperity of thy chosen,

That I may rejoice in the gladness of thy nation,

That I may glory with thine inheritance."

"Praise ye Jehovah" (Psalms 106:1). For these words, the Hebrew text (the Masoretic) has "Hallelujah," according to the marginal reading; and from this it takes its place in the classification of "Hallelujah Psalms."

"Who can utter all the mighty acts of Jehovah ... or all his praise" (Psalms 106:2)? The infinity of God's mighty deeds and also that of the praises due to God are beyond all the abilities of men, either to declare them or to voice sufficient praises of them.

"Blessed are they that keep justice ... and do righteousness at all times" (Psalms 106:3). These words would appear to identify the psalmist as one of the "true sons of Abraham," an Israelite indeed, as distinguished from the majority of the wicked nation (Luke 19:9; John 1:47). See also John 8:39-44.

"Remember me with thy favor ... with thy salvation" (Psalms 106:4). The psalmist here injects his own prayer for God's favor and salvation, when is accomplished the deliverance which he envisions as coming to the people as a whole (Psalms 106:5).

CONFESSION OF ISRAEL'S SINS
Israel, at this time was suffering the penalty of God's anger for their wickedness, whether in the distress following the fall of Samaria (722 B.C.), or that of the Babylonian captivity centuries later, or whether from some other disaster cannot now be certainly determined. However, the psalmist here undertakes a confession of the sins of the whole nation. In this, the psalm is one of the Penitentials.

Verse 6
SIN NO. 1
"We have sinned with our fathers,
We have committed iniquity, we have done wickedly.

Our fathers understood not thy wonders in Egypt;

They remembered not the multitude of thy lovingkindnesses,

But were rebellious at the sea, even at the Red Sea.

Nevertheless, he saved them for his name's sake,

That he might make his mighty power to be known.

He rebuked the Red Sea also, and it was dried up:

So he led them through the depths, as through a wilderness.

And he saved them from the hand of him that hated them,

And redeemed them from the hand of the enemy.

And the waters covered their adversaries;

There was not one of them left.

Then believed they his words;

They sang his praise."

"We have sinned with our fathers" (Psalms 106:6). The long and sinful record of Israel was invariable. After the sins of their forefathers, the people still walked in rebellion against God. The several synonyms for "evil" in this verse are to emphasis its abhorrence in God's sight.

"Rebellious even at the Red Sea" (Psalms 106:7). Delitzsch thought "Red Sea" here to be a reference, "To the sea of reed or sedge."[8] This was a popular error during the first half of the 20th century; and James Moffatt, contrary to all reason, translated "Red Sea" in the Exodus Crossing as "Reed Sea." However, when he found the same words over in the passage where it is related that "Solomon launched his navy," he went back to an honest rendition of what the word has always meant, namely, an arm of the Indian Ocean.

The words here, "[~Yam] [~Cuwp]" mean "The Sea of the End," the designation of the Indian Ocean in the era around the middle of the Second Millennium B.C., indicating at once the antiquity of Exodus, and the authenticity of "Red Sea" as an acceptable rendition of the term. (See my "Special Note on the Reed Sea," in Vol. 2 (Exodus) of my series of commentaries on the Pentateuch, pp. 177-179.)

The rebelliousness of Israel at the Red Sea consisted of their, "Murmuring, having forgotten all that God did in Egypt, complaining that God had brought them out of Egypt to destroy them."[9]
"He led them through the depths, as through a wilderness" (Psalms 106:9). The last phrase here, from the marginal reference, reads, "as through pastureland." The RSV renders it, "as through a desert." "Through the depths," therefore, means "where the deep waters had been."[10]
"Then believed they his words; They sang his praise" (Psalms 106:12). Israel's fleeting faith mentioned here, was no permanent thing at all; the first little inconvenience they suffered stirred up again their murmuring unbelief.

Verse 13
SIN NO. 2
This was the first of the sins of Israel on the eastward side of the Red Sea. "It was their ungrateful, unthankful, impatient, unbelieving murmuring about their food and drink."[11]
"They soon forgat his works;
They waited not for his counsel.

But lusted exceedingly in the wilderness,

And tempted God in the desert.

And he gave them their request;

But sent leanness into their soul."

There is a reference here to the murmuring and complaining of Israel regarding food and drink.

"He gave them their request, but sent leanness into their soul" (Psalms 106:15). As Barnes noted, a similar thing can happen today in individuals and churches who, "In the gratification of their desires for temporal success, may forget their dependence upon God."[12] When the prayers of God's saints are answered, and material prosperity comes to them, they should also pray that God will enable them properly to use such blessings, "That they may not be a curse but a blessing."[13]
Verse 16
SIN NO. 3
This sin was the insurrection against Moses and Aaron by Korah and others, recorded in Numbers 16.

"They envied Moses also in the camp,
And Aaron the saint of Jehovah.

The earth opened and swallowed up Dathan,

And covered the company of Abiram.

And a fire was kindled in their company;

The flame burned up the wicked."

There were three leaders of this insurrection, namely, Korah, Dathan and Abiram. The omission of Korah's name is not significant. "This was probably due to the fact of Korah's name being omitted in Deuteronomy 11:6, or because his sons were not destroyed (Numbers 26:11)."[14]
"Earth opened ... covered the company of Abiram. And a fire was kindled in their company" (Psalms 106:17-18). Abiram's company was in two divisions, those that were swallowed up into the earth, and the two hundred fifty men who unlawfully usurped the office of the Levites and offered censors of incense contrary to God's law. Those 250 men were destroyed by fire. Of course, critics, ever searching for what they might be able to label a contradiction, did not overlook the ambiguity here. Addis declared that, "There was no need of the fire if the rebels had already been swallowed up by the earthquake"![15]
Verse 19
SIN NO. 4
This was the worship of the golden calf:

"They made a calf in Horeb,
And worshipped a molten image.

Thus they changed their glory

For the likeness of an ox that eateth grass.

They forgat their Saviour,

Who had done great things in Egypt,

Wondrous works in the land of Ham

And terrible things by the Red Sea.

Therefore, he said that he would destroy them,

Had not Moses his chosen stood before him in the breach,

To turn away his wrath, lest he should destroy them."

The Exodus account of this is in Exodus 32. See my comments in that chapter for a full discussion of this.

"They made a calf in Horeb" (Psalms 106:19). This is an alternative name for Mount Sinai. The shame of this episode is that it took place even in the vicinity of Sinai, where the sacred Law was given.

"Thus they changed their glory for the likeness of an ox" (Psalms 106:20). It is surprising indeed that any allegedly Christian commentator should question this; but Addis, declared that, "They had no intention of doing what is here stated. That it was an image of Yahweh that they made appears plainly from Exodus 32:5)."[16] No bull calf was ever "an image of Yahweh"! That is the age-old delusion about image worship.

God cannot be worshipped by bowing down to anything that men might make. Furthermore, such a device is incapable of "reminding one of God." How could that which is blind, deaf, immobile, helpless, dead and powerless "remind one" of Him who is none of those things? And that goes for "a graven image of Christ himself," no less than for that of Aaron's bull calf!

Verse 24
SIN NO. 5
This sin was the rebellion of Israel following the shameful report of the ten unfaithful spies (Numbers 13-14).

"Yea, they despised the pleasant land,
They believed not his word.

But murmured in their tents,

And hearkened not unto the voice of Jehovah.

Therefore he sware unto them,

That he would overthrow them in the wilderness,

And that he would overthrow their seed among the nations,

And scatter them in the lands."

"They despised the pleasant land" (Psalms 106:24). The last half of Numbers 13, reports this. The ten spies brought back an evil report of the land of Canaan, affirming in the strongest terms possible that the Israelites would never be able to take it. "And they brought up an evil report of the land" (Numbers 13:32).

"They murmured in their tents" (Psalms 106:25). The Jerusalem Bible reads this, "They stayed in their camp and muttered treason."[17] Their actual words were:

"Would that we had died in the land of Egypt! or would that we had died in this wilderness! Wherefore doth Jehovah bring us into this land to fall by the sword? Our wives and our little one will be a prey; were it not better for us to return into Egypt?" (Numbers 14:2-3).

"Their seed among the nations ... scatter them in the lands" (Psalms 106:27). This threat of the scattering of Israel among the nations "is founded upon Leviticus 26 and Deuteronomy 28."[18]
Verse 28
SIN NO. 6
This was the disastrous worship of the Moabite god, Baal, whom Delitzsch identified as the "Priapus of Greek and Roman mythology,"[19] the same being essentially a worship of the male sex organ, as the name suggests.

"They joined themselves also unto Baal-peor,
And ate the sacrifices of the dead.

Thus they provoked him to anger with their doings;

And the plague brake in upon them.

Then stood up Phinehas, and executed judgment;

And so the plague was stayed.

And that was reckoned unto him for righteousness,

Unto all generations forevermore."

The tragic record of this wholesale rebellion against God is given in Numbers 25, concerning which reference is made to Vol. 3 of my Pentateuchal commentaries, pp. 489-496.

"They ate the sacrifices for the dead" (Psalms 106:28). "This statement is interpreted best as a reference to the idol itself as the dead thing."[20]
Verse 32
SIN NO. 7 "They angered him at the waters of Meribah,

So that it went with Moses for their sakes;
Because they were rebellious against his spirit,

And he spake unadvisedly with his lips."

The record of this in Numbers 20 received full comment in our commentary mentioned above. It was for Moses' participation in the sins of Israel upon this occasion that resulted in God's forbidding him to enter Canaan, Aaron also was guilty on the same occasion and suffered the same penalty.

Verse 34
SIN NO. 8
This was the failure of Israel to exterminate the pagan residents of Canaan as God had repeatedly and specifically commanded them to do. This was a "key sin" indeed, for a great many other sins were the direct result.

"They did not destroy the peoples,
As Jehovah commanded them,

But mingled themselves with the nations,

And learned their works."

The whole Book of Joshua records many of the details of this disobedience on Israel's part. There were epic results indeed from this failure; because in time, Israel was totally corrupted by the same idolatrous practices which had destroyed the peoples of Canaan before them, and on account of which God removed them.

Verse 36
SIN NO. 9
This sin was the moral ethical, and religious destruction of Israel that resulted from their adoption of the shameful practices of the heathen populations of Canaan. The full account of this terminal sin of the chosen people begins to unfold in Joshua, is accelerated in the Book of Judges, and reaches its climax in the writings of the Major prophets Isaiah, Jeremiah, Ezekiel and Daniel.

Only the most meager outline of Israel's ultimate debauchery appears here.

"And (Israel) served their idols,
Which became a snare unto them.

Yea, they sacrificed their sons and daughters unto demons,

And shed innocent blood,

Even the blood of their sons and of their daughters,

Whom they sacrificed unto the idols of Canaan;

And the land was polluted with blood.

Thus were they defiled with their works,

And played the harlot in their doings."

To rehearse the full record of what is so briefly stated here would require a detailed study of a major portion of the Old Testament.

The child-sacrifice was practiced even by Israel's kings (2 Kings 16:3; Ezekiel 16:20; Isaiah 57:5).

"They played the harlot in their doings" (Psalms 106:39). This is an accurate description of the idol worship in Canaan. Their pagan sex and fertility gods were "worshipped" with the most unbelievably vulgar and licentious ceremonies involving the patronage of the multitudes of religious prostitutes who were the principle sensual attraction of the shrines and high places of Canaan. There was certainly a great deal more involved than merely "bowing down" in front of some idol.

Verse 40
GOD'S ANGER WITH HIS PEOPLE
"Therefore was the wrath of Jehovah
kindled against his people,

And he abhorred his inheritance.

And he gave them into the hands of nations;

And they that hated them ruled over them.

Their enemies also oppressed them,

And they were brought into subjection under their hand.

Many times did he deliver them;

But they were rebellious in their counsel,

And were brought low in their iniquity."

The "many times" of Psalms 106:43, here, suggests that it was during the tumultuous period of the Judges that these frequent deliveries occurred.

Great heroes like Samson and Gideon were among the instruments of God's deliverances during that period.

Verse 44
GOD'S BLESSINGS DESPITE ISRAEL'S SINS
"Nevertheless he regarded their distress,
When he heard their cry;

And he remembered for them his covenant,

And repented according to the multitude of his lovingkindness.

He made them also to be pitied

Of all those that carried them captive."

"He remembered his covenant" (Psalms 106:44). God had promised the Messiah to be born of the descendants of the Patriarchs; and, in a sense, God was "stuck with Israel," until that promise was fulfilled in the birth of Christ. That is why God continued to bless fleshly Israel, regardless of their wickedness, even though, as Ezekiel stated it, they actually became "worse than Sodom and Gomorrah (Ezekiel 16).

"Of all those that carried them captive" (Psalms 106:46). This simply does not sound like Nebuchadnezzar, but the many captivities of Israel in earlier times. Therefore we agree with McCaw, quoted at the beginning of this chapter that Psalms 106:47, below, does not require a Babylonian explanation.

Verse 47
"Save us, O Jehovah our God,

And gather us from among the nations,
To give thanks unto thy holy name,

And to triumph in thy praise."

The prayer here is for God to bring back the people from many nations, not just one, such as Babylon. The prayer is also for salvation.

Verse 48
"Blessed be Jehovah the God of Israel,

From everlasting even to everlasting.
And let all the people say, Amen.

Praise ye Jehovah."

Psalms 106 actually ended in Psalms 106:47; and here we have the doxology that closes Book IV of the Psalter. Also, we have the "Praise the Lord," or "Hallelujah" featured in this group of psalms.
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Verse 1
PSALMS 107

BOOK V (PSALMS 107-150)
This book has forty-four psalms, a number of which appear to be of late date. Dummelow noted that, "The contents, here and there, give appropriate hints as to the date in some instances."[1] For example, Psalms 107:10-16 refers to the years of captivity, as does Psalms 137. Some, but not all, of the psalms in this book are alleged to be liturgical. Psalms 108, for example, is made up of Psalms 57:7-11 as united with Psalms 60:5-12, "Which was obviously complied for liturgical purposes."[2] Fifteen of the psalms in this section are ascribed to David.

PSALM 107
ISRAEL RESTORED FROM CAPTIVITY TO CANAAN
We have paid little attention in this commentary to the theory that the Five Books of Psalms, in some way, are similar to the Five Books of Moses (The Pentateuch). Nevertheless, Delitzsch's comparison of Book Five to Deuteronomy is of interest.

"At the beginning of Deuteronomy, Israel stood on the threshold of the Land of Promise, after the two and one half tribes had settled themselves on the east of Jordan; so here, at the beginning of this Fifth Book of Psalms, we see Israel restored to the soil of its fatherland.

"There it was Israel redeemed out of Egypt; here it is Israel redeemed out of Exile. There Moses admonished the people to obey the Law of Jehovah; here the psalmist calls upon Israel to show gratitude toward God who has redeemed them from exile and distress and death."[3]SIZE>

Delitzsch was of the opinion that Psalms 104; Psalms 105 and Psalms 107, each of which is almost the same length, were all written by the same author, developing one continuous theme. "These three anonymous psalms form a trilogy in the strictest sense."[4]
(1) Psalms 104 derives its material from the history of creation; (2) Psalms 105 takes its material from the history of Israel; and (3) Psalms 107 takes its presentation from the times of the restoration from Exile.

The organization of this psalm appears to be: (1) announcement of the theme (Psalms 107:1-3); (2) the metaphor of the perils of travel (Psalms 107:4-9); (3) the metaphor of release from prison (Psalms 107:10-16); (4) the metaphor of recovery from sickness (Psalms 107:17-22); (5) the metaphor of escape from a dangerous voyage at sea (Psalms 107:23-32); (6) a general statement of God's gracious mercies (Psalms 107:33-43).

Rhodes described this psalms as, "A litany of thanksgiving by four groups of redeemed pilgrims: (a) desert travelers; (b) prisoners; (c) sick men; and (d) seafarers."[5] However, we fail to find four different groups of people in this psalm. The psalm evidently concerns God's people, especially with regard to their deliverance from Babylonian captivity.

As Leupold observed, "The first three verses announce the theme, namely, the Restoration of Israel from Babylon. It would seem more than strange that the psalmist would then begin to thank God for all manner of other deliverances."[6]
The restoration of Israel from Babylon is almost incredibly wonderful. There is nothing that remotely resembles it in the whole history of mankind. Putting that unique restoration of Israel to Canaan in the same class with such things as recovering from sickness, getting lost in a desert, getting out of jail, or surviving a dangerous sea-voyage appears to us as an intellectual impossibility.

To us, therefore, these four deliverances are best understood as metaphors of what had so gloriously happened to Israel.

Psalms 107:1-3
ANNOUNCEMENT OF THE THEME
"O Give thanks unto Jehovah for he is good;
For his lovingkindness endureth forever.

Let the redeemed of Jehovah say so,

Whom he hath redeemed from the hand of the adversary,

And gathered out of the lands,

From the east and from the west,

From the north and from the south."

"Whom he hath redeemed ... and gathered" (Psalms 107:2-3), These verses announce the theme of the psalm, namely, the deliverance from the captivity in Babylon, and the gathering of Israel from all the lands whither the people of God had been scattered. This marvelous event included two principal things (i) "redemption" from the adversary (Babylon), and (ii) "gathering," that is, the return of Israel to Canaan.

"Let the redeemed of Jehovah say so" (Psalms 107:2). No Christian has the right to remain silent with regard to the salvation that has been conferred upon him through the gospel of Christ. Satan has tried to foster a social campaign to the effect that it is "impolite to speak of religion." God's saints need to be vocal about their redemption. If it was required of ancient Israel that they should extol the wonders of God's delivering them from Babylon, is it not equally binding upon the New Israel to proclaim the wonders of "salvation in Jesus Christ?"

METAPHOR OF THE WEARY TRAVELER
Verse 4
"They wandered in the wilderness in a desert way;

They found no city of habitation.
Hungry and thirsty,

Their soul fainted in them.

Then they cried unto Jehovah in their trouble,

And he delivered them out of their distresses,

And led them also by a straight way,

That they might go to a city of habitation.

Oh that men would praise Jehovah for his lovingkindness,

And for his wonderful works to the children of men!

For he satisfieth the longing soul,

And the hungry soul he filleth with good."

"They wandered ... in a desert way ... found no city" (Psalms 107:4). The antecedent of the pronoun `they' is the "redeemed" and "gathered" of Psalms 107:2-3, namely, the Children of Israel whom God returned to Canaan from Babylon.

As Barnes noted, "These verses are a reference to the redeemed of the Lord, as having wandered, ... been hungry and thirsty, etc."[7]
"Then they cried unto Jehovah in their trouble" (Psalms 107:6). These words are a refrain which is repeated in Psalms 107:13,19,28. The continued worship of Jehovah on the part of the captives, and their constant prayers for God's relief of their distress are memorialized in this refrain as one of the factors in their deliverance.

"And he delivered them out of their distresses" (Psalms 107:6). This is part of the refrain, An amazing feature of this psalm is that there is a double refrain, separated in each usage of it by a single declaration.

"He led them also by a straight way, that they might go to a city of habitation" (Psalms 107:7). This is the declaration that stands between the two refrains, being essentially a statement that God answered their prayers.

"Oh that men would praise Jehovah, etc." (Psalms 107:8). This is the second refrain which occurs again in Psalms 107:15,21,31. It is a repeated call for men to honor the lovingkindness of God and his wonderful works on behalf of the children of men by praising him.

"For he satisfieth the longing soul, and the hungry soul he filleth with good" (Psalms 107:9). This might be paraphrased as, "God answers prayers." This reminds us of the words of the Savior who said, "Blessed are they that do hunger and thirst after righteousness, for they shall be filled" (Matthew 5:6).

Verse 10
METAPHOR OF A PEOPLE IMPRISONED
"Such as sat in darkness and in the shadow of death,
Being found in affliction and iron,

Because they rebelled against the words of God,

And contemned the counsel of the Most High:

Therefore he brought down their heart with labor;

They fell down, and there was none to help.

Then they cried unto Jehovah in their trouble,

And he saved them out of their distresses.

He brought them out of darkness and the shadow of death,

And brake their bonds in sunder.

Oh that men would praise Jehovah for his lovingkindness,

And for his wonderful works to the children of men!

For he hath broken the gates of brass,

And cut the bars of iron in sunder."

These verses are a metaphor of the way it was with Israel in Babylon. "When Israel was in Babylon, its sojourn there was like the experience of a man shut up in prison, wrapped in darkness and gloom, and unable to free himself."[8]
There are a number of things in this paragraph which forbid its application to any other group than Israel. Note the reason for the imprisonment mentioned here (Psalms 107:11).

"They rebelled against the words of God" (Psalms 107:11). No court on earth, in that era, would have made such a reason the basis of imprisonment; but Israel's captivity in Babylon was directly and solely related to their rebellion against the Word of God (Zechariah 1:4).

"He hath broken the gates of brass" (Psalms 107:16). Leupold and other scholars speak of "bronze prison doors"[9] in this passage; but it is not the "doors" of some jail which are indicated here. Jails never had, nor do they need, "bronze doors." What is mentioned here are the famed 100 Bronze gates of the City of Babylon, especially those over the Euphrates river. When the Medo-Persians took Babylon, the river was diverted out of its normal channel; and the soldiers of the enemy marched unharmed under the bronze gates.

Psalms 107:13 and Psalms 107:15 repeat the refrains discussed under Psalms 107:6 and Psalms 107:8. The utility of this double refrain, it appears to us, is that it emphasizes the unity of what is discussed here. It is not a discussion of several kinds of God's deliverances, but of the One Great Deliverance of Israel from Babylon.

"He brought them out of darkness and the shadow of death" (Psalms 107:14). This is the declaration that stands between the double refrains. The importance of this is the revelation of the Deliverer. The antecedent of "He" in this passage is Almighty God Himself; and that is utterly inconsistent with the notion that the release of a group of pilgrims from some earthly jail is meant. God made no practice whatever of emptying earthly jails, but He did deliver Israel from captivity in Babylon.

Verse 17
THE METAPHOR OF FOLLY AND SIN-SICKNESS
"Fools because of their transgression,
And because of their iniquities, are afflicted.

Their soul abhorreth all manner of food;

And they draw near unto the gates of death.

Then they cry unto Jehovah in their trouble,

And he saveth them out of their distresses.

He sendeth his word and healeth them,

And delivereth them from their destructions.

Oh that men would praise Jehovah for his lovingkindness,

And for his wonderful works to the children of men!

And let them offer the sacrifice of thanksgiving,

And declare his works with singing."

The first word, "fools," is the key to this paragraph. The "sickness" here referred to is a moral and ethical sickness resulting from the consummate wickedness of the Chosen People which led to God's consigning them to captivity.

"Fools" (Psalms 107:17). "This refers not to intellectual feebleness, but to moral perversity. All sin is folly; and nothing is so insane as to do wrong."[10]
The metaphor here is that of a sick person, Israel being the patient, but the emphasis is not upon the nature of the sickness; "It is upon the cause of it, which is sin."[11] A sick man compared to one in health is an apt figure indeed of the weak, captive, humiliated, suffering Israel as contrasted with the 600,000 fighting men that came out of Egypt. "The propriety of this comparison can scarcely be questioned."[12]
Psalms 107:19,21 are another recurrence of the double refrain as in Psalms 107:6 and Psalms 107:8; Psalms 107:13 and Psalms 107:15, and in Psalms 107:28 and Psalms 107:31. Also, there is the declaration that stands between them.

"He sendeth his word and healeth them, and delivereth them from their destructions" (Psalms 107:20). This is the declaration mentioned above. Not that God's Word was designed to cure them from some disease, but for the purpose of saving the people from being destroyed in Babylon.

"And let them offer the sacrifice of thanksgiving, and declare his works with singing." The great factor in these stanzas is that of sin. "These stanzas define sin as disobedience (Psalms 107:11,17) and show its temporal (Psalms 107:10), personal (Psalms 107:12) and eternal (Psalms 107:18) results."[13] The offering of sacrifice, as commanded here, is related to this, "Because only in connection with redemption from sin does the psalm enjoin sacrifice."[14] In the New Testament, we are told what such a sacrifice is. "It is the fruit of our lips which make confession to his name" (Hebrews 13:15); also our sacrifices are called the "calves of our lips" (Hosea 14:2).

Verse 23
THE METAPHOR OF THE DANGEROUS SEA-VOYAGE
The fourth metaphorical description of Israel's rescue from captivity presents it as a near-fatal ocean voyage from which disaster God rescued them.

"They that go down to the sea in ships,
That do business in great waters;

These see the works of Jehovah,

And his wonders in the deep.

For he commandeth and raiseth the stormy wind,

Which lifteth up the waves thereof.

They mount up to the heavens, they go down again to the depths:

Their soul melteth away because of trouble.

They reel to and fro, and stagger like a drunken man.

And are at their wits end.

Then they cry unto Jehovah in their trouble,

And he bringeth them out of their distresses.

He maketh the storm a calm,

So that the waves thereof are still.

Then are they glad because they are quiet;

So he bringeth them unto their desired haven.

Oh that men would praise Jehovah for his lovingkindness,

And for his wonderful works to the children of men!

Let them exalt him also in the assembly of the people,

And praise him in the seat of the elders."

As Leupold suggested, "The ship about to be lost at sea here is Israel, that is, their ship of state, an expression which is like our current usage of it when men say, `the ship of state is threatened.'"[15] Leupold further elaborated this comparison.

"The storm of the Captivity had swept over the nation; all seemed lost. The threatening billows could have destroyed the nation forever."[16]
This paragraph is much like the previous three. The danger is stated; the people cry for Jehovah's help (the first refrain); and there is a somewhat longer declaration before the second refrain.

THE LONGER DECLARATION
"He maketh the storm a calm ... they (those on the ship) are glad because they (the waves) are quiet ... He brings them unto their desired haven" (Psalms 107:29-30). God's bringing them to "their desired haven," is a reference to his returning them to Jerusalem.

"Let them exalt him in the assembly of the people ... the seat of the elders" (Psalms 107:32). This is not a picture of sailors, having escaped a storm, praising God in a group, but it is a picture of Restored Israel praising God in the public assemblies in Jerusalem, the seat of the elders.

THE LAST ELEVEN VERSES
Addis declared that, "These verses have no strict connection with the preceding,"[17] and also assigned them to another author. However McCaw, it appears to us, has a much better understanding of their meaning.

"The purpose of these two remaining stanzas is to reduce the illustrative material of the psalm to a statement of principle, namely that the Lord is both steadfast and loving to his redeemed."[18]
The RSV divides the rest of this psalm into two stanzas of six verses in the first and five in the second. In both of these, there appears a contrast between the wicked and the upright as evidenced by God's dealings with them.

Verse 33
"He that turneth rivers into a wilderness,

And watersprings into a thirsty ground;
A fruitful land into a salt desert,

For the wickedness of them that dwell therein.

He turneth a wilderness into a pool of water,

And a dry land into water springs.

And there he maketh the hungry to dwell,

That they may prepare a city of habitation,

And sow fields, and plant vineyards,

And get them fruits of increase.

He blesseth them also, so that they are multiplied greatly;

And he suffereth not their cattle to decrease."

"Rivers into a wilderness ... springs into a thirsty ground for their wickedness" (Psalms 107:33-34). "Some of these verses have historical allusions that refer back to earlier verses in the psalm; so that the entire psalm is a unity, composed by one author."[19]
Dahood applied the first two verses here to the Canaanites who were displaced by Israel's settlement in Canaan, because of the sinfulness of the Canaanites. "This is a metaphor of Israel's exchanging the desert (wilderness) for the land flowing with milk and honey."[20]
"There he maketh the hungry to dwell" (Psalms 107:36). "The hungry here are the Israelites, that same word being applied to them also in Psalms 107:5,9, pointing to the unity of authorship."[21]
This whole paragraph praises God for his blessing of Israel in the Promised Land.

Verse 39
"Again they are diminished and bowed down

Through oppression, trouble and sorrow.
He poureth contempt upon princes,

And causeth them to wander in the waste, where there is no way.

Yet setteth he the needy on high from affliction,

And maketh him families like a flock.

The upright shall see it, and be glad;

And all iniquity shall stop her mouth.

Whoso is wise will give heed to these things;

And they will consider the lovingkindness of Jehovah."

"Again they are diminished and bowed down" (Psalms 107:39). Israel is still the subject here, and the reference is to their oppression in Babylon. In all of the changing fortunes of God's People, the psalmist is making the point that God is the ruler; he chooses the changes for men; he prospers them when they obey him and diminishes them when they become wicked.

When the Lord's people suffer oppression, it is evil princes (or rulers) who have the ascendancy; but God will surely punish them. "Psalms 107:39 here presupposes wickedness on the part of God's people; but the Lord does not abandon them utterly and finally"[22]
"The upright shall see it, and be glad" (Psalms 107:42). Those who seek to obey God will conform their lives in a pattern that always takes account of the will of God. This will stop the mouths of the gainsayers.

"Whoso is wise will give heed to these things; and they will consider the lovingkindness of Jehovah" (Psalms 107:43).
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Verse 1
PSALM 108

A COMPOSITE OF PS. 57:7-11 UNITED WITH PS. 60:5-12
"My heart is fixed, O God;
I will sing, yea, I will sing praises, even with my glory.

Awake, psaltery and harp:

I myself will awake right early.

I will give thanks unto thee, O Jehovah, among the peoples;

And I will sing praises unto thee among the nations.

For thy lovingkindness is great above the heavens;

And thy truth reacheth unto the skies.

Be thou exalted, O God, above the heavens,

And thy glory above all the earth.

That thy beloved may be delivered,

Save with thy right hand, and answer us.

God hath spoken in his holiness:

I will exult;

I will divide Shechem, and mete out the valley of Succoth.

Gilead is mine;

Manasseh is mine;

Ephraim also is the defense of my head;

Judah is my sceptre.

Moab is my washpot;

Upon Edom will I cast my shoe;

Over Philistia will I shout.

Who will bring me into the fortified city?

Who hath led me unto Edom?

Hast not thou cast us off, O God?

And thou goest not forth, O God, with our hosts.

Give us help against the adversary;

For vain is the help of man.

Through God we shall do valiantly:

For he it is that will tread down our adversaries."

As Dummelow suggested in the quotation at the beginning of the previous chapter, this psalm was evidently put together for some type of liturgical use in one of the various Temple services of the Jews. Nothing whatever is known about who arranged this psalm or actually for what purpose.

The variations here are of such a slight nature that we consider them absolutely insignificant.

As we have already commented fully upon the passages united to form this psalm, we are content to refer the reader to those passages without further elaboration here.

Leupold proposed the following as an outline of what is written here.

A. Resolution to praise God for deliverance (Psalms 108:1-6).

B. The recalling of God's ancient promises (Psalms 108:7-9).

C. Looking to the conquest of Edom (Psalms 108:1-13).[1]
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Verse 1
PSALM 109

THE MOST TERRIBLE PSALM IN THE WHOLE PSALTER
We do not intend the title we have given this psalm to be disrespectful or critical. It is only that the bitter imprecations of this psalm appear to us as wholly antithetical to the true spirit of Christianity.

There was certainly a glimpse of this same bitter spirit that appeared in the lives of two of the blessed apostles, namely, "The Sons of Thunder," that is, "Boanerges" (Mark 3:17). These, of course, were James and John the sons of Zebedee.

The glimpse referred to is recorded in Luke 9:52ff. The apostles went before Jesus into a village of the Samaritans to prepare the way for Jesus, but the Samaritans did not receive him. James and John immediately asked, "Lord wilt thou that we bid fire come down from heaven and consume them?" However, Jesus turned and rebuked them, and said, "Ye know not what manner of spirit ye are of. For the Son of Man is not come to destroy men's lives, but to save them" (Luke 9:55,56 KJV). In the light of what Jesus said on that occasion, we cannot believe that our Lord would have concurred in the bitter imprecations of this psalm.

As Addis said, "These are further from the spirit of Christianity than anything else in the whole Psalter."[1] Kidner cautioned us that, "These things are written for our learning, not for our imitation."[2]
All kinds of devices have been proposed by which scholars attempt to soften the bitterness of these words. We shall enumerate some of these, none of which appear to us as acceptable interpretations: (a) Rhodes understood the "enemies of the psalmist" to be the speakers in Psalms 109:21-31, not the psalmist.[3] (b) Jones speaks of those who consider the psalm a prophetic depiction of the maledictions heaped upon Christ by his enemies, and (c) of those who attribute the imprecations as the words of Christ, instead of the words of David.[4] (d) Chrysostom stated that, "The imprecations are a prophecy in the form of a curse."[5]
"All such devices," as Maclaren said, "Are too obviously makeshifts. It is far better to recognize the discordance between the temper of the psalmist and that enjoined by Christ than to try to cover it over."[6]
That there is indeed an impassable gulf between the spirit of the Old Testament and that of New Testament was categorically stated by Christ himself, touching on this very point of one's attitude toward his enemies.

"Ye have heard that it was said, Thou shalt love thy neighbor, and hate thine enemy: but I say unto you, Love your enemies, and pray for them that persecute you; that ye may be sons of your Father who is in heaven" (Matthew 5:43-45).

According to the superscription, this is "A Psalm of David"; and there is no dependable information that casts any doubt on it. Rawlinson judged this assignment to be "not inappropriate,"[7] also suggesting that the enemies here imprecated might have been Saul, Doeg, Ahithophel, or Shimei, along with their retainers and followers.

The date of the psalm, therefore, must have been at some point during the life of David, certainly not in the vicinity of 80 B.C. (according to Addis). The psalm was included in the LXX version about 250 B.C.

There are three divisions of the psalm. (1) A description of David's enemies (Psalms 109:1-5); (2) a prayer for the punishment of those who had wronged him, citing especially one of them (Psalms 109:6-20); and (3) a prayer for the sufferer's own deliverance, including a promise of thanksgiving (Psalms 109:21-31).

Psalms 109:1-5
DESCRIPTION OF DAVID'S ENEMIES
"Hold not thy peace, O God of my praise;
For the mouth of the wicked, and the mouth of deceit have they opened against me:

They have spoken unto me with a lying tongue.

They have compassed me about with words of hatred,

And fought against me without a cause.

For my love they are my adversaries:

But I give myself unto prayer.

And they have rewarded me evil for good,

And hatred for my love."

The enemies of David are described here as deceitful liars (Psalms 109:1-2). They are wicked men who hate him (Psalms 109:2-3). They are carrying on a vendetta against him and are returning hatred for his love, rewarding him evil for the good he has done them (Psalms 109:4-5).

Verse 6
HIS PRAYER FOR GOD TO REWARD THEM WITH EVIL
"Set thou a wicked man over him;
And let an adversary stand on his right hand.

When he is judged, let him come forth guilty;

And let his prayer be turned into sin.

Let his days be few;

And let another take his office.

Let his children be fatherless,

And his wife a widow."

"Set thou a wicked man over him" (Psalms 109:6). It is a court scene which appears here. David is praying that his adversary will be brought before a wicked judge who shall declare him guilty.

"Let an adversary stand on his right hand" (Psalms 109:6). "This was the customary position of the prosecutor in an ancient trial."[8] The word for "adversary" here is also a title of Satan.

"Let his prayer be turned into sin ... his children fatherless ... his wife a widow" (Psalms 109:7-9). These are truly horrible imprecations. In fact the list of "curses" as they are called in this long passage is the most extreme and violent to be found anywhere in the Bible. "Calvin tells us that medieval monks hired themselves out to recite this passage against private enemies."[9]
"Let his days be few ... his office let another take" (Psalms 109:8). This passage, along with Psalms 69:25, is quoted by the apostle Peter, stating that it was written through David (Acts 1:16) by the Holy Spirit "concerning Judas Iscariot." For this reason, "The early Fathers of Christianity called this psalm, `Psalmus Iscarioticus.'"[10]
Verse 10
"Let his children be vagabonds, and beg;

And let them seek their bread out of their desolate places.
Let the extortioner catch all that he hath;

And let strangers make spoil of his labor.

Let there be none to extend kindness to him; Neither let there be any to have pity on his fatherless children.

Let his posterity be cut off;

In the generation following let their name be blotted out."

These imprecations run counter to the Christian conception that all young children are innocent. As Jesus stated it, "Suffer the little children to come unto me, and forbid them not; for unto such belongs the kingdom of heaven."

"Let strangers make spoil of his labor" (Psalms 109:11). It becomes clear here why David prayed that it might be a wicked judge who would try his enemy and sentence him to death. "The strangers, not subject to Hebrew law, would take advantage of his condemnation to death and appear with all kinds of claims against his estate, whether valid or not. It would matter little, for the claims would be sustained by the wicked judge, to whom they will give a share of the spoil."[11]
"Let his posterity be cut off ... their name be blotted out" (Psalms 109:13). "His prayer is that his orphaned children will be reprobates, banished from home, doomed to a speedy death, because of destitution, exposure and hunger."[12]
Verse 14
"Let the iniquity of his fathers be remembered with Jehovah,

And let not the sin of his mother be blotted out.
Let them be before Jehovah continually,

That he may cut off the memory of them from the earth;

Because he remembered not to show kindness,

But persecuted the poor and needy man,

And the broken in heart to slay them.

Yea, he loved cursing, and it came unto him;

And he delighted not in blessing, and it was far from him."

"Iniquity of his fathers ... the sin of his mother" (Psalms 109:14). It is here presumed that the enemy's parents were both wicked and that their guilt is also to be visited upon the enemy and his posterity according to this prayer.

"Let them be before the Lord continually" (Psalms 109:15). "The desire here is that even the memory of the enemy's parents may also be cut off from the earth."[13]
"Remembered not kindness ... persecuted the poor and needy ... loved cursing ... delighted not in blessing" (Psalms 109:16-17). "This portrait of David's enemy is given here in explanation, or perhaps in justification of the numerous and severe anathemas."[14]
"The poor and needy man" (Psalms 109:16). This same thought is registered in Psalms 109:22, below. Some would deny David's authorship of this psalm on the basis that he was not "a poor and needy man." Such is a worthless argument, however, because when David was a fugitive, either from Saul, or from Absalom, he was indeed a poor and needy man.

Verse 18
"He clothed himself also with cursing as with a garment,

And it came into his inward parts like water,
And like oil into his bones

Let it be unto him as the raiment wherewith he covered himself,

And the girdle wherewith he is girdled continually.

This is the reward of mine adversaries from Jehovah,

And of them that speak evil against my soul."

This is the conclusion of the terrible list of imprecations. The psalm now returns to the prayer of the psalmist for himself.

"These terrible maledictions need little comment. They may be left in all their awfulness and should not be extenuated nor degraded into a purely personal outburst of personal vindictiveness. They are far more noble than that. These terrible verses are a prophecy, but they are prayers too, prayers which can only be accounted for by remembering the spirit of the old dispensation."[15]
The feelings of this writer with reference to the imprecations here persist in the conviction that there may be far more in this chapter than we have been able to fathom. It should be remembered, that, upon the testimony of the Apostle Peter, we must receive these words as given by the Spirit of God through David, and that at least the passage referred to in Acts 1:16,20 was written concerning Judas Iscariot who betrayed the Son of God.

It is altogether possible that the awful maledictions of this chapter are intended as a warning to all enemies of the Son of God, and not merely Judas alone. The prevailing notion that the "gentle Jesus" is never really going to hurt anyone is by no means accurate. A little heeded statement of Christ himself is that of Luke 19:27, "But these mine enemies that would not that I should rule over them, bring hither, and slay before me." These enemies were the ones who "hated Christ" (Luke 19:14); and if all of the terrible maledictions of this chapter should be understood as the just and inevitable reward of all those who hate the Son of God and repudiate his benign government, then all of their offensiveness to sensitive Christian hearts is removed.

Verse 21
"But deal thou with me, O Jehovah the Lord, for thy name's sake:

Because thy lovingkindness is good, believe me;
For I am poor and needy,

And my heart is wounded within me.

I am gone like the shadow when it declineth:

I am tossed up and down as the locust.

My knees are weak through fasting;

And my flesh faileth of fatness.

I am become also a reproach unto them:

When they see me, they shake their head."

"My heart is wounded within me" (Psalms 109:22). Two things, among many others, might have broken David's heart, namely: (1) the malignity of Saul for whom David had risked his life in the encounter with Goliath; and (2) the treachery of Ahithophel, David's trusted friend and advisor, who betrayed him in favor of Absalom.

"Tossed up and down as the locust" (Psalms 109:23). Dummelow suggested that this could be rendered, "I am shaken off like a locust."[16] A reproach unto them (Psalms 109:25). The "them" here would have included David's acquaintances and perhaps even his relatives.

Verse 26
"Help me, O Jehovah my God;

Oh save me according to thy lovingkindness:
That they may know that this is thy hand;

That thou Jehovah hast done it.

Let them curse, but bless thou:

When they arise, they shall be put to shame,

But thy servant shall rejoice.

Let mine adversaries be clothed with dishonor,

And let them cover themselves with their own shame as with a robe."

"That they may know that thou hast done it" (Psalms 109:27). Dahood connected this with what he called, "The miracle that David had requested in Psalms 109:21."[17]
"Let them curse, but bless thou" (Psalms 109:28). "The psalmist here appears no longer disturbed, since he feels confident of divine assistance after his prayers in Psalms 109:26-27."[18]
"Cover themselves with their own shame as with a robe" (Psalms 109:29). McCaw gave the meaning here as a plea that the public dishonor of the psalmist's enemies, "Would be as plain to everyone as their outer clothing."[19]
Verse 30
"I will give thanks unto Jehovah with my mouth;

Yea, I will praise him among the multitude.
For he will stand at the right hand of the needy,

To save him from them that judge his soul."

"For he will stand at the right hand of the needy" (Psalms 109:31). Delitzsch observed that this verse is a sequence to Psalms 109:6. "There at the right hand of the tormenter stands Satan as an accuser; here (Psalms 109:31) at the right hand of the tormented stands God as his vindicator."[20]
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Verse 1
PSALM 110

THE MESSIAH TO BE BOTH KING AND PRIEST
According to the superscription this is "A Psalm of David," and there is absolutely no doubt whatever of the truth of this. This writer is a worshipper of Jesus Christ, the head of our holy religion, in whom are "hidden all the treasures of wisdom and knowledge," and therefore we accept His words regarding this psalm as true.

Regarding the first two lines of this psalm, Our Lord said that, "David in the Spirit here addresses the Messiah (Son of David) as Lord; and if David called him `Lord,' how is he his son?" (Matthew 22:42-45). Thus Jesus Christ not only affirms the Davidic authorship here, but adds the fact that the psalm is inspired by the Holy Spirit.

We have pointed this out as the prelude to saying that, "In the self-styled `advanced' criticism of the mid-century type of Bible enemies, there is nothing that exposes their evil atheism any better than their treatment of this psalm." Not only do such persons reject what Christ said here, but they even delete the whole reference in Genesis 14 to Melchizedek from the Bible, there being no solid evidence whatever for such high-handed mutilation of the Holy Scriptures. We shall not burden the reader with any further attention to such worthless criticisms by unbelievers. For those who are willing to accept the word of the followers of Satan instead of the word of Christ, they should be reminded that when our mother Eve did the same thing, all of the tragic sorrows of humanity became the swift and certain consequence.

Psalms 110:1
"Jehovah said unto my Lord,
Sit thou at my right hand,

Until I make thine enemies thy footstool."

In my commentary on Matthew (Vol. 1 of the New Testament series), pp. 357,358, we commented on the first verse of this psalm. The implication of the Messiah being both the son and the Lord of David is clear enough. Christ is both God and man; as man, Christ descended through the earthly posterity of David, as indicated in the Genealogy give in Luke 3. Thus, in that sense, Christ was the "Son of David"; but, as God incarnate, he was also David's Lord, and the Lord of all people.

The Savior's mention of this passage followed the Pharisee's answer to Jesus' question, "What think ye of Christ; whose son is he?" They replied, "The Son of David." Jesus' question was, therefore, "How can your answer be true? David referred to the Christ as `Lord' in this passage; how then can he be David's son?" See my comment in Matthew.

"Sit thou on my right hand" (Psalms 110:1). These are the words of God Himself addressed to David's `Lord.' Now just who is it, in the history of mankind that these words could possibly indicate, other than Jesus Christ who indeed has, "Sat down on the Right Hand of the Majesty on High?"

"Until I make thine enemies thy footstool" (Psalms 110:1). Paul in his letter to the Corinthians picked this up, writing, "He must reign till he hath put all enemies under his feet" (1 Corinthians 15:25). Thus, Paul refers this passage unequivocally to Christ.

Verse 2
"Jehovah will send forth the rod of thy strength out of Zion:

Rule thou in the midst of thine enemies."
"The rod of thy strength." The marginal reading here has "sceptre of thy strength," indicating that it is the King who is spoken of, Jesus, the King of Kings and Lord of Lords.

"Rule thou in the midst of thine enemies." This is a very important verse because of the light it casts upon the nature of the reign of Jesus Christ. Dramatically contrary to the false millennial conception of Christ's reign as being some kind of a utopian paradise on earth where there is universal acceptance of Christ's holy rule, the truth that appears here is that the reign of Christ will be "in the midst of his enemies," in spite of them, and in their presence, regardless of their hatred and opposition. The rule of Christ will be only in the hearts of those who love him. But eventually, "all enemies" of Christ shall be put down; and then, Christ will not begin his rule; he will end it (1 Corinthians 15:28).

Verse 3
"Thy people offer themselves willingly

In the day of thy power, in holy array:
Out of the womb of the morning

Thou hast the dew of thy youth."

"Thy people offer themselves willingly." Christ's rule will be over those people alone who willingly and wholeheartedly submit themselves to his authority.

"Out of the womb of the morning, ..." As Rawlinson said, "The intention of this last clause is very doubtful."[1] Delitzsch rendered the passage thus:

"Out of the womb of the morning's dawn

Cometh the dew of thy young."[2]SIZE>

"Some understand it of Messiah himself, applying it to his perpetual youth; but the larger number interpret it of Messiah's army."[3] The quotation which we take to be Rawlinson's understanding of the passage is as follows:

"As dew out of the early morning dawn, descending by a silent, mysterious birth from the star-lit heavens, so comes to Messiah his mighty host of followers."[4]
Verse 4
"Jehovah hath sworn, and will not repent:

Thou art a priest forever after the order of Melchizedek."
This is a reference to the Melchizedek whom Abraham met following the slaughter of the kings (Genesis 14), and unto whom Abraham paid tithes. In our commentary on Hebrews (Vol. 10 of the New Testament Series), we have devoted eleven pages to the detailed discussion of this verse, along with the episode in Genesis involving Abraham and Melchizedek, and also the New Testament deductions founded upon those Scriptures. (See my comments in that volume, pp. 129-139.)

A brief summary of the important declarations of Hebrews 7:1-10 is here included.

<SIZE=2>MELCHIZEDEK; A TYPE OF CHRIST
Melchizedek's name (King of Righteousness).

His being king of Salem (King of Peace)

His receiving tithes of Abraham,

His blessing Abraham

His bringing forth Bread and Wine

His being served by both Jews and Gentiles

His being both king and priest

His having no beginning of life or end of it

His priesthood was like the endless priesthood of Jesus ChristSIZE>

Only one of these resemblances between Melchizedek and Christ shall be noted here, namely, his having neither beginning of life nor end of days.

The meaning of this is simply, that as far as the scriptural record is concerned, this was true of Melchizedek. The author of Hebrews through inspiration saw that it was by God's purposeful design that the story of Melchizedek had been so deployed upon the sacred pages of Genesis that he appears in isolated splendor, and that the purpose of that was to make Melchizedek's priesthood suggest that of Jesus Our Lord. To be sure, in the case of Melchizedek, the record only suggests that; but it was and is literally true in Jesus Christ.

Verse 5
"The Lord at thy right hand

Will strike through kings in the day of his wrath.
He will judge among the nations,

He will fill the places with dead bodies;

He will strike through the head in many countries."

The scene here is that of the Final Judgment of mankind on the occasion of the Second Advent of Christ.

"He will judge among the nations" (Psalms 110:6). Not merely the Jews, but all nations shall appear before the judgment seat of Christ, to whom God has committed judgment.

"He will fill the places with dead bodies" (Psalms 110:6). Rawlinson translated this, "He will fill the earth with dead bodies."[5] For the New Testament description of this same event, see Revelation 19:17-18, where it is called "The Great Supper of God."

Verse 7
"He will drink of the brook in the way:

Therefore will he lift up the head."
This verse is for the purpose of indicating the humanity of the Messiah. Just as in Isaiah, where Immanuel (The Messiah) is revealed as a member of the Godhead by his name (Immanuel), and then his humanity is stressed by the fact of his eating butter and honey (Isaiah 7:14-15), here we have a glimpse of the same thing. This great Judge of all men and all nations, "in the way," that is, the way of his earthly ministry, which is literally "on the way" to the Judgment Day, he shall (as an ordinary man) quench his thirst with water.

"Therefore will he lift up the head." This is a reference to the kind and healing character of the Messiah during his earthly ministry. It stands here in contrast with our Lord's "striking through the head" with death, mentioned in the preceding verse.

This is one of the most wonderful psalms in the whole Psalter. It provides a description of the Coming Messiah that deserves to stand alongside the most eloquent prophecies of the Son of God in the entire Bible.

111 Chapter 111 

Verse 1
PSALM 111

PRAISING JEHOVAH FOR HIS GOODNESS
This and the next two psalms are called Hallelujah Psalms because of the use of that word at the beginning and usually at the end of the psalms in this classification. It is particularly paired with Psalms 112 because of a number of similarities which have led some scholars to designate them as "Twins."

These resemblances are: (a) "Both begin with `Hallelujah'; (b) both are alphabetical (acrostic); (c) both consist of twenty lines, arranged into ten verses; (d) and they complement each other, Psalms 111 setting forth the greatness, mercy, and righteousness of God; and Psalms 112 is concerned with reflections upon the happiness, beneficence, and righteousness of God's servants."[1]
The date of the psalm is generally labeled post-exilic, as the knee-jerk response of some critics; but a far better estimate of this is by McCaw, who wrote that, "The references to the assembled congregation (Psalms 111:1), the works of the Lord (Psalms 111:2,3,4,6,7) and the covenant (Psalms 111:5,9) suggest that the psalm was designed for use at Passover or Tabernacles in the pre-exilic community."[2] Supporting a pre-exilic date is the admission by McCullough that, "The acrostic form and echoes of wisdom interest in Psalms 111:10 are the chief evidences of a post-exilic date."[3] Neither of these so-called "evidences" is significant. As Maclaren was quoted earlier in this commentary, far too little is known about the origin of the acrostic pattern to allow its use as a dependable indication of date. And as for "the echo" of wisdom literature in Psalms 111:10, there is hardly a verse in the Psalter of which the same thing may not be said.

Regarding the theme of the psalm, Dummelow wrote that, "The theme of Psalms 111 is the refrain of Psalms 107, `Oh that men would praise the Lord for his goodness, and for his wonderful works to the children of men.'"[4]
Kidner observed one of the curiosities of the psalm in that, "In five of the ten verses the word `works' appears in the RSV. The Hebrews makes this emphasis less obvious by using a number of synonyms, but it is still there."[5] The acrostic pattern of writing is a highly artificial method and carries a great deal of inflexibility with it. In order for the writer to come up with the proper letter of the alphabet, he must sometimes resort to a change of the subject matter. In consequence of this, as Maclaren noted, "This psalm has allusions to other Psalms and to the Book of Proverbs (like many other of the psalms in Book V), and has the character of mainly working over of old materials."[6]
There is hardly any organization whatever in this psalm. "Both this Psalm (Psalms 111) and Psalms 112 are only chains of acrostic lines without any strophe grouping, and therefore cannot be divided out."[7]
Psalms 111:1-3
"Praise ye Jehovah. I will give thanks unto
Jehovah with my whole heart.

In the council of the upright, and in the congregation.

The works of Jehovah are great,

Sought out of all them that have pleasure therein.

His work is honor and majesty;

And his righteousness endureth forever."

"Praise ye Jehovah" in the Hebrew is "Hallelujah." The expression here serves as a title, standing apart from the acrostic arrangement.

"In the council in the congregation" (Psalms 111:1). These expressions indicate the Temple as still standing and with "the congregation of Israel" worshipping in it.

"The works of Jehovah are great" (Psalms 111:2). "They are great in number, great in magnitude, great in wisdom, and great in goodness."[8] If that was true (and it was) when men had only their natural vision to behold the night sky, how much more is it true today with all that men can "see,' by telescope, radar, etc.!

"His work is honor and majesty" (Psalms 111:3). God's "works" partake of his own character; and in this Psalm, the following qualities are evident: "Majesty, honor, righteousness, mercy, justice, faithfulness, truth, holiness, and eternity."[9]
Verse 4
"He hath made his wonderful works to be remembered:

Jehovah is gracious and merciful.
He hath given food to them that fear him:

He will ever be mindful of his covenant.

He hath showed his people the power of his works,

In giving them the heritage of the nations."

"Wonderful works" (Psalms 111:4). We agree with Miller that both here and in Psalms 111:9, below, "There is a reference to the exodus."[10] Delitzsch noted that, "Here there are glances back at the deliverance from Egypt."[11]
"He hath given food for them that fear him ... mindful of his covenant" (Psalms 111:5). Just as Psalms 111:4 speaks of the "remembrance" of God's mighty works in Egypt (etc.), this verse stresses the "bread of that remembrance," the feast of unleavened bread and the Passover. "Even from the times of Theodoret and Augustine, the thought of the Eucharist has been connected with this Psalms 111:5; consequently, this psalm has become the psalm of the church at the celebration of the Lord's Supper."[12] The "church" referred to here by Delitzsch is the historical church.

"In giving them the heritage of the nations" (Psalms 111:6). "Probably the writer refers to the conquest by Joshua."[13] We consider the reference as certain instead of `probable.' The conquest of Canaan is the only time known when God gave to Israel the "heritage of the nations."

Verse 7
"The works of his hands are truth and justice;

And his precepts are sure.
They are established forever and ever;

They are done in truth and uprightness."

"The reference in these two verses is the giving of the law at Sinai."[14]
"Forever and ever" (Psalms 111:8). This is a reference to all time until the Christ should come. And, in the truth that Christ's righteousness consisted, among other things, in the absolute and perfect fulfilment of that Law given at Sinai; and, since the righteousness of Christ is the grounds of salvation for all men for all ages to come, there is a sense in which the words are strictly true as a reference to all time until the end of time.

Verse 9
"He hath sent redemption unto his people;

He hath commanded his covenant forever:
Holy and reverend is his name.

The fear of Jehovah is the beginning of wisdom;

A good understanding have all they that do his commandments:

His praise endureth forever."

"He hath sent redemption unto his people" (Psalms 111:9). "This redemption was the deliverance from Egypt."[15]
"He commanded his covenant forever" (Psalms 111:9). See under Psalms 111:8, above, for comment on this.

"Holy and reverend is his name" (Psalms 111:9). "This is the only place in the Bible where the word `reverend' occurs, and it is applied to God, NOT to ministers."[16]
"The fear of Jehovah is the beginning of wisdom" (Psalms 111:10). "The meaning is that religion is the foundation of all wisdom."[17] Jamieson observed that, "The love and fear of God is the chief element of true wisdom."[18] Whatever intellectual achievements in a man may be hailed as `wisdom,' if there is no knowledge and fear of God, such a person is a "fool," regardless of what earthly information he may possess.
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Verse 1
PSALM 112

CHARACTERISTICS OF THE SERVANT OF GOD
See introduction to the preceding chapter for discussion of this psalm as "a twin" of that one. The theme of Psalms 111 was "The Character of God," and the theme here is "The Characteristics of God's Servant." This is another of the Hallelujah Psalms. It is also an acrostic.

The theme of the psalm was stated by Leupold, "This psalm emphasizes the praise that God deserves because of what he does for those who truly fear him."[1]
Psalms 112:1-3
"Praise ye Jehovah.
Blessed is the man that feareth Jehovah,

That delighteth greatly in his commandments.

His seed shall be mighty upon the earth:

The generation of the upright shall be blessed.

Wealth and riches are in his house;

And his righteousness endureth forever."

"Praise ye Jehovah" (Psalms 112:1). This stands apart from the acrostic pattern, serving somewhat as a title for the psalm. These words translate the Hebrew text, which is "Hallelujah."

"Blessed is the man that feareth Jehovah, etc." (Psalms 112:1). This thought is repeated a hundred times in the Psalter, beginning with the very first verse in it.

"His seed shall be mighty upon earth, etc." (Psalms 112:2). The two clauses of this verse are parallel, both of them promising that success and prosperity shall come to the righteous man's posterity. Families that are reared in the knowledge and fear of God by their parents continue to exhibit the truth of what is written here. Jamieson noted that exceptions to this general rule may be cited, "But such exceptions occur only as they are seen by God to be inconsistent with those spiritual blessings which are better." [2]
"Wealth and riches are in his house, etc." (Psalms 112:3). It is surely true of any society where righteousness generally prevails that wealth tends to be accumulated in the hands of good men. "A land needs its mighty men, and is fortunate if they are of such stock as this and if wealth is in such hands."[3] It is always a disaster for any community where the wealth and power of the people are concentrated in the hands of evil men.

Verse 4
"Unto the upright there ariseth light in the darkness;

He is gracious, and merciful, and righteous.
Well is it with the man that dealeth graciously and lendeth;

He shall maintain his cause in judgment.

For he shall never be moved;

The righteous shall be had in everlasting remembrance."

The character of the righteous man is here said to be, "Gracious, full of compassion, and righteous. These terms are also used in Psalms 111 in the author's description of God. This is an application of the eternal truth that a devout man becomes more and more like the object of his worship."[4] Nathaniel Hawthorne's tale of Little Ernest and the Great Stone Face is a literary development of the same truth.

"The righteous shall be had in everlasting remembrance" (Psalms 112:6). Mary's anointing the feet of Jesus and the widow's two mites are examples of the everlasting remembrance of the righteous, but far more than such earthly remembrance and honor is the remembrance of the righteous by the Father in Heaven. Christ himself has promised, "That not even a cup of cold water given to one because he is Christ's shall in no wise lose its reward" (Mark 9:41).

Verse 7
"He shall not be afraid of evil tidings:

His heart is fixed, trusting in Jehovah.
His heart is established, he shall not be afraid,

Until he see his desire upon his adversaries."

"He shall not be afraid" (Psalms 112:7-8). "Perfect love casteth out fear" (1 John 4:18); and the man who loves God, delights in his commandments, trusts in the Lord, orders his life in the likeness of God's own character, etc. that man has no need to fear anything. He need not fear pain, suffering, misfortune, poverty, sickness, even death itself; because his is the assurance from the 23Psalm, "Yea, though I walk through the valley of the shadow of death, I will fear no evil, etc."

"Evil tidings" (Psalms 112:7) is listed here as something of which the righteous man shall not be afraid. This does not mean that evil tidings shall not come; but that, even if they do, the rock-like stability of his heart shall not be moved. Whatever life brings, he will be able to take it and triumph over it.

Verse 9
"He hath dispersed, he hath given to the needy;

His righteousness endureth forever:
His horn shall be exalted with honor.

The wicked shall see it and be grieved;

He shall gnash with his teeth, and melt away:

The desire of the wicked shall perish."

"He hath dispersed" (Psalms 112:9). "There is no virtue in merely dispersing, since `spendthrifts' `disperse,' even more lavishly than the virtuous man."[5] The only commendable type of `dispersing' is that directed to the relief of need or suffering. It is this kind of `dispersing,' of course, which the Lord commends, as indicated by the last clause of this verse. "He hath given to the needy."

"The wicked man shall see it and be grieved" (Psalms 112:10). Psalms 112:10 is the antithesis of Psalms 112:1. "The wicked shall gnash his teeth in the rage of disappointment and contemplation of the triumph of his adversary, and will melt away in impotent rage, melting, as it were, from his own heat. `The desire of the wicked will perish' is antithetical to verse lb. He will go away in utter ruin, as in Psalms 1:6."[6]
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Verse 1
PSALM 113

PRAISING JEHOVAH FOR EXALTING THE HUMBLE
This is another of the "Hallelujah Psalms," this time with the words "Praise Ye Jehovah" (Hallelujah) occurring both at the beginning and the end of the Psalm.

Psalms 113:1-9
The Text of the Psalm
"Praise ye Jehovah.
Praise, Oh ye servants of Jehovah.

Blessed be the name of Jehovah

From this time forth and forevermore.

From the rising of the sun unto the going down of the same

Jehovah's name is to be praised.

Jehovah is high above all nations,

And his glory above the heavens.

Who is like unto Jehovah our God,

That hath his seat on high,

That humbleth himself to behold

The things that are in heaven and in the earth?

He raiseth up the poor out of the dust,

And lifteth up the needy from the dunghill;

That he may set him with princes,

Even with the princes of the people.

He maketh the barren woman to keep house,

And to be a joyful mother of children.

Praise ye Jehovah."

"In Judaism, Psalms 113-118 are known as the Egyptian Hallel (`Hallel' means `Praise'). Psalms 113 and Psalms 114 were sung before the Passover meal; and Psalms 115-118 were sung after it. They were also sung at the feasts of Pentecost, Tabernacles, and Dedication (Hanukkah, or the Feast of Lights)."[1] Delitzsch adds that, "The Hallel was also sung on New Year's Day and on the Day of Atonement."[2]
One of these customary closing songs (Psalms 115-118), "Must have been the one that Jesus and his apostles sang following the Last Supper (Matthew 26:30)."[3]
"From this time forth and forevermore" (Psalms 113:2). This expression also occurs in Psalms 115:8; 121:8; 125:2; 131:3. It means for one to praise God regularly and consistently throughout one's whole life.

"That humbleth himself to behold the things that are in heaven and in the earth." The marginal reading gives this: "That humbleth himself to regard the heavens and the earth." The RSV reads it, "Who looks far down upon the heavens and the earth."

"He raiseth up the poor out of the dust, and lifteth up the needy from the dunghill" (Psalms 113:7). The RSV reads, "He raises the poor from the dust, and lifts the needy from the ash heap." This verse breathes the spirit of "The Magnificat," the marvelous song of the virgin Mary. "He hath put down princes from their thrones and exalted them of low degree." (Luke 1:52).

"The dunghill, or ash heap" (Psalms 113:7). This appears to have been the city dump, or its equivalent. Delitzsch tells us that, "In Syria and Palestine the man who has been shut out from society lies upon the mezbele (the dunghill, or ash heap), by day calling upon passers-by for alms, and by night hiding himself in the ashes that have been warmed by the sun."[4]
"He maketh the barren woman to keep house, and to be a joyful mother of children" (Psalms 113:9). The psalmist here has adopted some of the phrases from 1 Samuel 2:8, where they are found in the Song of Hannah, indicating that the psalmist was referring to her as an example of the "barren woman" who became the joyful mother of children.

This verse is also equally true of Sarah; and the plural "children" does not deny this. In the scriptures, "child" is sometimes understood as "children." In Genesis 21:7, Sarah is quoted as saying, "Who would have said unto Abraham, that Sarah should have given children suck? for I have borne him a son."

This usage of the word "children" is still current in the world. As E. M. Zerr stated it, "When the captain of a sinking ship orders that women and children should enter the lifeboats first; that cannot mean that a woman with only one child would be denied."[5]
Leupold declares that, "all commentators agree that the psalm is post-exilic."[6]
Also, he noted that "the barren woman" here is Israel, the nation itself. After Israel's return from Babylon, she could have been compared to a poor man sitting and begging on the city dump, or to a childless woman mourning her barrenness. "Thus the psalm is to be thought of as a word of comfort in evil and depressing times, that it was written for the `worm' Jacob (Isaiah 41:14), and for the `afflicted and storm-tossed one' (Isaiah 54:11)."[7]
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Verse 1
PSALM 114

PRAISING GOD FOR ISRAEL'S DELIVERANCE FROM EGYPT
This is one of the Hallel Psalms, being the second hymn always sung by the Jews at the beginning of various solemn feasts. (See the discussion of this in the previous chapter.) The theme here is God's deliverance of the children of Israel from slavery in Egypt. Considering the brevity of the psalm, quite a number of the features of that deliverance are included.

"It is possible that in this psalm Israel, returned from Babylon, is looking back to the earlier exodus, and thrilling with the great thought that the old past lives again in the present. Such a historical parallel would have ministered courage and hope to Israel."[1]
The very fact that the bondage of the Hebrew Children in Egypt is recognized in the New Testament as an eloquent type of sin, and that their deliverance from that slavery is seen as a type of how men, even today, are saved, endows this psalm with unusual interest.

The purpose of the psalm, stated by Leupold, was, "To encourage the downhearted people who had come back home and were encountering nothing except difficulties and disappointments."[2]
Psalms 114:1-8
The Text of the Psalm
"When Israel went forth out of Egypt,
The house of Jacob from a people of strange language;

Judah became his sanctuary,

Israel his dominion.

The sea saw it and fled;

The Jordan was driven back.

The mountains skipped like rams,

The little hills like lambs.

What ailest thee, O thou sea, that thou fleest?

Thou Jordan that thou turnest back?

Ye mountains that ye skip like rams;

Ye little hills like lambs?

Tremble, thou earth, at the presence of the Lord,

At the presence of the God of Jacob,

Who turned the rock into a pool of water,

The flint into a fountain of waters."

"Israel went forth out of Egypt ... Jacob from a people of strange language" (Psalms 114:1). Note here that the name "Jacob" here is used as the name of all of Israel.

"Judah ... Israel" (Psalms 114:2). "Judah and Israel here do not refer to the two parts of the divided kingdom; after the return, Judah was regarded as the outstanding tribe; and Israel was still the common name for the whole nation."[3]
"Judah became his sanctuary ... Israel his dominion" (Psalms 114:2). It is incorrect to make the word "when" in Psalms 114:1 mean that the nation of Israel became God's sanctuary and dominion at a point in time, "when" they came out of Egypt. Some have made that very mistake. The chosen people, as God's sanctuary and dominion, date back to the patriarchs, as the very names "Judah," and "Israel" most certainly indicate.

"The sea saw it and fled, the Jordan was driven back" (Psalms 114:3). These are obvious references to the Red Sea crossing and to the crossing of the Jordan river on dry land at the very time when the Jordan was at flood stage! No greater wonders ever occurred in the history of God's dealings with Israel.

It is not necessary to comment upon those marvelous events here, because we devoted many pages to full discussions of both events in Vol. 2 of my Commentaries on the Pentateuch (exodus), pp. 190-198, and in the commentary on Joshua, pp. 31-34.

"The mountains skipped like rams; the little hills like lambs" (Psalms 114:4). This is a metaphorical reference to the wonders that occurred at Sinai where God delivered to Israel the Decalogue, ratified with them the covenant, and gave instructions for the construction of the tabernacle.

"What ailest thee, O thou sea? ... thou Jordan? ... ye mountains? ... ye little hills?" (Psalms 114:5-6). Here, in a figure of speech called `apostrophe,' the psalmist addresses the sea, the Jordan, the mountains and hills, "Inquiring of them for what reason they had forsaken their nature and had done such strange things."[4]
"Thou fleest ... thou turnest back ... ye skip like rams, etc." (Psalms 114:5-6). The use of the present tense throughout this passage suggests that the psalmist is addressing the sea, the Jordan, the mountains and the hills as if they were present, and as if he could actually see them doing such amazing things contrary to nature.

The answer to the question, "What ailest thee?" is not stated as bluntly as the question; but it is here, nevertheless. That answer, stated in the Psalms 114:7, is, "All those mighty wonders are due to the presence of God."

"Tremble, thou earth, at the presence of the Lord, at the presence of the God of Jacob" (Psalms 114:7). Here indeed is the answer as to why the mountains skipped, the little hills frolicked like lambs, the Red Sea fled before Israel, and why the Jordan river at flood stage suddenly presented Israel with a dry-land crossing. It was all due to the presence of God. All nature obeys His voice. He spoke, and great wonders ensued.

"Who turned the rock into a pool of water" (Psalms 114:8). This, of course, is a remembrance of the waters of Meribah. This is discussed fully in my commentary on Exodus, pp. 230-233. Twice at Meribah and once at Marah, the water problem was solved for Israel by three of God's most marvelous miracles.
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Verse 1
PSALM 115

GOD'S INFINITE EXCELLENCE ABOVE HEATHEN IDOLS
Although the date and occasion of this psalm cannot be certainly determined, the scholarly guesses on the subject are of interest. "Weiser favored a pre-exilic date," but McCullough thought that the evidence, "Favors the period of the Second Temple."[1] According to Leupold, "The time of composition was shortly after the return from Babylon."[2] Briggs identified the psalm, "With the Greek Period."[3] McCaw rejected the later dates, declaring that, "It is altogether simpler to see here the congregation assembled for worship at one of the great festivals in monarchic days."[4] The simple truth of the matter is that, "Nobody knows"!

This psalm is a part of the Hallel of Egypt. (See my discussion in Psalms 113.) Most writers agree that the psalm is liturgical, despite the fact that the exact usage of it in the worship is not clear. As noted earlier, this is one of the psalms sung at the end of the Passover celebration (and also other occasions), being therefore among the possible hymns used by Jesus and his disciples on the night of the Last Supper.

The divisions of the psalm according to Rawlinson are: (1) God's aid invoked (Psalms 115:1-3); (2) God contrasted with idols (Psalms 115:4-8); (3) Israel entreated to trust in the Lord (Psalms 115:9-13); and (4) God's blessing invoked (Psalms 115:14-18).[5]
Psalms 115:1-3
NOT UNTO US ... NOT UNTO US
"Not unto us, O Jehovah, not unto us,
But unto thy name give glory,

For thy lovingkindness, and for thy truth's sake.

Wherefore should the nations say,

Where is now their God?

But our God is in the heavens:

He hath done whatsoever he pleased."

The occasion here could have been one of several after which Israel had been shamefully humiliated or defeated. The loss of King Josiah in battle, the first conquest of Jerusalem, or the return from Babylon - any of these could have been the time. One thing is clear. Israel was suffering taunts from their heathen neighbors who mistakenly judged the misfortunes of Israel to have resulted from the weakness of Israel's God. That is the background of these three verses in which the .psalmist prays that God will glorify himself by exposing in some dramatic fashion the false notions of the heathen.

"Where is now their God?" (Psalms 115:2). "Such remarks, of course, were an indictment against the glory of God."[6] They show how desperate the situation in Israel must have been at that time.

"But our God is in the heavens; he hath done whatsoever he pleased" (Psalms 115:3). This is the psalmist's reply to the taunting question of the pagans. It says, in effect, that what has happened to Israel, "Was not evidence that God had forsaken them, but was proof that He is sovereign."[7]
"He hath done whatsoever he pleased" (Psalms 115:3). We agree with Leupold's criticism of our version here which, as he says, "Does not make this say enough. It removes the situation into the past."[8] It applies also to the present time and to all the future. "His divine sovereign will knows no restrictions or restraints."[9]
Verse 4
THE WAY IT IS WITH HEATHEN IDOLS
"Their idols are silver and gold,
The work of men's hands.

They have mouths, but they speak not;

Eyes they have, but they see not;

They have ears, but they hear not;

Noses have they, but they smell not;

They have hands, but they handle not;

Feet have they, but they walk not;

Neither speak they through their throat.

They that made them shall be like unto them;

Yea, every one that trusteth in them."

This is one of the classic passages in the Old Testament regarding idols. It ranks along with passages in Isaiah 40; Isaiah 42; and Isaiah 44 and is repeated verbatim in Psalms 135:15-18.

We are surprised that Addis expresses the old heathen apology for idols, stating that, "The heathen did not, as the psalmist assumes, identify the idol and god."[10] Among the most intellectual pagans, that distinction was probably made. Indeed, Israel attempted to use it when they made the golden calf, affirming that it was the same as the God, "who brought them up out of Egypt (Exodus 32:4,11)." God allowed no such apology for an idol, and men should not allow it today.

As Delitzsch said, the psalmist here probably knew from his own experience, "How little was the distinction made by the heathen worshipper between the symbol and the thing symbolized."[11]
The widespread lack of information concerning the entire subject of idols and the consecration of sacred images, which to all intents and purposes are indeed no different from ancient pagan idols, is pitiful indeed. For further extensive comment on this subject, see Vol. II of my series on the Pentateuch (Exodus), pp. 272-275.

The essential evil in all idols (and images) is that any symbolism ascribed to them is a falsehood. By its very nature, any religious image is false, being a lying presentation of what is allegedly represented. How can that which is material represent that which is spiritual? How can that which is helpless represent omnipotence? How can that which decays represent life eternal? How can that which is not intelligent represent omniscience? How can that which is dumb, blind, unfeeling, deaf and dead represent any of the vital realities of God and his holy religion?

"There is abundant proof that the heathen did indeed trust their idols, as revealed by Herodotus, 5:80 and VIII: 64,83."[12] Thus, the "assumption of the psalmist here" that the heathen were actually worshipping idols, as contrasted with what they were supposed to represent, is altogether true.

"They that make them shall be like unto them ... yea, every one that trusteth in them." The principle that men become like the object of their adoration holds good if that object is a dead idol. This imprecation applies not only to the craftsmen who made the idols, but to those who employed them, "And is extended in the climax, to all idolaters, every one that trusteth in them."[13]
Regarding all idols and sacred images, even those in nominal Christian churches, there are several divine prohibitions. It is a sin: (1) to make them; (2) serve them; (3) or even to bow down in front of them; and (4) of course, a sin to worship them. (See a full discussion of this third item in Vol. 12, of my New Testament Commentaries (Revelation), pp. 435,436,511-513.) It is a sin to bow the head, genuflect, bend the knee or make obeisance to any sacred image, even if the person doing so mistakenly thinks he is worshipping what the image is alleged to symbolize. The sin is making any such gesture "in front of a man-made image."

Verse 9
ISRAEL ENTREATED TO TRUST IN THE LORD
"O Israel, trust thou in Jehovah:
He is their help and their shield.

O house of Aaron, trust ye in Jehovah:

He is their help and their shield.

Ye that fear Jehovah trust in Jehovah:

He is their help and their shield.

Jehovah hath been mindful of us; he will bless us.

He will bless the house of Israel;

He will bless the house of Aaron.

He will bless them that fear Jehovah,

Both great and small."

As Dummelow noted, "Psalms 115:9,10,11 here seem to have been written to be sung antiphonally,"[14] the response, "He is their help and their shield," to each exhortation being sung by a separate group of singers.

The only question that arises here is that of, "Just who are those addressed as `Ye that fear Jehovah.'"? Three different groups have been supposed to be indicated. "The identification of this third group is uncertain. It may be composed (1) of Gentile converts to Judaism (often called God-fearers), (2) an inner circle of the truly devout (the true seed of Abraham as distinguished from the rest of Israel), or (3) both the laity and priests already mentioned separately."[15] (Parenthetical statements here by J.B.C.)

Of these possibilities, we strongly favor understanding the third group as the true "sons of Abraham," as distinguished both from the priests and from the nation as a whole. Some prefer to think of them as the proselytes, but McCullough's comment casts much doubt on that interpretation. He wrote, "It is improbable, even if the psalm belongs to the Persian or early Greek period, that proselytes were present in the temple in sufficient numbers to form a special group of worshippers."[16]
"Both small and great" (Psalms 115:13). This is probably a reference to both young and old, adults and children.

Verse 14
INVOKING THE BLESSING OF GOD
"Jehovah increase you more and more,
You and your children.

Blessed are ye of Jehovah,

Who made heaven and earth.

The heavens are the heavens of Jehovah;

But the earth hath he given to the children of men.

The dead praise not Jehovah,

Neither any that go down into silence;

But we will bless Jehovah

From this time forth and forevermore.

Praise ye Jehovah."

"Increase you more and more" (Psalms 115:14). In the KJV, the promise here is stated as prophecy of what will be; but as Miller noted, "The rendition that expresses a prayer or a hope is better."[17] If the psalm was written shortly after the return from captivity, this blessing would have been especially appropriate for Israel at that time.

"The dead praise not Jehovah" (Psalms 115:17). A statement like this is usually the signal for writers to relate how the Hebrews had no hope of a future life; but such a view is untenable. THe Jews did believe in the after-life, as affirmed in Psalms 16:9-11; 17:15; 49:15; 73:23,34 and in Isaiah 26:19, and in many other direct statements and allusions in the Old Testament. See our comments on all those references. "Too often this verse is made the substance of a supposed Old Testament view of death, bringing it into conflict with the evidence."[18] J. W. Burns also observed the same truth, declaring that, "Part of this text has been quoted to support the opinion that the Old Testament saints were in the dark on the subject of immortality. The whole text here goes to prove the very opposite."[19]
"We will bless Jehovah from this time forth and forevermore" (Psalms 115:18). Briggs downgraded what is stated here to make it mean, "In all subsequent generations and ages,"[20] but that is not what the passage says. It is not "all subsequent generations: that shall praise the Lord, it is the psalmist himself and his fellow-worshippers. We will bless Jehovah ... forevermore. "`Forevermore' is a word of very frequent use; and it has but one meaning, and that meaning is Eternity."[21]
In fact, there is a little noticed distinction made in Psalms 115:17 between the "dead who praise not Jehovah" and "any that go down into silence." The word "neither" in our text proves that two classes of people are indicated, not merely one. Since those that "go down into silence" are obviously those who die and descend into Sheol, who are the "dead" of the previous clause? It appears that they are the "dead" worshippers of the dead idols mentioned above, of whom the psalmist stated that they would be like what they worshipped. If this is correct, the people referred to are like the person whom Paul mentioned, "being dead while living" (1 Timothy 5:6).
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Verse 1
PSALM 116

PRAISING GOD FOR RECOVERY FROM SERIOUS ILLNESS
As an introduction here, we submit these discerning words of Derek Kidner.

There is an infectious delight and a touching gratitude about this psalm, the personal tribute of a man whose prayer has found an overwhelming answer. He has come now to the temple to tell the whole assembly what has happened, and to offer God what he had vowed to him in his extremity.[1]
This writer feels an especially deep appreciation for this psalm, because three years ago, in 1988, he was diagnosed by six of the leading orthopedic surgeons in Houston as having the most "acute case of spinal stenosis" the doctors had ever seen. Included in the list of doctors was the head of the orthopedic surgery department of Baylor Medical University. The diagnosis included such words as "inoperable," "incurable" and "wheel-chair." Many people prayed for him, and many treatments were tried; God heard the prayers and healed him. Even the distinguished physician, Dr. Dean Cline, who supervised this writer's illness, monitored all the treatments, and at last expressed astonishment at the complete recovery that God granted, when asked by this writer, "What shall I tell people who inquire as to what helped me to get well?" simply pointed upward and replied, "It is my medical opinion that the Great Physician on high laid his hand upon you"!

There can be no wonder, then, that this writer can identify with almost every word of this psalm.

Some commentators are reluctant to view the crisis from which the psalmist was rescued here as a serious illness, but there is no acceptable alternative. The great majority of the scholars whose works we have consulted prefer the interpretation expressed by Kidner in our opening lines. These include Clyde Miller, Albert Barnes, J. R. Dummelow, Arnold Rhodes, G. Rawlinson, W. Stewart McCullough, and a number of others. The interpretation accepted by all of these was thus stated by McCullough: "This psalm is an individual's hymn of thanksgiving for deliverance from an illness that brought him to the very brink of death."[2]
Briggs insisted that, "The psalm is not individual but national."[3] But we cannot harmonize Brigg's interpretation with the fact that in the RSV, the words, "I," "me" and "my" occur no less than thirty-three times in nineteen verses!

Regarding the date and authorship, this writer is willing to accept, "The ancient Hebrew tradition which ascribed it to Hezekiah, and considered it to have been written on the occasion of his deliverance from death, as narrated in Isaiah 38. Many resemblances are traced between the phraseology of the psalm and expressions attributed to Hezekiah in Isaiah 37 and Isaiah 38."[4]
To this writer, that old tradition is much more satisfactory than the `We don't have the slightest idea' opinions of some present-day scholars. Briggs cited the structure of Psalms 12b and Ps. Psalms 18b, stating that, "This favors an early date."[5]
The presence of Aramaisms in the psalm has been interpreted by some as evidence of a late date; but the use of Aramaisms as an indication of date has been totally discredited by the discovery of the great corpus of Canaanite religious poetry dating back to 1400 B.C., called the Ras Shamra Discoveries (1929-1937). As Merrill F. Unger stated, "Aramaisms cannot be made a criterion for determining the date or authorship, for they occur in Old Testament books from both early and late periods."[6] (See Vol. 1 of our Minor Prophets Series, pp. 263,264, for more on this.)

Psalms 116:1-2
WHY THE PSALMIST LOVED THE LORD
"I love Jehovah because he heareth
My voice and my supplications.

Because he hath inclined his ear unto me."

Nothing so thrills the human heart as the realization, sweeping like a tidal wave over one's soul, that God, even the Almighty and Eternal God, has heard the feeble and distressed cry of a sufferer. For one not to love such a merciful and compassionate God would press the limits of human ingratitude.

Verse 3
HOW PRECARIOUS HIS SITUATION WAS
"The cords of death compassed me,
And the pains of Sheol gat hold upon me:

I found trouble and sorrow.

Then called I upon the name of Jehovah:

O Jehovah, I beseech thee, deliver my soul."

Leupold noted that "Psalms 116:3 here is based upon Psalms 18:4."[7] This verse describes his illness (or whatever the crisis was) in figurative language. "In the Old Testament, death is represented as a hunter with a cord and a net. In any lingering sickness, the cord gets tighter and tighter until all possibility of escape is cut off."[8]
"I called upon the name of Jehovah ... I beseech thee, deliver my soul" (Psalms 116:4). This is a concise and very brief summary of his prayers to the Lord. In the throes of the terrible threat of death which was upon him, he did not cease to cry unto the Lord night and day.

Verse 5
"Gracious is Jehovah and righteous;

Yea, our God is merciful.
Jehovah preserveth the simple:

I was brought low, and he saved me."

"Gracious ... righteous ... merciful" (Psalms 116:5). Delitzsch stated that, "The term `righteous' here comprehends within itself everything that Yahweh asserts concerning Himself in Exodus 34:6ff."[9] Thus this passage exhibits familiarity with the Pentateuch and also with Psalms 112:4 where these same three attributes of God are mentioned together. In fact, in the language of this psalm, there are so many allusions, quotations, and similarities to other portions of the Old Testament that, "Hupfeld called it a `patched-up psalm'."[10]
Of course, it is no such thing. The words of the Psalter and of the entire Old Testament available at that time, "Were part of this singer's mental furniture, and came to his lips, when he brought his own thanksgivings."[11]
Verse 7
THANKFUL FOR REST; HE PLEDGES TO WALK WITH GOD
"Return unto thy rest, O my soul;
For Jehovah hath dealt bountifully with thee.

For thou hast delivered my soul from death,

Mine eyes from tears,

And my feet from falling.

I will walk before Jehovah in the land of the living."

These lines concern the thoughts and feelings of the psalmist following his deliverance from death through God's merciful answer of his prayers.

"Return unto thy rest" (Psalms 116:7). Gone is the burning anxiety, gone is the distressing fear, gone are the tears and the pains of agony. A great restfulness has healed all of his troubles; and he recognizes the source of it all in the words of the second clause, "Jehovah had dealt bountifully" with him.

"I will walk before Jehovah in the land of the living" (Psalms 116:9). This is a pledge to walk "uprightly" before God out of gratitude for his gracious healing and deliverance from death. This being appropriate indeed for such a deliverance, how much more is it true of one who has been redeemed from "eternal death" in the forgiveness of his sins through Jesus Christ our Lord! There is not a Christian on earth who should fail to make this pledge his very own.

Verse 10
THE MOST DIFFICULT VERSES OF THE PSALM
"I believe, for I will speak:
I was greatly afflicted:

I said in my haste,

All men are liars."

It is by no means clear to this writer exactly what is meant here. As Leupold said, "These verses are admittedly difficult, even to the despair of some commentators."[12]
The various versions translate this with amazing differences.

RSV: I kept my faith even when I said, "I am afflicted." I said in my consternation, "Men are a vain hope."

MOFFATT: Though I cried out, "I am crushed," thinking in my distraction, all men are a failure," yet I had faith.

NIV: I believed, therefore I said, "I am greatly afflicted." And in my dismay, I said, "All men are liars."

DOUAY: I was confident, even when I said, "I am greatly afflicted"; I said in my fear, "Every man is deceitful."

GOOD NEWS BIBLE: I kept on believing, even when I said, "I am completely crushed," even when I was afraid and said, "No one can be trusted."

LXX (translated): I believed, wherefore have I spoken: but I was greatly afflicted. And I said in mine amazement, Every man is a liar.

(Apparently, this is the version Paul referred to when he wrote, "But having the same spirit of faith, according to that which is written, "I believed, and therefore did I speak"; we also believe, and therefore also we speak, 2 Corinthians 4:13).SIZE>

One must admit that the exact meaning of the passage fails to appear in any of the above versions. We shall offer two explanations, one by Professor Cheyne, and the other by Kidner.

CHEYNE: He rendered the passage: "I was confident that I should speak thus," even while my affliction was going on. I felt confident that relief would come, and that I should one day speak as I have just spoken. I was, however, too afflicted to give utterance to my feelings. Instead of so doing, I vented my unhappiness in abuse of my fellow-men. Rawlinson's comment on this `explanation' was, "Both the rendering and the connection are doubtful."[13]
"KIDNER: James Denney remarked that, "The open confession of God as a duty of faith, pervades the psalm." So the author here makes the point that to feel `crushed' (Psalms 116:10) or `disillusioned' (Psalms 116:11) and to say so, even in the wild tones of panic (The New English Bible's word for `consternation') is no proof that faith is dead. It may even vouch for its survival, as pain betokens life.[14]SIZE>

Among so many different opinions, this writer feels quite secure in offering some of his own. From the usage Paul made of the first half of Psalms 116:10, that verse evidently means that, "Faith carries with it the duty to speak the truth." The statement in Psalms 116:11 that "All men are liars. or deceivers" simply means that lying and deceitful enemies of the gospel should not prevent the proclamation of it. It also may apply to what such men had been saying about his illness prior to his recovery, and that his refusal to believe them contributed to his recovery.

In my Bible class, I confessed my uncertainty regarding the meaning of this line that says, "All men are liars"; and L. W. Carpenter said, "Maybe his doctor had told him he could never get well"! This was greeted with a storm of laughter.

Verse 12
WHAT SHALL I GIVE TO GOD IN GRATITUDE?
"What shall I render unto Jehovah
For all his benefits toward me?

I will take the cup of salvation,

And call upon the name of Jehovah.

I will pay my vows unto Jehovah,

Yea, in the presence of all the people."

"Vows were never commanded in the Old Testament; the point stressed was that, once made, they had to be kept punctiliously."[15] Apparently, vows were often made and seldom kept. In the case of Jonah's prayer from the belly of "the great fish" he promised God that, "I will pay that which I have vowed" (Jonah 2:9). Here the rescued psalmist asks, "Just what could be appropriate as a gift to God in appreciation for all he has done for me?" It would be well indeed for every Christian to ask himself the same question.

We naturally ask questions similar to this when we have received outstanding favors from our earthly friends. "How much more proper is it to ask such a question in view of the favors we receive from God?"[16] As we come to think of it, indeed, "What can be an adequate return for love like God's, - for mercies so great, and so undeserved?"[17]
The pledge of the healed psalmist here is that he shall engage in a ceremony of thanksgiving in the Temple before all the people and that his gift shall also be presented.

Verse 15
PRECIOUS IN THE SIGHT OF THE LORD IS THE DEATH OF HIS SAINTS
"Precious in the sight of Jehovah
Is the death of his saints."

Where is the minister of the gospel who has never used this passage as comfort for the bereaved at a funeral service? "The word `precious' here means `costly,' as in Psalms 72:14; 1 Kings 5:17; and 7:9-11, where the same Hebrew word is used."[18] "The sense is that Yahweh will not easily suffer his saints to perish; the cost of their death is too great. In other words, the godly need Yahweh's help; and He needs their service."[19]
Delitzsch tells us that one of the oldest documents of Christendom, "The `Apostolic Constitutions' recommends the singing of these words at the funerals of those who have departed in the faith, and that `The Bishop of Antioch, full of blessed hope, met death singing these words, `during the reign of the Emperor Decius.'"[20]
Verse 16
OUR DEBT OF GRATITUDE TO GOD FOR HIS DELIVERANCE
"O Jehovah, truly I am thy servant:
I am thy servant, the son of thy handmaid;

Thou hast loosed my bonds.

I will offer to thee the sacrifice of thanksgiving,

And will call upon the name of Jehovah.

I will pay my vows unto Jehovah,

Yea, in the presence of all the people,

In the courts of Jehovah's house,

In the midst of thee, O Jerusalem.

Praise ye Jehovah (Hallelujah)."

"I am thy servant, the son of thy handmaid" (Psalms 116:16). "Thine handmaid here is `The Church,' or if Hezekiah was the author, `Thy handmaid was Abiyah, the daughter of Zechariah, who `had understanding in the vision of God (2 Chronicles 26:5; 29:1).'"[21]
"I will offer to thee the sacrifice of thanksgiving" (Psalms 116:17). This heart-felt sacrifice is the real worship of which all the ancient bloody sacrifices were only the tokens and symbolical predecessors.

Note that this final paragraph begins with a statement of who the psalmist is; "I am thy servant." Then there follows a group of "I will's."

"I will offer ... I will call ... I will pay" (Psalms 116:17-18). There are three great reasons why men should love and serve God: (1) Because of who we are, His servants, purchased with the blood of Christ; (2) because of all the wonderful benefits that he has conferred upon us (Psalms 116:2); and (3) because we have promised so to do, in a sense, `vowed' to serve him.

"In the presence of all his people" (Psalms 116:14,18). The importance of "public worship" is also in focus in this psalm. Psalms 116:14 and Psalms 116:18 are identical, both of them stressing that the payment of the psalmist's vows shall be, "In the presence of all his people."

No matter how great the loving devotion of an individual worshipper may be, his duty is not discharged until he places his appearance and his influence in the midst of the congregation of believers. Private devotion and worship are wonderful; and Satan would really like to keep it that way, but far more is required of the faithful servant of God.
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Verse 1
PSALM 117

THE SALVATION OF THE GENTILES WAS DERIVED FROM GOD'S BLESSINGS UPON ISRAEL
"This is the shortest chapter in the Bible, and the middle chapter."[1] Some have called it a doxology, but it is far more than that. It is a Messianic Psalm of the first rank, entitled to stand in the canon as an independent composition. It has even been attached to other psalms as an introduction, or as a conclusion, "But in the versions and all the principal manuscripts, it is always separate."[2]
The psalm is beautiful, one of the rarest gems of the Psalter; and it has been set to music just as it appears in the text of the King James Version. It is entitled, "O Praise the Lord" and appears in "Great Songs of the Church," No. 470, where it is set to music composed by Will Hill.

Psalms 117:1-2
The Text of the Psalm in the American Standard Version
"O praise Jehovah, all ye nations;
Laud him all, ye peoples.

For his lovingkindness is great toward us;

And the truth of Jehovah endureth forever.

Praise ye Jehovah (Hallelujah)."

Psalms 117:1-2
The Text as in the King James Version
"O praise the Lord, all ye nations,
praise him all ye people.

For his merciful kindness is great toward us;

and the truth of the Lord endureth forever.

Praise ye the Lord."

This is by far the superior rendition and is the one set to music in the hymn cited above.

It is a source of great joy to this writer to note that such artificial names for the Lord as "Yahweh," "Jajve," and "Jehovah" have gone forever out of style. The RSV ignores those names altogether, and that is one of the great superiorities of the RSV. Such names carry with them the offensive odor of the radical criticism of the Bible which had an ascendancy during the first half of the current century. Not one of them is in the Greek or Hebrew texts of the Bible. It may be noted that in this commentary, we have generally ignored (where possible) those manmade names of the Lord.

THE PSALM IS MESSIANIC
"All nations are invited to worship Yahweh (the Lord), who has revealed his power and faithfulness to Israel. The Psalm is Messianic in the general sense that it contemplates the union of all nations in the sole worship of the one and only God. On account of its brevity, but with no solid reason, many manuscripts combine it with the preceding or following Psalms."[3] Leupold also observed that:

The Psalm may rightly be called Messianic, because the time did come when the Gentile religions had collapsed because of their very emptiness. The coming of the Messiah was timed to coincide with that collapse; and it was in the Messianic age when the thing here envisioned in this Psalm began to be fulfilled. In this sense Paul quoted verse 1 of this Psalm in Romans 15:11.[4]
The great point in this psalm was pointed out by Kidner, who referred to it as "surprising." "The matter for the rejoicing (on the part of the Gentiles) is God's goodness toward `us,'[5] the `us' here being a reference to "us Israelites." This is one of the most significant things in the whole Bible. "Thus the acts of God toward Israel (us) are of world significance."[6]
All of God's dealings with ancient Israel were related absolutely to the salvation of all men "in Jesus Christ." From the very beginning, when God called Abraham, he stated on that occasion that the divine purpose encompassed the blessing of "all the families of the earth" (Genesis 12:3) in the Seed Singular, which is Jesus Christ (Galatians 3:16). Thus, the salvation to be enjoyed eventually by all nations (Gentiles) was literally because of God's providential choice and guidance of the Chosen People throughout the long pre-Christian ages.

If there ever was a scripture that deserved to be set to music and sung continually all over the world, then this psalm also qualifies.
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Verse 1
PSALM 118

A HYMN OF PRAISE TO GOD BECAUSE THE
REJECTED STONE HAS BECOME THE HEAD OF THE CORNER
A MESSIANIC PROPHECY OF THE SON OF GOD
A PSALM OF DAVID
We find ourselves unable to accept the dictum of most present-day scholars that, "This is a marching song sung by the pilgrims not yet arrived coming to Jerusalem to worship,"[1] or that it is a national hymn, "Referring to the whole congregation of Israel."[2] Neither of these views is tenable.

(1) Regarding the liturgical explanation (pilgrims marching to the Temple), as Addis admitted, "It is impossible to recover the original arrangement in detail."[3] Furthermore, how did all those marching pilgrims bring the goats, and the sheep and oxen for the sacrifices, all the while singing as they came? We simply can't see it in this psalm. Besides this, "There is little agreement on the specific persons who speak"[4] in various verses of the psalm.

(2) The "national hymn" interpretation. This is simply preposterous, because the personal pronouns, "I," "my" and "me" occur thirty times in twenty-five verses (Psalms 118:5-29). The psalm is intensely personal.

(3) The language of the psalm could not possibly have been spoken by a group of singers. Such expressions as, "I will cut them off," repeated three times in Psalms 118:10-12, presumes an authority that no group of singers, no priest, or even the whole nation of Israel had in their possession. Language such as this belongs only in the mouth of a king. Only a powerful king enjoying the blessings of God Himself could have "cut off nations" as indicated in these verses.

Barnes and others have downgraded the idea that the authorship and occasion of the psalm can now be determined.

"The common opinion has been that it is a psalm of David, and that it was composed when his troubles with Saul ceased, and when he became recognized as king. Some have referred it to Hezekiah ... others to the return from Babylon ... others to the times of the Maccabees. It would be useless to examine these opinions. They are all conjectures, and no certainty is possible."[5]
Nevertheless, it appears to us as a certainty that David is the author and that the psalm was written upon the occasion of the final defeat of King Saul and of David's coming to the throne of Israel. The whole psalm fits this assumption perfectly.

Supporting this interpretation is the fact that both Christ and the apostles applied what happened to David in this psalm to the Lord Jesus Christ, which indeed is proper enough because David was the Old Testament Type of Christ. It is the wealth of New Testament references to this psalm, therefore, which confirms our view of the Davidic and Messianic character of the composition.

Psalms 118:1-4
INTRODUCTION
"O give thanks unto Jehovah; for he is good;
For his lovingkindness endureth forever.

Let Israel now say,

That his lovingkindness endureth forever.

Let the house of Aaron now say,

That his lovingkindness endureth forever.

Let them now which fear Jehovah say,

That his lovingkindness endureth forever."

If this song was composed by King David upon the occasion of his offering a sacrifice of thanksgiving for God's raising him to the throne of Israel, such a triple repetition of praising God's lovingkindness appears understandable and highly appropriate. We discussed the "three groups" mentioned here under Psalms 115:11. It appears reasonable enough to suppose that upon the occasion of the king's coming to the tabernacle, the singers would indeed have chanted such an introduction as this.

Verse 5
"Out of my distress I called upon Jehovah:

Jehovah answered me and set me in a large place.
Jehovah is on my side; I will not fear:

What can man do unto me?

Jehovah is on my side among them that help me:

Therefore shall I see my desire upon them that hate me."

"And set me in a large place" (Psalms 118:5). The palace of the king of Israel would indeed qualify for such a designation.

"I will not fear what man can do unto me" (Psalms 118:6). The author of Hebrews quoted this making it applicable to Christians in Hebrews 13:6.

"Therefore shall I see my desire upon them that hate me" (Psalms 118:7). David indeed lived to see the death of King Saul, and the fierce partisans who had attempted to kill him, either dispersed and powerless, or slain in battle.

Verse 8
"It is better to take refuge in Jehovah

Than to put confidence in man.
It is better to take refuge in Jehovah

Than to put confidence in princes."

No one in ancient history had found the word of princes any more unreliable than had David, His first great disappointment was with Saul the king of Israel.

"It is better to take refuge in Jehovah" (Psalms 118:8-9). Why is it "better?" Barnes answered that question: "(1) It is better because man is weak ... God is Almighty; (2) man is selfish ... God is benevolent; (3) man is often treacherous and deceitful ... God is faithful; and (4) in some emergencies, such as death, man cannot help ... God can assist us in any extremity."[6]
Verse 10
"All nations compassed me about:

In the name of Jehovah I will cut them off.
They compassed me about, yea they compassed me about:

In the name of Jehovah I will cut them off.

They compassed me about like bees; they are

quenched as the fire of thorns:

In the name of Jehovah I will cut them off."

"All nations compassed me about" (Psalms 118:10). When David ascended the throne of Israel, the Philistines had just succeeded in killing Saul; and the Moabites, Ammonites, and Edomites in a sense "surrounded" Israel.

"In the name of Jehovah I will cut them off" (Psalms 118:10-12). Rawlinson called these terse pledges, "a conviction,"[7] but they are not a conviction, they are a "promise and a pledge" on the part of the author of the psalm, which can hardly be any other person than king David. Certainly no priest, nor a band of singers, nor even the nation of Israel itself could have made such a pledge. The words fit the mouth of king David; and furthermore, he did exactly what he here said he would do.

Verse 13
"Thou didst thrust sore at me that I might fall;

But Jehovah helped me.
Jehovah is my strength and song;

And he is become my salvation.

The voice of rejoicing and salvation is the tents of the righteous.

The right hand of Jehovah doeth valiantly.

The right hand of Jehovah is exalted:

The right hand of Jehovah doeth valiantly.

I shall not die, but live,

And declare the works of Jehovah."

"Thou didst thrust sore at me" (Psalms 118:13). The "thou" here is a reference to the enemies that encompassed David.

"Rejoicing in the tents of the righteous" (Psalms 118:15). These were the faithful followers of the Lord who had supported David in his long and bitter contest with the wicked Saul.

"I shall not die, but live, and declare the works of Jehovah" (Psalms 118:17). King Saul had devoted all the resources of the kingdom to accomplish the death of David; and for a long while the issue was in doubt; but victory at the time of this psalm had been won. Saul was dead and David was on the throne.

"Some of these verses refer to a symbolical humiliation of the king,"[8] as McCaw stated it, and this is the viewpoint of a number of commentators, but there is no evidence that there was anything "symbolical" about the death threats against David. There was nothing symbolical about that javelin that Saul cast at David with the intention of thrusting him through. It is our conviction that most of the commentators are simply wrong about this psalm. All that imagination about the liturgical procession of the singers is simply not in the picture at all.

Verse 18
"Jehovah hath chastened me sore;

But he hath not given me over to death.
Open to me the gates of righteousness:

I will enter into them, I will give thanks unto Jehovah.

This is the gate of Jehovah;

The righteous shall enter into it."

"Jehovah hath chastened me sore" (Psalms 118:18). The hardships, sufferings, anxieties, and constant threat of death that hounded the steps of David during the final years of Saul's reign fully qualify as the object of such a reference as this. David rejoiced that, at least, God had saved him from death. Therefore King David will enter the Tabernacle with thanksgivings, sacrifices, and praises to God.

"The gates of righteousness" (Psalms 118:19). This means that only the righteous were supposed to enter; but, of course, the wicked also found their way through the gates on occasion. Some of the wickedest people in history were the evil High Priests of Israel, Annas and Caiaphas being those who engineered the crucifixion of the Messiah.

This was the gate of "righteousness" in another sense. God's presence was manifested in the Holy of Holies in the Tabernacle; and, as Delitzsch pointed out, "The word `righteousness' comprehends within itself all of the attributes of God mentioned in Exodus 34:6ff."

Verse 21
THE REJECTED ONE HAS BECOME KING
"I will give thanks unto thee; for thou has answered me,
And art become my salvation.

The stone which the builders rejected has become the head of the corner.

This is Jehovah's doings;

It is marvelous in our eyes.

This is the day which Jehovah hath made;

We will rejoice and be glad in it."

"I will give thanks unto thee" (Psalms 118:21). Notice the pronoun "I." It is the psalmist who speaks, and we believe that psalmist to have been David. Having been elevated to the throne, he is here in the Tabernacle to worship God with sacrifice, thanksgiving and praise.

"The stone which the builders rejected has become the head of the corner" (Psalms 118:22). It is our conviction, as Jesus Christ himself said, that David spoke "In the Spirit of God": and we hold this sentence to have been a divinely-inspired prophecy. There is no recollection here of some Jewish proverb, or tradition; this is brand new prophecy of what will be in the future. The occasion for the remark was that David, rejected and hated by the Royal House of Israel, had now become the head of the nation; and David was inspired of God to phrase it in the terminology used here.

These marvelous words were fulfilled twice in the times subsequent to those of King David.

(1) They were fulfilled in the building of the temple, either that of Solomon, or the second temple, as Dummelow thought.[9] It makes no difference, for David wrote before either was built. That is what is so wonderful about this prophecy.

Dean Plumptre said, "The illustration seems to have been drawn from one of the stones, quarried, hewn, and marked, away from the site of the temple, which the builders, ignorant of the head architect's plans, had put to one side, as having no place in the building, but was found afterwards to be that on which the completeness of the structure depended, as the chief corner stone"![10]
(2) The second fulfillment and the Great One was in Jesus Christ who applied the words to himself.

Did ye never read the scriptures? The stone which the builders rejected, The same was made the head of the corner; This was from the Lord, And it is marvelous in our eyes (Matthew 21:42).

Besides the parallel accounts in the synoptic gospels, this figure of the "chief corner stone" is mentioned in Ephesians 2:20; Acts 4:11; and 1 Peter 2:4,7.

It appears to this writer as extremely improbable that Christ would have been referring in this passage to some accident like that mentioned by Plumptre (quoted above). He was referring to what the great Old Testament Type of Christ, King David, had written "in the scriptures." McCullough's fancy that Christ was here quoting what "may have been a proverb"[11] is flatly denied by the words of Christ himself. The analogy is that just as the rejected David had become King, so the rejected Christ would be the head of the Kingdom of God on earth.

In the analogy of Christ as the chief cornerstone: (1) law and grace; (2) God and man; (3) time and eternity; (4) B.C. and A.D.; (5) the Mosaic Dispensation and the Christian Dispensation; (6) the letter and the spirit; and (7) judgment and mercy, both begin and end in Christ, thus forming in a metaphor a true corner in Christ.

Some have objected to understanding this prophecy as Messianic, on the basis, "The psalmist here was saved from death, but Christ died." This is worthless as an objection. Of course, David did die, as did Christ; but both David and our Lord were the objects of many attempts to murder them. Herod tried to murder the child Jesus; the citizens of Nazareth tried to throw him off a cliff; and the Pharisees plotted to have him assassinated (Matthew 26:4).

"This is Jehovah's doing; it is marvelous in our eyes" (Psalms 118:23). It was God who brought David to the throne of Israel; and it was equally true that God Himself protected and blessed Jesus of Nazareth until his "time had come" to make the Great Atonement.

"This is the day which Jehovah hath made; we will rejoice and be glad in it" (Psalms 118:24). What a glorious day it was for David. The hazardous fleeing day and night from the murderous intentions of Saul was over. He was king; his followers were rejoicing all over Israel. God had indeed made it a day of great rejoicing.

But there was a great day of rejoicing of which that was only a feeble symbol. That more glorious day is the Day of Redemption in Christ Jesus. It was the day when Christ was born, and heaven itself broke into songs of praise and rejoicing. It was the day when an angel of God said, "HE IS NOT HERE; HE IS RISEN"!

Verse 25
"Save now, we beseech thee, O Jehovah:

O Jehovah, we beseech thee, send now prosperity."
How appropriately that a prayer like this would have been said by David upon his coming into power. The Philistines had ravaged the country and killed the king. The affairs of Israel were in a sorry mess; and David, mindful of his responsibilities, prays that God will bless Israel "now" with prosperity.

Verse 26
"Blessed be he that cometh in the name of Jehovah:

We have blessed you out of the house of Jehovah."
This is the response of the tabernacle authorities to the king's appearance in the tabernacle and to his bringing of the sacrifice. They first address the king, whether in song or speech is not known, nor is it of any importance. They pronounce a blessing upon him, saying at the same time, "We have blessed you out of (from) the house of the Lord."

"Blessed is he that cometh in the name of the Lord" (Psalms 118:26). These words were addressed to David, the Type of Christ; and we are not surprised that the same words were spoken of Christ himself. The multitude of Jerusalem cried out saying of Jesus, "Blessed is he that cometh in the name of the Lord; Hosanna in the highest"! (Matthew 21:9). And in his lament over Jerusalem, Jesus himself applied the words to his First Advent, saying, "Ye shall not see me henceforth, till ye shall say, Blessed is he that cometh in the name of the Lord" (Matthew 23:39).

Verse 27
"Jehovah is God, and he hath given us light:

Bind the sacrifice with cords, even unto the horns of the altar."
These continue to be the words either of the priests or the singers under their direction. What is indicated is the acceptance of King David's sacrifice. It is such a large one that it will not lie upon the altar, as normally, but it will have to be bound with cords, using the horns of the altar to secure it.

Verse 28
Again, it is the king who speaks, closing the ceremony with the following prayer.

"Thou art my God, and I will give thanks unto thee:
Thou art my God, I will exalt thee.

Oh give thanks unto Jehovah; for he is good.

For his lovingkindness endureth forever."

The psalm ends with the same verse with which it began. The newly enthroned king acknowledges his status as a servant of God, promising to give thanks to Him and to exalt Him.

119 Chapter 119 

Verse 1
PSALM 119

OH HOW I LOVE THY LAW; IT IS MY MEDITATION ALL THE DAY[1]
Delitzsch gives us the inscription above this psalm in his old German Version: "The Christian's golden A-B-C of the praise, love, power and use of the Word of God."[2] He then added, "For here we have set forth in inexhaustible fulness what the Word of God is to a man, and how a man is to behave himself in relation to it."[3]
Psalms 119 is an acrostic to end all acrostics! There are twenty-two strophes (paragraphs), corresponding to the twenty-two letters of the Hebrew alphabet. Each of the strophes has eight lines (verses), and every one of the lines in each strophe begins with the appropriate Hebrew letter marking that stanza. The first eight lines begin with ALEPH, the second eight with BETH, and so on throughout the 176 lines of the Psalm. Kidner named the following as the nine acrostic psalms of the Psalter: "Psalms 9; Psalms 10; Psalms 25; Psalms 34; Psalms 37; Psalms 111; Psalms 112; Psalms 119; and Psalms 145."[4] The use of this literary device cannot be used as a safe indication of the date of a psalm or of any other Biblical book.

There are widely divergent views regarding date and authorship of this psalm. Leupold placed it in the days of Ezra and Nehemiah;[5] McCullough dated it "Some time after Ezra."[6] Dahood's comment questions such opinions.

Current scholarship tends to assign a later date to the psalm; but the view that the psalm was composed for some Davidic king does not seem improbable. Numerous poetic usages that were rarely employed in the post-Exilic period have been uncovered in the poem; and these strongly favor a pre-Exilic date.[7]
More than a century earlier, Adam Clarke expressed the same opinion.

Although most judicious interpreters assign it to the times of the Babylonian captivity; yet there are so many things in it that are descriptive of David's state, experience and affairs, that I am led to think it might have come from his pen.[8]
Matthew Henry, Charles H. Spurgeon, J. W. Burns, and many other older commentators ascribe the psalm to David.

Regarding the author, Delitzsch has written the following.

The poet is a young man who finds himself in a situation which is clearly described. He is derided, oppressed, persecuted by those who despise the divine word (apostasy is all around him), particularly by a government hostile to true religion (Psalms 119:23,46,161). He is in bonds (Psalms 119:61,83), expecting death (Psalms 119:109) .... In the midst of it, God's Word is his comfort and wisdom. The whole Psalm is a prayer for steadfastness in the midst of an ungodly, degenerate race in the midst of great trouble.[9]
Briggs described the one whom he supposed was the author here as, "A scribe, an early Pharisee of the highest and noblest type."[10]
One of the outstanding features of this psalm is the occurrence of ten synonyms for "law," one of which is repeated in almost every verse of the whole psalm. Leupold listed the synonyms as: "Law, word, saying, commandment, statute, ordinance, precept, testimony, way, and path."[11] Rawlinson listed only nine of these,[12] and Kidner listed only eight.[13] This writer believes that "truth" (Psalms 119:151) should also be added to the list, making eleven in all. The first eight of the synonyms listed by Leupold occur twenty times, or more, in the poem; but the others are used less frequently.

Regarding the meaning of "law," along with all the synonyms, it simply cannot be restricted to the Torah, as Yates thought.[14] Our Lord himself and also the Apostle Paul quoted both the Psalms and the Prophets, referring to them as "law." See John 15:25,1 Corinthians 14:21 as proof of this. The synonyms, as used here, therefore mean, "The Scriptures as a whole."[15]
Christian hymnology owes a lot to this psalm. Isaac Watts' famous hymn, set to music by Beethoven, "How Shall the Young Secure Their Hearts, is based on this psalm."[16] Also, "The Statutes of the Lord," by James MacGranahan, from which hymn we selected a title for the whole chapter, has half a dozen quotations from verses in this psalm. There are also a number of other examples in the average hymnal.

Regarding the classification of this psalm, the only one that really fits is, "Acrostic." As McCullough said, "It is impossible to assign it to any of the familiar categories."[17] The same scholar also noted that, "God is either addressed or referred to in every one of the 176 verses"![18]
Regarding the organization of this lengthy psalm, "There is no progress of thought, and such progress would scarcely have been possible under the iron rule which the author imposed upon himself."[19] Of course, Addis was referring to that requirement of beginning every line with a certain Hebrew letter.

Briggs assigned a title to each of the twenty-two strophes of the psalm;[20] and, although some have been critical of his choices, they are still the best which is available to us. We have not quoted his titles exactly, but have adapted them to conform more exactly to our interpretation. The title for Strophe 22 is our own.

Psalms 119:1-8
STROPHE 1
HAPPY ARE THOSE WHO PERFECTLY OBEY THE LAW
Aleph
"Blessed are they that are perfect in the way,
Who walk in the law of Jehovah.

Blessed are they that keep his testimonies,

That seek him with the whole heart.

Yea, they do no unrighteousness;

They walk in his ways.

Thou hast commanded us thy precepts,

That we should observe them diligently.

Oh that my ways were established

To observe thy statutes.

Then shall I not be put to shame,

When I have respect unto all thy commandments.

I will give thanks unto thee with uprightness of heart,

When I learn thy righteous judgments:

I will observe thy statutes:

O forsake me not utterly."

There is a pattern here which is followed throughout, namely, that of stringing together totally unrelated thoughts because of the psalmist's honoring of his acrostic pattern. For example, look at Psalms 119:8.

Also, there are several of the synonyms for "law" used here, as throughout the poem. Briggs supposed that these various synonyms once referred to, "several types of Hebrew law,"[21] but such distinctions seemed to have been lost in the translations. We shall consider them as referring, in each case, to the teachings of the Holy Bible.

Verse 9
STROPHE 2

HE OBSERVES IT WITH HEART, LIP, AND WAY; AND REJOICES IN IT
Beth
"Wherewith shall a young man cleanse his way?
By taking heed thereto according to thy word.

With my whole heart have I sought thee:

Oh let me not wander from thy commandments.

Thy word have I laid up in my heart,

That I might not sin against thee.

Blessed art thou, O Jehovah:

Teach me thy statutes.

With my lips have I declared

All the ordinances of thy mouth.

I have rejoiced in the way of thy testimonies,

As much as in all riches.

I will meditate on thy precepts,

And have respect unto thy ways.

I will delight myself in thy statutes:

I will not forget thy word."

Many comments are suggested by these verses, but all of them seem to be of a very ordinary kind; and we shall allow these beautiful words to stand just as they are written.

Verse 17
STROPHE 3

GOD'S LAW IS COUNSELOR AGAINST PLOTTING PRINCES
Gimel
"Deal bountifully with thy servant that I may live;
So will I observe thy word.

Open mine eyes, that I may behold

Wondrous things out of thy law.

I am a sojourner in the earth:

Hide not thy commandments from me.

My soul breaketh for the longing

That it hath unto thine ordinances at all times.

Thou hast rebuked the proud that are cursed,

That do wander from thy commandments.

Take away from me reproach and contempt;

For I have kept thy testimonies.

Princes also sat and talked against me;

But thy servant did meditate on thy statutes.

Thy testimonies also are my delight

And my counselors."

"Princes sat and talked against me" (Psalms 119:23). See Psalms 119:161 for comment on this.

"These verse are the first indication in the psalm (except in Psalms 119:8b) of the psalmist's personal troubles. The insolent or the proud (RSV has `godless') in Psalms 119:21,23 are referred to again in Psalms 119:51,69,78,85,122. Apparently the reference is to irreligious Jews. The princes also were probably Hebrews, but of the nobility."[22] McCullough and others have made such deduction on the basis that there is no reference to Gentiles in the passage.

Verse 25
STROPHE 4

PRAYER FOR STRENGTHENING AND FOR DELIVERANCE FROM HUMILIATION
Daleth
"My soul cleaveth unto the dust:
Quicken thou me according to thy word.

I declared my ways, and thou answeredst me:

Teach me thy statutes.

Make me to understand the way of thy precepts:

So shall I meditate on thy wondrous works.

My soul melteth for heaviness:

Strengthen thou me according unto thy word.

Remove from me the way of falsehood;

And grant me thy law graciously.

I have chosen the way of faithfulness:

Thine ordinances have I set before me.

I cleave unto thy testimonies:

O Jehovah, put me not to shame.

I will run the way of thy commandments,

When thou shalt enlarge my heart."

A constant feature of this psalm is the repetition. For example, Psalms 119:26b is exactly the same as Psalms 119:12b. Also, there are many other instances of the same thought appearing in different terminology. "Put me not to shame" (Psalms 119:31) is exactly the same thought as that of Psalms 119:22a. There are literally dozens of similar examples. As Professor Cheyne is reported to have said, "It is a sweetly monotonous meditation."[23]
"Quicken thou me" (Psalms 119:25). This expression, rendered, "Give me life" in the RSV is repeated a number of times throughout the psalm.

Verse 33
STROPHE 5

A PRAYER THAT GOD WILL TEACH HIM THE LAW AND THAT HE WILL TURN THE PSALMIST TO IT AWAY FROM COVETOUSNESS
He
"Teach me, O Jehovah, the way of thy statutes;
And I shall keep it unto the end.

Give me understanding, and I shall keep thy law;

Yea, I shall observe it with my whole heart.

Make me go to the path of thy commandments;

For therein do I delight.

Incline my heart unto thy testimonies,

And not to covetousness.

Turn away mine eyes from beholding vanity,

And quicken me in thy ways.

Confirm unto thy servant thy word,

Which is in order unto the fear of thee.

Turn away my reproach whereof I am afraid;

For thine ordinances are good.

Behold, I have longed after thy precepts:

Quicken me in thy righteousness."

"Turn away mine eyes from beholding vanity" (Psalms 119:37). In spite of the general monotony and constant repetition in the psalm, almost every strophe finds a line of significant fresh and challenging thought. This is such a line.

The lust of the eye entered into the temptation of our mother Eve; and Satan did not overlook the power of it when he tempted the Son of God in the wilderness, showing him "all the kingdoms of the world and the glory of them." Here the psalmist prays that God will control what he is tempted to "look upon."

The Lord has commanded, "Look not thou upon the wine when it is red" (Proverbs 23:31). There are also many other things upon which those who wish to live righteously simply should not allow their eyes to linger. Isaiah commended the man who, "shutteth his eyes from looking upon evil" (Isaiah 33:15).

And Job has this: "I made a solemn promise never to look with lust at a girl" (Job 31:1, the Good News Bible).

Verse 41
STROPHE 6

A PROMISE TO TRUST IN THE LAW AND A VOW TO SERVE IT WITH DELIGHT AND LOVE
Waw
"Let thy lovingkindness also come unto me, O Jehovah,
Even thy salvation, according to thy word.

So shall I have an answer for him that reproacheth me;

For I trust in thy word.

And take not the word of truth utterly out of my mouth;

For I have hoped in thine ordinances.

So shall I observe thy law continually

Forever and ever.

And I shall walk at liberty;

For I have sought thy precepts.

I will also speak of thy testimonies before kings,

And shall not be put to shame.

And I will delight myself in thy commandments,

Which I have loved.

I will lift up my hands also unto thy commandments,

which I have loved;

I will meditate on thy statutes."

There is not a word in this strophe which has not already been duplicated, or nearly so, in previous passages. Psalms 119:43b is like Psalms 119:24; Psalms 119:44 is like Psalms 119:35; Psalms 119:45b is like Psalms 119:6,22,31b; and Psalms 119:48b is like Psalms 119:15, etc.

Verse 49
STROPHE 7

PROUD SEDUCERS TORMENT LAW-KEEPERS BUT CANNOT DEPRIVE THEM OF COMFORT AND JOY IN DOING SO
Zayin
"Remember the word unto thy servant,
Because thou hast made me to hope.

This is my comfort in my affliction;

For thy word hath quickened me.

The proud have had me greatly in derision:

Yet have I not swerved from thy law.

I have remembered thine ordinances of old, O Jehovah,

And have comforted myself.

Hot indignation hath taken hold upon me,

Because of the wicked that forsake thy law.

Thy statutes have been my songs

In the house of my pilgrimage.

I have remembered thy name, O Jehovah, in the night,

And have observed thy law.

This I have had,

Because I have kept thy precepts."

The new element in this strophe is the emphasis upon the proud seducers who oppose the psalmist, but have in no way diminished his loving respect for God's law, nor the comfort he receives from obeying it. Also, the mention of his "hot indignation" (Psalms 119:53) against such wickedness is here mentioned for the first time. The double affirmation that he indeed has kept the statutes of the Lord (Psalms 119:55b and Psalms 119:56b) is a recurring theme throughout the whole psalm, as in Psalms 119:15b,22b, and Psalms 119:30b.

"I have remembered thine ordinances of old" (Psalms 119:52). If the psalmist was a young man, as Delitzsch reasoned, he could not have meant here that he had personally remembered God's ordinances for some great length of time. "He is remembering all of the course of God's providential government of the world, including deliverances of God's servants."[24]
Verse 57
STROPHE 8

DESPITE THE ENCROACHMENT OF WICKEDNESS; THE PSALMIST MAINTAINS FELLOWSHIP WITH LAW OBSERVERS
Cheth
"Jehovah is my portion:
I have said that I would observe thy words.

I entreated thy favor with my whole heart:

Be merciful unto me according to thy word.

I thought on my ways,

And turned my feet unto thy testimonies.

I made haste, and delayed not,

To observe thy commandments.

The cords of the wicked have wrapped me around;

But I have not forgotten thy law.

At midnight I will rise to give thanks unto thee

Because of thy righteous ordinances.

I am a companion of all them that fear thee,

And of them that observe thy precepts.

The earth, O Jehovah, is full of thy lovingkindness."

"The cords of the wicked have wrapped me" (Psalms 119:61). Coupled with Psalms 119:110, this verse was interpreted by Delitzsch as meaning the psalmist was in prison.[25] However, the statement in Psalms 119:45 about his walking "in liberty," and the word in this strophe that "he is a companion" of the faithful seems to cast doubt upon that interpretation.

Verse 65
STROPHE 9

AFFLICTIONS FROM PROUD ENEMIES CANNOT DENY GOD'S GOODNESS; NOR THAT HE IS THE DOER OF GOOD
Teth
"Thou hast dealt well with thy servant,
O Jehovah, according to thy word.

Teach me good judgments and knowledge;

For I have believed in thy commandments.

Before I was afflicted I went astray;

But now I observe thy word.

Thou art good, and doest good;

Teach me thy statutes.

The proud have forged a lie against me:

With my whole heart will I keep thy precepts.

Their heart is as fat as grease;

But I delight in thy law.

It is good for me that I have been afflicted;

That I may learn thy statutes.

The law of thy mouth is better unto me

Than thousands of gold and silver."

"Teach me good judgments ... teach me thy statutes" (Psalms 119:66,68). This is a constantly recurring theme throughout the composition. Psalms 119:12b,26b,33,34,38 and Psalms 119:64b have already stated this either verbatim or in different terminology.

The wonderful new thing in this strophe is the blessing of affliction.

"Before I was afflicted I went astray; but now I observe thy word ... It is good for me that I have been afflicted" (Psalms 119:67,71). "This is language that can be used by many a child of God."[26] Many a person can look back upon some terrible affliction, whether illness, unemployment, financial disaster, death of precious love ones, or whatever, in full recognition of the truth that is written here. The purpose of all human sorrow is that it might turn men unto God. The primeval curse upon the earth itself (Genesis 3:17-19) was designed for the same purpose.

Verse 73
STROPHE 10

A PRAYER TO THE CREATOR THAT HE MAY VISIT THE PROUD; NOT HIS SERVANTS; WITH SHAME
Yodh
"Thy hands have made me and fashioned me:
Give me understanding that I may learn thy commandments.

They that fear thee shall see me and be glad,

Because I have hoped in thy word.

I know, O Jehovah, that thy judgments are righteous.

And that in faithfulness thou hast afflicted me.

Let, I pray thee, thy lovingkindness be for my comfort.

According to thy word unto thy servant.

Let thy tender mercies come unto me, that I may live;

For thy law is my delight.

Let the proud be put to shame; for they have overthrown me wrongfully:

But I will meditate on thy precepts.

Let those that fear thee turn unto me;

And they shall know thy testimonies.

Let my heart be perfect in thy statutes,

That I be not put to shame."

"In faithfulness thou hast afflicted me" (Psalms 119:75). Miller observed that, "The psalmist recognized that God's discipline was right."[27] As Baigent put it, "He is mature enough to realize that there is spiritual value in suffering and that it can be God's school (Psalms 119:67,71,75)."[28]
"Let those that fear thee turn unto me" (Psalms 119:79). "Cognizant of his own rich knowledge of the Law, the psalmist is eager to share it with his co-religionists."[29]
Verse 81
STROPHE 11

THE PROUD HAVE ALMOST TRIUMPHED OVER HIM; BUT HE TRUSTS IN THE LAW AND LONGS FOR SALVATION
Kaph
"My soul fainteth for thy salvation;
But I hope in thy word.

Mine eyes fail for thy word,

While I say, When wilt thou comfort me?

For I am become like a wine-skin in the smoke;

Yet do I not forget thy statutes.

How many are the days of thy servant?

When wilt thou execute judgment upon them that persecute me?

The proud have digged pits for me,

Who are not according to thy law.

All thy commandments are faithful:

They persecute me wrongfully; help thou me.

They had almost consumed me upon earth;

But I forsook not thy precepts.

Quicken me after thy lovingkindness;

So shall I observe the testimonies of thy mouth."

"Mine eyes fail for thy word" (Psalms 119:82). His studies of God's word have been so prolonged and intense that his eyesight has been impaired.

"Like a wine-skin in the smoke" (Psalms 119:83). The simile here is a comparison with, "A skin bottle dried and shriveled up in smoke, so is he withered by sorrow."[30]
The whole thought of this strophe was apparently captured by Delitzsch. "The psalmist stands in need of fresh grace in order that he may not, however, at last succumb."[31]
Verse 89
STROPHE 12

THE ETERNITY OF GOD'S EXCEEDINGLY BROAD LAW IS FIXED FOR EVER IN HEAVEN AND ON EARTH
Lamed
"Forever, O Jehovah,
Thy word is settled in heaven.

Thy faithfulness is unto all generations:

Thou hast established the earth, and it abideth.

They abide this day according to thine ordinances;

For all things are thy servants.

Unless thy law had been my delight,

I should then have perished in mine affliction.

I will never forget thy precepts;

For with them thou hast quickened me.

I am thine, save me;

For I have sought thy precepts.

The wicked have waited for me to destroy me;

But I will consider thy testimonies.

I have seen an end of all perfection;

But thy commandment is exceeding broad."

"They abide this day" (Psalms 119:91). "The `they' of this verse must include the heavens and the earth, mentioned in the two preceding verses."[32] However, we prefer the marginal reading in the ASV, "As for thy ordinances, they abide this day."

"I have seen an end of all perfection" (Psalms 119:96). "This could well be a summary of Ecclesiastes, where every earthly enterprise has its day and comes to nothing, and where only in God and his commandments do we get beyond these frustrating limits."[33]
"Thy commandment is exceeding broad" (Psalms 119:96). This means, according to Dummelow, that, "The most perfect earthly things are finite and limited; but God's law is for all needs and for all time."[34]
Verse 97
STROPHE 13

THE PSALMIST LOVES THE LAW WHICH IMPARTS WISDOM AND HATES EVERY EVIL WAY
Mem
"Oh how love I thy law!
It is my meditation all the day.

Thy commandments make me wiser than mine enemies;

For they are ever with me.

I have more understanding than all my teachers;

For thy testimonies are my meditation.

I understand more than the aged,

Because I have kept thy precepts.

I have refrained my feet from every evil way,

That I might observe thy word.

I have not turned aside from thine ordinances;

For thou hast taught me.

How sweet are thy words unto my taste!

Yea, sweeter than honey to my mouth.

Through thy precepts I get understanding:

Therefore I hate every evil way."

This strophe is the one that was made the basis of the hymn, "Oh How Love I thy Law," (See chapter introduction), and from which we selected a title for this entire Psalms 119. Psalms 119:103, here, and also selected lines form several other psalms are woven into the text of that hymn.

Psalms 119:98-100 may be summarized in a single line, "Knowledge of God's law has made him wiser than his enemies, his teachers, and even the old men!" The reason behind this is that, "God is actually his teacher (Psalms 119:102), with the result of love (Psalms 119:97), desire (Psalms 119:103), and sound moral judgment (Psalms 119:104)."[35]
Verse 105
STROPHE 14

THE PSALMIST REJOICES IN GOD'S LAW AS HIS INHERITANCE AND AS A LAMP EXPOSING SNARES OF THE WICKED
Nun
"Thy word is a lamp unto my feet,
A light unto my path.

I have sworn, and have confirmed it,

That I will observe thy righteous ordinances.

I am afflicted very much:

Quicken me, O Jehovah, according to thy word.

Accept, I beseech thee, the freewill-offerings of my mouth, O Jehovah.

And teach me thine ordinances.

My soul is continually in my hand;

Yet do I not forget thy law.

The wicked have laid a snare for me;

Yet have I not gone astray from thy precepts.

Thy testimonies have I taken as a heritage forever;

For they are the rejoicing of my heart.

I have inclined my heart to perform thy statutes

Forever, even unto the end."

Yates' summary of the teaching here is that, "The word of God is the Light of Life, a lamp; and the psalmist's pilgrimage through life is under the guidance of God's teachings. He thus vows to follow the light wherever it may lead and whatever dangers may be involved."[36] A number of the thoughts and expressions of this psalm are included in Isaac Watts' famous hymn, "How Shall the Young Secure Their Hearts"?[37]
"Accept the freewill-offerings of my mouth" (Psalms 119:108). This is the exciting new idea that adorns this strophe. In it there is an indication of the time when the bloody sacrifices of the Law of Moses shall no longer be "the way" to worship God, but he shall be worshipped with the "fruit of our lips" (Hebrews 13:15).

Verse 113
STROPHE 15

REVERENCING GOD'S LAW; THE PSALMIST PRAYS FOR SUPPORT AGAINST HATEFUL BACKSLIDERS
Samech
"I hate them that are of a double mind;
But thy law do I love.

Thou art my hiding-place and my shield:

I hope in thy word.

Depart from me ye evil-doers,

That I may keep the commandments of my God.

Uphold me according to thy word, that I may live;

And let me not be ashamed of my hope.

Hold thou me up, and I shall be safe,

And shall have respect unto thy statutes continually.

Thou hast set at naught all them that err from thy statutes;

For their deceit is falsehood.

Thou puttest away all the wicked of the earth, like dross:

Therefore I love thy testimonies.

My flesh trembleth for fear of thee;

And I am afraid of thy judgments."

"Thou puttest away all the wicked of the earth, like dross" (Psalms 119:119). This can be nothing less than a glimpse of the Eternal Judgment, an interpretation which is confirmed by the trembling fear of the psalmist in the last two verses. We may, at first, be surprised at his fear and trembling, for has he not stated twenty or more times already in this psalm that he "loves God's statutes," "trusts in them," "keeps them," etc.? Maclaren has a satisfactory explanation of this: "Resolutions melt in the fires of temptation, and the psalmist knows life and himself too well to trust himself. So he betakes himself to prayer for God's upholding, without which he cannot live (Psalms 119:116)."[38]
Verse 121
STROPHE 16

A PRAYER FOR SALVATION FROM OPPRESSORS AND FOR UNDERSTANDING OF GOD'S LAW WHICH THE PSALMIST LOVES
Ayin
"I have done justice and righteousness:
Leave me not to mine oppressors.

Be surety for thy servant for good:

Let not the proud oppress me.

My eyes fail for thy salvation,

And for thy righteous word.

Deal with thy servant according to thy lovingkindness,

And teach me thy statutes.

I am thy servant; give me understanding,

That I may know thy testimonies.

It is time for Jehovah to work;

For they have made void thy law.

Therefore I love thy commandments

Above gold, yea above fine gold.

Therefore I esteem all thy precepts concerning all things to be right;

And I hate every false way."

As far as we can determine, this psalm is made up of thoughts repeatedly used throughout the composition, with very slight variations in expression.

"Teach me" (Psalms 119:124) "David (Spurgeon accepted David as the author) had Nathan, Gad, and the prophets, and besides that all the Levites to teach him; he read the Word of God diligently and meditated upon it day and night; but he here acknowledges that all this was nothing unless God taught him."[39]
"It is time for Jehovah to work" (Psalms 119:126). "David (Matthew Henry believed David was the author) here represents unto God the following, `Lord, there are those that have made void thy law, have set thee and thy government at defiance, and have done all they could to cancel and vacate thy commandments."[40] Henry went on to distinguish between these enemies of God and "the godly man who might, through weakness, sin against God's commandment."[41]
"Therefore I esteem all thy precepts" (Psalms 119:127). "The word `therefore' here does not mean that the Psalmist loved God's law because others set it at naught, but that he loved it more on that account." These words are suggested by a statement from Addis.[42]
"The flow of thought in this stanza is more awkward than in most of the others, being hindered by the sparseness of words beginning with the letter ayin. It is especially difficult to see the logical significance of therefore in Psalms 119:127. Apparently the alphabetical arrangement, rather than the flow of thought, suggested the use of that word."[43]
Verse 129
STROPHE 17

A PRAYER FOR REDEMPTION FROM OPPRESSORS WHO BREAK GOD'S WONDERFUL LAW WHICH GIVES LIGHT
Pe
"Thy testimonies are wonderful;
Therefore doth my soul keep them.

The opening of thy words giveth light;

It giveth understanding unto the simple.

I opened wide my mouth, and panted;

For I longed for thy commandments.

Turn thee unto me, and have mercy upon me,

As thou usest to do unto those that love thy name.

Establish my footsteps in thy word;

And let not iniquity have dominion over me.

Redeem me from the oppression of man:

So will I observe thy precepts.

Make thy face to shine upon thy servant;

And teach me thy statutes.

Streams of water run down mine eyes,

Because they observe not thy law."

"The opening of thy word giveth light ... understanding to the simple" (Psalms 119:130). "The exposition of God's Word gives light to all, even to those who are simple."[44] We must also add that it gives light to the most intellectual and learned men on earth. Brilliant men like Lenin, Marx, Stalin, etc., refused the light from God's Word, and as a consequence engineered the most terrible governmental fiasco in the history of mankind!

"I opened wide my mouth and panted ... for thy commandments" (Psalms 119:131). DeHoff thought the metaphor here is that of "an exhausted animal"[45] panting for fresh air or water; but the wide opened mouth seems rather to suggest the way tiny birds open their mouths for food from the mother bird. We may also have here a mixed metaphor including both these views, which is not uncommon in Hebrew.

"Streams of water run down mine eyes, because they observe not thy law" (Psalms 119:136). As Kyle Yates wrote, "The psalmist is broken-hearted over those who do not keep God's law."[46]
Verse 137
STROPHE 18

LIKE HIMSELF; GOD'S LAW IS RIGHTEOUS; THE PSALMIST IS VERY ZEALOUS FOR IT; DOES NOT FORGET IT
Tsade
"Righteous art thou, O Jehovah,
And upright are thy judgments.

Thou has commanded thy testimonies in righteousness

And very faithfulness.

My zeal hath consumed me,

Because mine adversaries have forgotten thy words.

Thy word is very pure;

Therefore thy servant loveth it.

I am small and despised;

Yet do I not forget thy precepts.

Thy righteousness is an everlasting righteousness,

And thy law is truth.

Trouble and anguish have taken hold on me;

For thy commandments are my delight.

Thy testimonies are righteous forever:

Give me understanding, and I shall live."

The feature of this stanza is its emphasis upon the righteousness of God (Psalms 119:137), followed by an extension of this principle as applied to God's Word, mentioned in a number of synonyms.

God's judgments are upright (Psalms 119:137).

His testimonies are righteous (Psalms 119:138).

God's righteousness is everlasting (Psalms 119:142).

All of his law is truth (Psalms 119:142).

His commandments are a delight (Psalms 119:143).

His testimonies are eternal (Psalms 119:144).

Burns' conclusion from this was that, all of God's testimonies effectively declare his righteousness, "And therefore are to be depended upon by man."[47]
Verse 145
STROPHE 19

PRAYER FOR SALVATION FROM ENEMIES IN THE PRESENCE OF GREAT PERIL
Qoph
"I have called with my whole heart; answer me, O Jehovah:
I will keep thy statutes.

I have called unto thee; save me,

And I will observe thy testimonies.

I anticipated the dawning of the morning, and cried:

I hoped in thy words.

Mine eyes anticipated the night-watches,

That I might meditate on thy word.

Hear my voice according to thy lovingkindness:

Quicken me, O Jehovah, according to thine ordinances.

They draw nigh that follow after wickedness;

They are far from thy law.

Thou art nigh, O Jehovah;

And all thy commandments are truth.

Of old have I known from thy testimonies,

That thou hast founded them forever."

"I have called with my whole heart" (Psalms 119:145). This is the primary earmark of an acceptable prayer. As Spurgeon said, "There may be no beauty of elocution in such prayers, no length of expression, no depth of doctrine nor accuracy of diction; but if the whole heart be in them, they will find their way to the heart of God."[48]
"I anticipated the dawning of the morning" (Psalms 119:147). The King James has this, "I prevented the dawning, etc.," the same being an example of how the meaning of words has changed since the publication of the KJV in the year 1611, A.D. The American Standard Version is an improvement; but the RSV is still better, "I rise before dawn and cry for help."

"They draw near that follow after wickedness" (Psalms 119:150). The marginal reading sheds light on what is meant. "They draw near that persecute me with wickedness."

"Thou art nigh, O Jehovah" (Psalms 119:151). No matter how near to the believer the forces of evil may come, the nearness of God himself is the true and sufficient protection. Many hymns are founded upon the soul's fervent cry for nearness to God. "Nearer My God to Thee," "Nearer, Still Nearer," and "Nearer the Cross" are examples.[49]
Verse 153
STROPHE 20

HOPE IN GOD'S LAW SUPPORTS PRAYER FOR SALVATION FROM ENEMIES
Resh
"Consider mine affliction, and deliver me;
Plead thou my cause, and redeem me:

Quicken me according to thy word.

Salvation is far from the wicked;

For they seek not thy statutes.

Great are thy tender mercies, O Jehovah:

Quicken me according to thine ordinances.

Many are my persecutors and mine adversaries;

Yet have I not swerved from thy testimonies.

I beheld the treacherous, and was grieved,

Because they observe not thy word.

Consider how I love thy precepts:

Quicken me, O Jehovah, according to thy lovingkindness.

The sum of the word is truth;

And every one of thy righteous ordinances endureth forever."

"Salvation is far from the wicked, for they seek not thy statutes" (Psalms 119:155). This is another of those surprising revelations that crop out now and then in this great psalm. A necessary deduction from what is said here is that "Salvation comes from a knowledge of the Word of God and becomes the possession of those who seek to know what that word is." Paul himself could hardly have said it any better. "From a babe thou hast know the sacred writings which are able to make the wise unto salvation." (2 Timothy 3:15). Briggs also made the same deduction on the basis of Psalms 119:155, stating that, "The wicked are far from salvation, because they are far off from God's Law that gives it."[50]
"Quicken me according to thy word ... according to thine ordinances ... according to thy lovingkindnesses" (Psalms 119:154,156,159). The RSV renders "Give me life" instead of quicken me, a plea that has already been repeated a dozen times in this psalm. This petition of the psalmist that God would give him "life" is a prayer for that "more abundant life" of which Jesus spoke (John 10:10), There is a great similarity of meaning in the three verses which feature this petition.

"Consider mine affliction ... I do not forget thy law ... I have not swerved from thy testimonies ... I was grieved for the treacherous" (Psalms 119:153,157,158). Four "arguments" if we might call them that, or "reasons," upon which the psalmist hopes to receive a favorable answer of his prayers, are listed in these verses.

Verse 161
STROPHE 21

THE PSALMIST PRAISES GOD'S LAW AND HOPES FOR SALVATION DESPITE PERSECUTION BY PRINCES
Sin, Shin
"Princes have persecuted me without a cause;
But my heart standeth in awe of thy words.

I rejoice at thy word,

As one that findeth great spoil.

I hate and abhor falsehood;

But thy law do I love.

Seven times a day do I praise thee,

Because of thy righteous ordinances.

Great peace have they that love thy law;

And they have no occasion of stumbling.

I have hoped for thy salvation, O Jehovah,

And have done thy commandments.

My soul hath observed thy testimonies;

And I love them exceedingly.

I have observed the precepts and thy testimonies;

For all my ways are before thee."

"Princes have persecuted me" (Psalms 119:161). A line like this almost assures the royal standing of the psalmist. It is hard to imagine princes persecuting some ordinary citizen. A line such as this favors the opinion of many of the older interpreters that David was the author here.

The most astounding thing in the whole composition is the frequency and firmness of the psalmist's declarations of his being free of violating God's law. In this single strophe, note the following. 

He respects God's Word (Psalms 119:161).

He rejoices at it (Psalms 119:162).

He abhors falsehood (Psalms 119:163).

He loves God's law (Psalms 119:163).

He hoped for salvation (Psalms 119:166).

He has done God's commandments (Psalms 119:166).

He has observed God's testimonies (Psalms 119:167).

He loves them exceedingly (Psalms 119:167).

He has observed the precepts (Psalms 119:168).

He has observed the testimonies (Psalms 119:168).

All his ways are before the Lord (Psalms 119:168).SIZE>

This last line has the effect of an affirmation that God knows he is telling the truth about all these claims. The average Christian must exclaim, upon reading this, "For heaven's sake, this man is perfect"! However, no one is perfect except the Lord Jesus Christ; and we must therefore understand these marvelous assertions as this psalmist's earnest and heart-felt intentions, rather than evidences of his absolute perfection. Such statements as these are throughout the psalm, but there is an unusual concentration of them here.

"My heart standeth in awe of thy words" (Psalms 119:161). Contrary to our version (the American Standard Version) and the RSV, Dahood suggested that this synonym for God's law (`thy words') should be eliminated from this verse, despite the prevailing impression that there is such a synonym in every verse of the whole psalm. He also alleged that, "No such term is to be found in the following verses: Psalms 119:37,90,121,122,132, and Psalms 119:149."[51]
Verse 169
STROPHE 22

ACKNOWLEDGING SIN; THE PSALMIST PRAYS FOR SALVATION; VOWING TO CONTINUE PRAYERS WITH LIP; TONGUE AND SOUL
Tau
"Let my cry come near before thee, O Jehovah:
Give me understanding according to thy word.

Let my supplication come before thee:

Deliver me according to thy word.

Let my lips utter praise;

For thou teaches me thy statutes.

Let my tongue sing of thy word;

For all thy commandments are righteousness.

Let thy hand be ready to help me;

For I have chosen thy precepts.

I have longed for thy salvation, O Jehovah;

And thy law is my delight.

Let my soul live, and it shall praise thee;

And let thine ordinances help me.

I have gone astray, like a lost sheep; seek thy servant;

For I do not forget thy commandments."

The glorious surprise of this strophe is the acknowledgment of sin on the part of the psalmist, contrasting dramatically with the previous strophe. What a refreshing word this is! He is not, after all, a self-righteous braggart, but a sinner standing in need of the Lord's forgiveness, just like all the rest of the human race.

"I have gone astray like a lost sheep; seek thy servant" (Psalms 119:176). Yes, of course, he has not forgotten the commandments; but he has not kept them perfectly, else he would not be like lost sheep, subject to instant death, unless the Lord shall seek and save him. It is surprising that McCullough did not interpret this remark as a reference to sin, but "To a deterioration in the psalmist's circumstances, or to an absence from his people."[52] To us, it is impossible to allow such an interpretation to stand. "Going astray like a lost sheep" is a reference to sin.

"Let my lips utter praise ... let my tongue sing ... my soul shall praise thee" (Psalms 119:171,172,175). This is the psalmist's pledge to continue with all his heart to seek the Lord's help in his prayers with lip, tongue, and soul. No more noble resolution could have been found to close this magnificent psalm.

The John A. Dickson Reference Bible lists seventy-six New Testament quotations from the Book of Psalms, but none from Psalms 119, and none from the balance of the Psalter.[53]
We cannot, at this time challenge that analysis; but there is one New Testament reference which certainly seems to have Psalms 119:172 in view. Luke wrote of Zacharias and Elizabeth, "They were both righteous before God, walking in all the commandments and ordinances of the Lord blameless" (Luke 1:6).
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Verse 1
PSALM 120

INTRODUCTION TO SONGS OF ASCENTS
PSALMS 120-134
As Spurgeon put it, "We have left the continent of that vast 119th Psalm for the islands and islets of the Songs of Degrees."[1] However, he reminded us that God is the author of both the great and the small, and that all of the Word of God is precious.

In our version (American Standard Version), the title "A Song of Ascents" appears in the superscription of each of these fifteen psalms. This superscription varies in the versions. "The KJV (King James) has `Song of Degrees'; American Standard Version and RSV have `Song of Ascents'; and some recent translators have `A Pilgrim Song.'[2]
"These fifteen psalms constitute a Little Psalter, which contains indications of a formal arrangement. The central psalm in this collection, the only one ascribed to Solomon, has on either side of it a group of seven psalms, each such group having two psalms ascribed to David and five anonymous psalms. The ascribed psalms are separated one from another by the anonymous psalms, in such a sort that no two of the ascribed psalms come together. This is evidently not the result of chance."[3]
Several theories of why this group of psalms is so named are available. The Jewish explanation is that there were fifteen steps from the Court of the Women to the Court of the Men in the Temple, and that each of these psalms was sung in succession on those steps. Another view is that these songs were sung in successive phases of the Jews' return from captivity. Apparently the true explanation is that these psalms were written for the pilgrims journeying to Jerusalem for the great annual feasts, Passover, Pentecost and Tabernacles. "It seems most probable that these songs form a collection for the use of pilgrims who came up to Jerusalem at the great feasts."[4]
It is of special interest to us, as Dummelow noted, that, "There is an indication in these titles that these Psalms were especially intended for vocal music. Exquisitely beautiful they are, well fitted for pilgrim songs, either for the Jew to Jerusalem, or for the Christian to that heavenly Zion whose builder and maker is God."[5]
"Three times yearly all the tribes had to go to Jerusalem to celebrate the great feasts (The set times are given in Leviticus 25); and these psalms were probably chanted by godly Israelites as they moved toward their great center of worship in Jerusalem,"[6]
Psalms 120:1-7
PSALM 120

PRAYER FOR DELIVERANCE FROM BAD NEIGHBORS
THE TEXT OF THE PSALM
"In my distress I cried unto Jehovah,
And he answered me.

Deliver my soul, O Jehovah, from lying lips,

And from a deceitful tongue.

What shall be given unto thee, and what shall be done more unto thee?

Thou deceitful tongue.

Sharp arrows of the mighty,

With coals of juniper.

Woe is me that I sojourn in Meshech,

That I dwell among the tents of Kedar!

My soul hath long had her dwelling

With him that hateth peace.

I am for peace;

But when I speak, they are for war."

A PRAYER FOR HELP AGAINST A SLANDERING TONGUE
"Thou Deceitful tongue" (Psalms 120:2). The tongue is apostrophized here, being addressed with a question of just what should be done to such a tongue, The literature of the ages has often addressed the problem of the slandering tongue. Shakespeare spoke of one:

Whose tongue is sharper than the sword, whose tongue

Out venoms all the worms of Nile, whose breath

Rides on the posting winds.[7]SIZE>

"The tongue is a fire ... a world of iniquity ... is set on fire by hell ... it is a restless evil ... full of deadly poison" (James 3:6-9).

The psalmist's prayer here is to be delivered from such ravages of such slanderous tongues.

Delitzsch pointed out that, "The tongue is feminine as a rule; but, in spite of that, it is a man who is here addressed who has that kind of a tongue!"[8]
THE PSALMIST ANTICIPATES RETRIBUTIVE PUNISHMENT OF SUCH A TONGUE
"Sharp arrows of the mighty with coals of juniper" (Psalms 120:4). "The mighty here, `the mighty man' in the margin, is a reference to God who will punish the wicked tongue. "Sharp arrows are an appropriate reference here, because, "In Jeremiah 9:7, the deceitful tongue is compared to a deadly arrow. It is therefore fitting that Jehovah should send sharp arrows against those who slander the righteous."[9]
"Coals of juniper" (Psalms 120:4). The marginal reference here makes this the "broom tree." "This is the white broom (Retama roetam), the most popular of the thorny brushwoods in the Near East. It is collected for burning because it insures a long, hot fire."[10] (See The Interpreter's Bible, p. 642).

The last three verses have the quality of a mild lament. The psalmist is displeased with his neighbors. The scene is that of many Jews traveling from distant lands, where Jews were often persecuted. Most scholars agree, however, that Meshech and Kedar here are idiomatic references to "barbarous and hostile people."[11]
"Meshech was a nation of Asia Minor, and Kedar was part of the Syrian desert south of Damascus."[12] Despite the general opinion about these names being, "Synonyms of barbarism,"[13] it is easy to imagine that there were actually pilgrims from such places who joined the great annual processions to Jerusalem.

In this connection, Spurgeon, hoped that, "The pious people were not so foolish as to sing about their bad neighbors when they were leaving them for awhile."[14] This struck us as amusing, and we borrowed the idea for a title for this psalm.

Kidner commented on the appropriateness of this psalm's being the first of the fifteen. "It begins the series in a distant land, so that we join the pilgrims as they set out on their journey, which will bring us to Jerusalem in Psalms 122 and to the ark, the priests, and the temple services in the last psalm of the group."[15]
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Verse 1
PSALM 121

PRAISE GOD; THE KEEPER OF HIS PEOPLE;

THE SONG OF A TRAVELER WHOSE GUIDE IS JEHOVAH[1]
Practically all of the psalms in this group are brief, but they are "exquisitely beautiful," as Dummelow phrased it. Spurgeon remarked that, "It is a soldier's song, as well as a traveler's hymn."[2]
Psalms 121:1
"I will lift up mine eyes unto the mountains;
From whence shall my help come?"

"Unto the mountains" is here a reference to Jerusalem. In Ezekiel, we became familiar with this designation of the holy city. This designation of Palestine developed from the contrast, "Between the Mesopotamian plain and `the mountains of Israel.'"[3] "Thus, the `hills' (or mountains) became synonymous for the holy city."[4]
The pilgrim singing this song was not thinking of getting "help" from those mountains, but of getting "help" on his journey to them.

Martin Luther translated the second clause, "From whence cometh my help," a translation which Delitzsch rejected in favor of the rendition here.[5]
Verse 2
"My help cometh from Jehovah,

Who made heaven and earth."
In these first two verses, the poet looks to the mountains of his native land; and, when he longingly asks, `Whence will my help come'? His longing desire itself returns the answer, that his help comes from no other quarter than from Jahve, the Maker of heaven and earth, and whose power reaches the remotest ends of His creation.[6]
Verse 3
"He will not suffer thy foot to be moved:

He that keepeth thee will not slumber."
"He that keepeth thee." The words "keep," "keeper" and "keepeth" appear six times in these eight verses; and this is the reason for our selection of the first title of the psalm.

Verse 4
"Behold, he that keepeth Israel

Will neither slumber nor sleep.
Jehovah is thy keeper:

Jehovah is thy shade."

"Keeper ... Shade." "Such tides of God are virtually promises."[7] What a consolation there is in the very names which God has applied to himself. He reveals himself as our Sun, Shield, Strong Tower, High Tower, Hiding Place, and our Portion. So it is with Jesus Christ: the Light of the World, the Way, the Truth, the Life, the Resurrection, the Bread of life, Redeemer, etc.

Since God is our keeper, what is there that we should fear? The conclusion is quite natural, as Delitzsch said, "That the life of him who stands under such universal and unbounded protection can suffer no injury."[8]
Verse 6
"The sun shall not smite thee by day,

Nor the moon by night."
The simple meaning of this is that the soul under God's protection is protected alike, "from the dangers of the day and of the night."[9] God's protection should not be understood merely as protection from sunstroke and from being moonstruck.

This mention of dangers from the moon at night is doubtless related to the almost "universal superstition,"[10] as Dummelow called it, that moonlight can be dangerous. This writer has no information about such "danger," but it cannot be denied that for countless generations the human family has accepted the proposition that, under certain circumstances, moonlight can be dangerous. Our word lunacy, meaning insanity, comes from the word lunar, `pertaining to the moon.'

There are well-attested traditions that such alleged lunar damage to men is a reality; but we find nothing in our text here which confirms any such thing. There is entirely too much that men do not know to justify the common designation of such ancient traditions as "merely superstition."

Verse 7
"Jehovah will keep thee from all evil;

He will keep thy soul.
Jehovah will keep thy going out and thy coming in

From this time forth and forevermore."

"Jehovah will keep thee from all evil" (Psalms 121:7). Here is stated the actual meaning of verse 6.

"He will keep thy going out ... coming in" (Psalms 121:8). "This is the equivalent of, `The Lord shall preserve thee in all thy ways' (Psalms 91:11)."[11]
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Verse 1
PSALM 122

DAVID'S THANKFUL PRAYER FOR JERUSALEM
This, the third of the Songs of Ascent is ascribed to David in the superscription; and there is no dependable contradiction of this either in the psalm itself or in the opinions of critics.

Current scholars usually assign it to some pilgrim, and some even identify it with the post-exilic period; but the fact of Jerusalem being "builded" (Psalms 122:3) is opposed to that view. Of course, scholars intent on establishing a theory merely change "builded" to "rebuilt," (without authority, we might add). Dahood found a single word in the psalm which he thought certified a very late date; but how do they know that such a word is not a gloss? or a copyist's error? The critics have no trouble at all finding such things to support their speculations! To us, it seems reasonable enough that David wrote the psalm. Who would have been any more likely to do so than the king who made it his capital and built it? One alternative view is that the psalm is Davidic in the sense of its emphasis upon "the thrones of the house of David. (Psalms 122:5) Such questions cannot now be answered with any finality.

Psalms 122:1-4
"I was glad when they said unto me, Let us go unto the house of Jehovah.
Our feet are standing

Within thy gates, O Jerusalem,

Jerusalem, that art builded

As a city that is compact together;

Whither the tribes go up, even the tribes of Jehovah,

For an ordinance for Israel,

To give thanks unto the name of Jehovah."

"Let us go unto the house of Jehovah" (Psalms 122:1). The sentiments expressed here are just as appropriate on the lips of some worshipper who has traveled a long distance to attend one of the three great annual festivals in Jerusalem as they would have been in the speech of some Israelite returning from the Babylonian captivity; and, to this writer, the former circumstance seems more likely.

King David had conquered the old stronghold of Salem, had made it his capital, built and fortified the city magnificently, had brought the ark of the covenant to the site which David had purchased at great expense, and the "House of the Lord" (Psalms 122:1), which is an expression just as applicable to the tabernacle of David's day as it later was to the Temple of Solomon, here expresses the great joy of the psalmist that the time, at last, has come when he may actually attend services in the tabernacle.

"Our feet are standing within thy gates, O Jerusalem" (Psalms 122:2). The ark has been brought to the holy city. The sanctuary for all the tribes of Israel has been established; and David's heart must indeed have felt a tremendous wave of thanksgiving, for his beloved Jerusalem had indeed been glorified as the capital of the Chosen People. The ecstatic and exuberant joy of the worshippers coming in from all over the kingdom of Israel must indeed have been profound.

Moreover, there is a sequel to this. The Christian also is making a long and tedious journey to "Jerusalem." Not the earthly city as did they, "But we are come unto mount Zion, and unto the city of the living God, the heavenly Jerusalem, and to innumerable hosts of angels, to the general assembly and church of the firstborn who are enrolled in heaven, and to God the judge of all, and to the spirits of just men made perfect, and to Jesus the mediator of the new covenant, and to the blood of sprinkling that speaketh better things than the blood of Abel" (Hebrews 12:22-24).

Furthermore, there is an earnest, a thrilling and beautiful token of that heavenly homecoming in every assembly of the Lord's believers when they have come to worship even now.

"Jerusalem, thou art builded" (Psalms 122:3). Dummelow stated that, "This is descriptive of the appearance of the rebuilt city."[1] However, there is nothing in the text which mentions any "rebuilding."

Verse 5
"For there are set thrones for judgment,

The thrones of the house of David."
McCaw thought "thrones" as used here was a "Plural of majesty, referring to the `great throne' of David and his dynasty."[2] Dummelow also pointed out that it might refer to, "The princes of the house of David."[3] If that meaning should be allowed here, then we have positive proof that this psalm must be identified with the reign of David and not with some later historical circumstance.

Verse 6
"Pray for the peace of Jerusalem:

They shall prosper that love thee.
Peace be within thy walls,

And prosperity within thy palaces."

"Prosperity within the palaces of Jerusalem" does not fit the post-exilic period. During that era, Israel had no princes or kings living in palaces; and thus these verses support the superscription that makes this "A Psalm of David."

Verse 8
"For my brethren and companion's sakes,

I will now say, Peace be within thee.
For the sake of the house of Jehovah our God

I will seek thy good."

"I will seek thy good (Jerusalem's good)" (Psalms 122:9). These words cannot be made to fit the mouth of an ordinary pilgrim coming to Jerusalem to worship. The business of seeking the good of a great walled city is the business of a king, not that of an ordinary citizen.

The reasons here assigned for the concern and solicitation for the peace, prosperity and "good" of Jerusalem are: (1) for the sake of the psalmist's brethren; (2) for that of his companions; and (3) for the sake of the "house of Jehovah."

How, then did this psalm come to be among the psalms of the Little Psalter mentioned in the introduction to these fifteen psalms? There could have been nothing whatever in the way of adopting this "Psalm of David" as an appropriate addition to the little hymnal that the worshippers traveling to the three great annual festivals in Jerusalem would have found to be most appropriate.
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Verse 1
PSALM 123

UNTO THEE DO I LIFT UP MINE EYES
Psalms 121 has, "I will lift up mine eyes unto the mountains"; but this finds the singer lifting up his eyes unto God himself.

Psalms 123:1-4
THE TEXT OF THE PSALM
"Unto thee do I lift up mine eyes,
O thou that sittest in the heavens.

Behold, as the eyes of servants look unto the hand of their master,

As the eyes of a maid to the hand of her mistress;

So our eyes look unto Jehovah our God,

Until he have mercy upon us.

Have mercy upon us, O Jehovah, have mercy upon us;

For we are exceedingly filled with contempt.

Our soul is exceedingly filled

With the scoffing of those that are at ease,

And with the contempt of the proud."

Regarding the date and authorship of this psalm, nothing is definitely known. "The only circumstance which throws any light on its origin is the statement in Psalms 123:3-4 that the people of God were exposed to derision and contempt."[1] Of course, that could have been the case in a number of circumstances in the long history of the chosen people.

We cannot fully agree with Leupold who said of this psalm that, "There is nothing powerful, moving, or sublime that finds expression here. A quiet submissive tone prevails throughout. It is subdued in character; there is no loud complaint, or impetuous plea."[2] It is these very qualities which, to us, makes the psalm so attractive. McCaw found in this psalm, "A glad certainty of mercy for the defamed,"[3] which he contrasted with the "Sad theme of expectation of God's judgment on the defamers in Psalms 120."[4]
"O thou that sittest in the heavens" (Psalms 123:1). "It was doubtless this very first verse that led to this psalm's selection for the collection of processional songs. `God is still on his throne,' is the reassuring message for the pilgrims,"[5] making their tiresome and dangerous journey to Jerusalem.

"As the eyes of servants... as the eyes of a maid" (Psalms 123:2). The imagery here is drawn from the behavior of ancient slaves, whose conduct is eloquently described by Barnes. In some oriental palaces or `great houses' there were many slaves who customarily stood in silence, intensely prepared to do the bidding of their masters, looking steadily upon the hands of their `lords,' who usually signaled their desires by motions of the hand.[6]
"Until he have mercy upon us" (Psalms 123:2). There is a patient waiting upon the will of God here which is very beautiful. It reminds us of what Jesus said, "In your patience ye shall win your souls" (Luke 21:19). There is exhibited here no anxious hurry or any doubt whatever. There is a calm and certain assurance that God, in his own time and manner, will provide the needed relief.

"Have mercy upon us ... we are exceedingly filled with contempt" (Psalms 123:3). We hardly know what to make of Leupold's comment here that, "The psalmist did not even venture to pray for mercy."[7] To us, it appears that the double appeal, "Have mercy upon us; have mercy upon us" has all the elements of effective prayer. It is almost like the prayer of the publican in Luke 18:13, lacking only the confession of sin.

"Contempt" (Psalms 123:3). It is significant here that contempt is the only opposition mentioned; but as Kidner noted, "Contempt is cold steel; it goes deeper into the spirit than any other kind of rejection. In the Sermon on the Mount, Christ ranked it even more murderous than anger."[8] "Whosoever shall say to a brother, `Thou fool,' shall be in danger of the hell of fire" (Matthew 5:22b).

In the face of the contemptuous scorn and hatred of the unbelieving world around us, Christians can identify with this psalm. "The words here can speak for our contemporaries under persecution and can give us words to pray in unison with them."[9]
"The scoffing of those who are at ease ... the contempt of the proud" (Psalms 123:4). These lines identify the source of the contempt mentioned in the preceding verse. "Those who are at ease," and "the proud" are reference to the world's wealthy and affluent. We appreciate the discerning words of Addis regarding such people.

"The contempt of the proud may have been caused by their own wealth, and by the poverty of the godly. `Poor' and `godly' are almost synonymous. The Hebrew Bible often uses one and the same word for `poor,' `afflicted' and `humble.'"[10]
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Verse 1
PSALM 124

PRAISING GOD FOR THE RESCUE OF ISRAEL FROM ENEMIES
This psalm is ascribed to David in the superscription; and, "There is nothing in it to render it improbable that it was composed by him."[1] Nevertheless, a number of current scholars, under the influence of the critical dictum that alleges Aramaisms as evidence of a late date, place the psalm in post-exilic times.

Such later dating is only through lack of knowledge that Aramaisms are totally worthless as evidence of date. They are found in both early and later books of the Old Testament and were in use throughout Palestine as early as 1400 B.C. "Aramaisms cannot be made a criterion for determining date."[2] This conclusion regarding Aramaisms is mandatory since the discovery of the, "Ras Shamra corpus of Canaanite religious poetry dating back to 1500 to 1400 B.C."[3]
Therefore, conclusions of scholars like Allen, McCullough and others who, from the existence of Aramaisms in this psalm, propose a post-exilic date of it are evidently in error.

The psalm itself favors Davidic authorship, as Delitzsch noted, "It is written in the Davidic style."[4]
The occasion of the psalm was evidently that of some remarkable deliverance of the nation of Israel from some threatening national disaster. Dummelow placed it in the Persian period, "Following their deliverance from Haman."[5] Rawlinson suggested the times of Absalom's rebellion.[6]
Without exploring these and other proposals as to the occasion, we submit the following from Derek Kidner which appears to us as the best "guess" regarding the occasion.

"As a psalm of David, this psalm gives us rare insight into the early peril of his kingdom, particularly from the Philistines, who had thought to see the last of Israel when they shattered the kingdom of Saul. In 2 Samuel 5:17ff is shown how serious the threat was, and how little confidence David placed in his own power to survive it. This (the expedition of the Philistines) was no mere raid to gain territory; it was meant to put an end to David and the hope of Israel."[7]
Psalms 124:1-5
"If it had not been Jehovah who was on our side,
Let Israel now say,

If it had not been Jehovah on our side,

When men rose up against us;

Then they had swallowed us up alive,

When their wrath was kindled against us:

Then the waters had overwhelmed us,

The stream had gone over our soul;

Then the proud waters had gone over our soul."

"If it had not been Jehovah ... on our side" (Psalms 124:1). This expression regarding God's being "on our side" evidently inspired Martin Luther's great hymn in the second verse, "Were not the right man on our side, the man of God's own choosing; Dost ask who that may be? Christ Jesus it is he"![8]
"When men rose up against us" (Psalms 124:2). This line tells us what the danger was. It was a hostile army, not an earthquake, a monster, or a flood. Evil, hostile men were the problem.

"Then they had swallowed us up alive" (Psalms 124:3). Men do not swallow their enemies alive, so here we have the metaphor of some terrible monster swallowing its victims.

"The waters ... the stream ... the proud waters had gone over our soul" (Psalms 124:4-5). The problem is the same, namely, an approaching army of ruthless enemies; but the metaphor describing it is in these lines a destructive, overwhelming flood. This was an often used figure for a conquering army. Isaiah compared the ravaging armies of the Assyrians to the Euphrates river at flood stage (Isaiah 8:5-8).

These verses not only describe the terrible danger that threatened Israel, they also identify the sole reason for their survival from such a threat, "Jehovah" who was "on their side." The balance of the psalm is devoted to the praise of their Deliverer.

Verse 6
"Blessed be Jehovah,

Who hath not given us as a prey to their teeth.
Our soul is escaped as a bird out of the snare of the fowlers:

The snare is broken, and we are escaped.

Our help is in the name of Jehovah,

Who made heaven and earth."

The terrible danger of the situation Israel survived was concentrated in that hostile Philistine army. They had come up "to seek David" (2 Samuel 5:117), for the purpose of killing him, exactly as they had destroyed Saul. Moreover they possessed at that time the `bridle' of the city of Jerusalem. This meant they held the strategic advantage over the city. This is evident in the passage from 2 Samuel 8:1, which declares that "David smote the Philistines, subdued them, and took `the bridle of the mother city' out of the hands of the Philistines."

"Jehovah hath not given us ... a prey to their teeth" (Psalms 124:6). In the true Hebrew style, the metaphor changes again. This line compares the army of the enemy to a pack of wild beasts tearing their victims apart with their teeth.

"As a bird out of the snare of the fowlers" (Psalms 124:7). Again, here is another metaphor. Israel is the helpless bird already captured in the snare (trap) of the fowlers; but, lo, and, behold, the snare breaks and Israel escapes! What a great miracle God wrought upon their behalf!

"Our help is in the name of Jehovah" (Psalms 124:8). In both Old Testament and New Testament, much is made of "The Name" of God and of Jesus Christ, of which an apostle said, "Neither is there any other name under heaven, that is given among men, wherein we must be saved" (Acts 4:12).
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Verse 1
PSALM 125

JEHOVAH IS ROUND ABOUT HIS PEOPLE
This is another of the very brief Songs of Ascent. It is No. 6 in the Little Psalter, which was the songbook of the pilgrim Jewish worshippers attending the great national feasts such as Passover, Pentecost, Tabernacles, and other feasts added later. These songs were sung by them on the way "up" to Jerusalem, hence Songs of Ascent. The elevation of Jerusalem was emphasized dramatically by the geographical fact of its being so near the Dead Sea with its elevation of 1,292 feet below sea level. In this psalm, the dramatic mountains of Judea surrounding Jerusalem are made a metaphor of God's surrounding Israel with His loving protection and blessing.

"Although this is a psalm mainly of comfort, prayer and threatening are also in it."[1] Jerusalem is on high ground, "But the Mount of Olives on the east, and The Hill of Evil Counsel on the south are higher."[2] On the west side of the city, beyond the valley of Jehoshaphat, was a high ridge, and to the north there was the plateau-like area surrounding Scopas. From these is taken the metaphor of God's surrounding his people with love and protection.

Psalms 125:1-2
"They that trust in Jehovah
Are as mount Zion, which cannot be moved, but standeth forever.

As the mountains are round about Jerusalem,

So Jehovah is round about his people

From this time forth and forevermore."

The thought here is simply that the love and protection of God for Israel is just as sure to continue forever as the mountains that surround the holy city are immovable. This, of course, is gloriously true. God still loves the true Israel of God, identified in the New Testament as Jesus Christ (John 15:1).

The racial element in the identification of God's Israel disappeared when Zechariah broke "Beauty" and "Bands"; but the marvelous thing about this is that even racial Jews who choose to be within the ranks of God's only Israel today are not merely welcome, they are admitted upon the same terms as any other races, there being "no distinction" whatever between racial Jews and Gentiles (Romans 3:22; 10:12; Acts 11:12; 15:9).

For a complete discussion of God's breaking his covenant with racial Israel (but not with the true Israel), see Vol. 4 of my series on the minor prophets, pp. 164-167.

Verse 3
"For the sceptre of wickedness shall not rest upon the lot of the righteous;

That the righteous put not forth their hands unto iniquity."
The great problem with this psalm is the identification of which rulers held this sceptre of wickedness over God's people. Allen thought the situation existed in the times of post-exilic Judaism when Israel was under foreign domination for centuries,[3] but this view overlooks the fact that the wickedness rebuked in this verse is to be terminated soon, before the righteous become discouraged and turn aside to iniquity. That simply did not occur in post-exilic Judaism. Racial Israel continued to be dominated by wicked Gentile rulers up until the times of Christ.

Briggs has made the only proposal that recognizes this implication of a speedy reversal of the wicked rule, stating that, "This must have been written during the mild rule of Egyptian monarchs some time before the Syrian oppression."[4]
An alternative meaning was suggested by Barnes, namely, that, "God will not deal with the righteous as he deals with the wicked. God will not give his people prosperity as he does the wicked; but the righteous will be afflicted, and placed in such circumstances that will prevent their putting forth their hands to iniquity."[5] We do not understand Barnes' basis for this commentary; nevertheless, the essential truth of what he says here is admitted.

See the comment of McCullough under Psalms 125:5, below, for what seems to this writer the most acceptable understanding of this somewhat ambiguous passage.

Verse 4
"Do good, O Jehovah, unto those that are good,

And to them that are upright in their hearts.
But as for such as turn aside unto their crooked ways,

Jehovah will lead them forth with the workers of iniquity.

Peace be upon Israel."

The implication here is that not all of Israel are "good." McCullough has this comment.

"In this psalm there are two groups of people. On the one hand, there are those who trust in the Lord, those who put their trust in the Lord, and who call themselves `the righteous,' `those who are good' and `those who are upright in their hearts.' On the other hand, there are those who are connoted by scepter of wickedness, and along with these, there are, `those who turn aside unto their crooked ways.' Apparently these latter are renegade Jews who have associated themselves with some kind of godlessness."[6]
This is by far the most helpful comment we have located on this psalm. By understanding `scepter of wickedness,' not as a reference to some king of Israel but as an idiomatic expression simply referring to renegade Jews, the whole psalm makes sense. Otherwise, there continues to remain some ambiguity regarding the meaning of Psalms 125:3.

The reason why this expression was used was also explained by McCullough. Those renegade Jews had joined themselves with some kind of foreign, or pagan, ruling class, suggesting the term "scepter of wickedness."

"Peace be upon Israel" (Psalms 125:5). "The psalm ends with this liturgical prayer for Israel's peace."[7]
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Verse 1
PSALM 126

WHEN THE LORD RESTORED THE FORTUNES OF ZION (RSV)
For the title here we have selected the opening line of the RSV. There is nothing in the psalm that can be applied exclusively to the return of Israel from the captivity; but, at the same time, there is nothing to exclude that example of God's restoring the fortunes of Israel.

Delitzsch declared that, "Any other rendering than that of the LXX in these opening lines is impossible."[1] That rendition is, "When the Lord turned the captivity of Sion, we became as comforted ones."[2] Nevertheless, we accept the RSV rendition here as correct, because Christ himself used the expression, "release of the captives" as an idiom for saving people from sin (Luke 4:18). The captives in that passage were primarily those whom the Devil had made "captive" to do his will. (2 Timothy 2:26).

Also, there is a key verse in the understanding of this idiom in Job 42:10 which reveals that, "God turned the captivity of Job when he prayed for his friends; and God gave Job twice as much as he had before." In this passage, the turning of Job's "captivity," simply meant the restoration of his good fortunes and not his release from imprisonment or captivity.

It is impossible, of course, to determine the exact date of this psalm. Briggs placed it in the "Greek period, when the people longed for a return of prosperity."[3] There are also a number of other scholarly "guesses"; but none of them carries any particular authority.

The paragraphing of the composition was understood by Spurgeon as: "(1) a narrative (Psalms 126:1-2); (2) a song (Psalms 126:3); (3) a prayer (Psalms 126:4); and (4) a promise (Psalms 126:5-6)."[4]
The occasion for the psalm is likewise impossible to identify with any certainty. Allen believed that, "The turning point to which the people looked back in this psalm was probably the reestablishment of the worship of the religious community in Jerusalem after the Babylonian exile."[5] However, there are several other occasions in the history of Israel which are just as likely to have occasioned this psalm.

McCaw attempted to express the meaning of the whole psalm with the following adequate analysis.

"The gladness of this psalm is unmistakable, and yet there is a sense of tearfulness, as if the expected blessings (Psalms 126:1) ought not to have turned into depression in Psalms 126:5,

"The message of the psalm is that there is no simple solution on earth for the problems of the people of God, no single act of God that could bring them into unbroken joy, rid them of trials and temptations, or establish them in perfection this side of heaven!"[6]SIZE>

Psalms 126:1-2
THE NARRATIVE
"When Jehovah brought back those that returned to Zion,
We were like unto them that dream.

Then was our mouth filled with laughter,

And our tongue with singing:

Then said they among the nations,

Jehovah hath done great things for them."

It is obvious here that the ASV, which we are following, renders these opening lines as a reference to the return of the Babylonian exiles; and, as we noted above, there is nothing in the psalm that denies this possibility.

"We were like unto them that dream" (Psalms 126:1). This must indeed have been an understatement. After two or three generations (some 70 years) of captivity in Babylon, they are suddenly on the way back to Jerusalem, just as God had promised. Not only are they on the .way back home, but the all-powerful Medo-Persian monarch Cyrus is financing their return, sponsoring and encouraging it in every way possible. No wonder they laughed and sang for joy. Never before, in the whole history of the human race, had there ever been anything like this; and, we might add, there's never been anything like it since then! Surely the hand of Almighty God is visible in those events.

"Then said they ... Jehovah hath done great things for them" (Psalms 126:2). This refers to the testimony of the Gentile nations to the effect that they recognized the hand of God in what happened in Israel's resettlement in Canaan. But, why did they not give the honor to Cyrus? Was he not the one who really engineered the whole business? Cyrus himself led the way in proclaiming, not himself, but God as the author of Israel's return to Jerusalem. Josephus gives this account of the edict of Cyrus.

"Thus said Cyrus the King: Since God Almighty hath appointed me to be the king of the habitable earth, I believe that he is the God which the nation of the Israelites worship; for indeed he foretold my name by the prophets, and that I should build him a house at Jerusalem, in the country of Judea."[7]
Some question Josephus' writings; but the pertinent question is, "If Cyrus did not indeed give God the honor of ordering the return of Israel, how can we account for the fact that the Gentile nations of the world of that period ascribed the honor to God instead of to Cyrus?

Verse 3
THE SONG
"Jehovah hath done great things for us,
Whereof we are glad."

These words have been made the basis for, "Interpreting the psalm as a sort of Lenten liturgy, preparatory to the New Year."[8] However, we are delighted that the same author candidly admitted that such an interpretation requires, "Reading into the text more than is warranted."[9]
What is stated in Psalms 126:3 is that Israel itself joined the chorus of the Gentile nations in praising God for the mighty things done upon behalf of the Chosen People.

Verse 4
A PRAYER
"Turn again our captivity, O Jehovah,
As the streams in the South (the Negeb)."

This cannot mean, "Bring us back from Babylon again"! Therefore, the RSV would appear to be correct in reading the expression, "Restore our fortunes, O Lord." Some scholars would apply it to the captives who yet remained in Babylon, preferring to live there, because they were "Unwilling to leave their possessions," as Josephus said.[10] However, we cannot accept such a view as a legitimate meaning of what is written here.

This is a prayer for a refreshing season of God's blessings, as Briggs thought, "Probably a desire for good crops."[11] If the occasion was what it here seems to be, Malachi has the explanation of why the people might have been praying for prosperity. "They were robbing God"! (Malachi 3:8-10).

This passage is an appeal to the evidence of God's power in nature. The water courses in the Negeb (desert) all dry up during the dry season, but spring to life when the rains come. Israel is here praying that a similar refreshing may come to them. The Christian Hymn entitled "There shall be Showers of Blessing"[12] is based upon these precious words.

Verse 5
THE PROMISE
"They that sow in tears shall reap in joy.
For he that goeth forth and weepeth, bearing seed for sowing,

Shall doubtless come home again with joy, bringing his sheaves with him."

"They that sow in tears shall reap in joy." (Psalms 126:5). Isaiah wrote that, "As soon as Zion travailed, she brought forth her children" (Isaiah 66:8). This simply means, "No tears; no converts to Christ." This sentiment, "Coincides with the Preacher on the Mount, `Blessed are those who mourn for they shall be comforted' (Matthew 5:4)."[13]
"When a man's heart is so stirred that he weeps over the sins of others, he is elect to usefulness. Winners for souls are first weepers for souls. As there is no birth without travail, so is there no spiritual harvest without pain and tears. When our hearts are broken with grief at man's transgressions, we shall break other men's hearts. Tears of earnestness beget tears of repentance: `Deep calleth unto deep.'"[14]
Right here is the secret of the ineffectiveness of many Christian people's influence over others. There is simply no tearful earnestness in their desire for their salvation.

We reject as ridiculous the notion that back of this verse is, "The ancient myth of the death of the god of fertility,"[15] and that the wailing when the sower sowed the seed made it fertile! No! There is a genuine spiritual truth in this passage which was immortalized by the great Christian Church preacher, Knowles Shaw, in his hymn, "Bringing in the Sheaves."[16]
Go then even weeping, Sowing for the Master,

Tho' the loss sustained our spirit often grieves.

When our weeping's over, He will bid us welcome.

We shall come rejoicing, bringing in the sheaves.

- the 3verse of Shaw's hymn.SIZE>

As Delitzsch noted, the primary reference here is to the tearful hardships endured by the returnees from Babylon. "The tearful sowing is only an emblem of the new foundation-laying which really took place, not without many tears (Ezra 3:12), amid sorrowful and depressed circumstances."[17]
Thus, as Kidner noted, "The psalm, speaking first to its own times, speaks still."[18] And what does it say to us? God's former blessings are a pledge of others yet to come. Every dry stream should be looked upon as a potential river. Diligent work, the good seed which is the Word of God, and tearful earnestness on the part of the sower are the certain pledges of a bountiful harvest, when "We shall come rejoicing, Bringing in the Sheaves."
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Verse 1
PSALM 127

WITHOUT GOD; MAN'S LABOR IS IN VAIN
This is the central psalm in the Little Psalter and the only one ascribed to Solomon. As Rawlinson remarked, the arrangement of these psalms could hardly have come about accidentally. There appears to be an artificial arrangement separating the ascribed psalms by those considered anonymous.

This is the amazing pattern that emerges: A ... A ... D ... A ... D ... A ... A ... S ... A ... A ... A ... D ... A ... D ... A. (A = Anonymous, D = David, and S = Solomon).

Solomon, according to the superscription, is the author of this psalm. As Leupold said, "There is a strong disinclination on the part of many interpreters to accept this; but there are good reasons for accepting it as reliable."[1] There is absolutely nothing in the psalm itself which casts any doubt on Solomon's authorship.

Besides this, very reliable scholars have pointed out a number of reasons why the Solomonic authorship should be accepted. Delitzsch listed three of these. (1) In the Hebrew text, there is found in Psalms 127:2 here an allusion to the name Jedidiah, which Solomon received from Nathan (2 Samuel 12:25).[2] That reference is in the English words "his beloved"; and Kidner referred to this as perhaps Solomon's "concealed signature."[3] (2) The second reason cited by Delitzsch is that the giving of his beloved "sleep" may be construed as a reference to the great wisdom which God gave to Solomon in that dream (while he slept) "At Gibeon (1 Kings 3:5ff)."[4] (3) The third reason is "The Proverbs-like form of the psalm."[5] (4) A fourth reason for accepting the ascription of the psalm to Solomon was cited by Rawlinson.

The words `[~'etseb],' `[~ne'urim],' and `[~yedidow]' are Solomonic words; also, this psalm agrees with the sentiment of Proverbs 10:22.[6]
Psalms 127:1
"Except Jehovah build the house,
They labor in vain that build it:

Except Jehovah keep the city,

The watchman waketh but in vain."

It was this writer's privilege to attend the inauguration of Dwight David Eisenhower as president of the United States of America. My wife and I had seats No. 113 and No. 114 for the swearing-in ceremonies in front of the capitol, and it was upon this verse that President Eisenhower laid his hand for his taking the oath of office.

Along with the first clause of the following verse, there is a triple affirmation of "vanity" in this psalms upon all the affairs of men unless they receive the blessing of God.

Three areas of human endeavour are reviewed here: (1) building one's house (family, estate, etc.); (2) keeping the security of a city (or nation); and (3) the begetting of children.[7]
"Labor" (Psalms 127:1) is a reference to the most diligent and persistent toil. The simple point is, that no matter how hard a man may work, if God's blessing is not upon him, it will all go for nothing.

"The watchman waketh but in vain" (Psalms 127:1). This does not mean that a city does not need watchmen, or that such a vital service should be discontinued. It simply means that no amount of diligent concern can save a city without the blessing of God. This is just as true now as it was when written. Unless God shall bless our great American cities, the last one of them shall be destroyed.

"Verse one here is universal in its meaning, indicating that dependence upon God is vital in all human undertakings."[8]
Verse 2
"It is vain for you to rise up early,

To take rest late,
To eat the bread of toil;

For so he giveth unto his beloved sleep."

Of course, there is no prohibition here against getting up early, or working late, the point being simply that without the blessing of God, it will do no good at all.

This writer was in Japan as a guest chaplain of the USAF shortly after World War II, and he visited sister Nettie Andrews, who had lived in Shizuoka for thirty years, serving the Lord as a missionary. She survived the pitiless bombing of that great city by the USAF, which left the major part of it in total ruins, but when I asked her about her terror during the bombing she remarked, "He giveth his beloved sleep." She had slept without interruption through that whole terrible night!

We have already noted in the chapter introduction that these first two verses are supposed to have applied particularly to Solomon in the matter of his building the Temple (house) and in that sleep at Gibeon in which God, by means of a dream, conveyed to Solomon remarkable wisdom and understanding.

However, we must not leave this without remembering, as Kidner suggested, that, "Like much of Solomon's wisdom, the lessons of this psalm were mostly lost on him. His building, both personal and in the temple, became reckless (1 Kings 9:10ff, 19), his kingdom a ruin (1 Kings 11:11ff), and his marriages a disastrous denial of God (1 Kings 11:lff).[9] In fact, Solomon's reign over Israel was an unqualified disaster, the scandal of forty generations. The most pitiful thing of all being that the Jews fell in love with it, a love that blinded their eyes to the Christ when he came. Their rejection of the Messiah was solely because the leaders of the nation wanted nothing, either in heaven or on earth, as much as they wanted the restoration of that godless earthly kingdom.

Before leaving this portion of the psalm, there is a quotation from Leupold which many Christians have found to be true: "Those who have put their trust for success in what it may please God to give have found it to be true, as the psalm says, that, `He will give what is right to his beloved while he sleeps.'[10] We cannot understand exactly how Leupold came up with this understanding of the passage; but we can find no fault with the statement as it stands. There are countless examples of where it has happened exactly that way.

Verse 3
"Lo, children are a heritage of Jehovah;

And the fruit of the womb is his reward.
As arrows in the hand of a mighty man,

So are the children of youth.

Happy is the man that hath his quiver full of them:

They shall not be put to shame,

When they speak with their enemies in the gate."

The imagery here is that of a large family, a special inheritance from God, "Enabling a man to meet his enemies in the gate of his city."[11]
"As arrows in the hand of a mighty man" (Psalms 127:4). "A large family gave a man a strong position in the ancient community."[12] The comparison of children to arrows is common, especially in the poetry of the Arabs.[13]
"So are the children of youth" (Psalms 127:4). This especially refers to "Sons in their youth, in their prime and vigour of life."[14]
"Happy is the man that hath his quiver full of them" (Psalms 127:5). A "quiver" was the device in which arrows were carried; and what us praised here is a large family.

"When they speak with their enemies in the gate" (Psalms 127:5). The whole implication here is that of a warlike society in which personal and family wars were the order of the day.

Before leaving this, it should be pointed out that children are "of the Lord." Only the Lord is able to give them; and, although they come "through" earthly parents, they still belong to God; and the parents who fail to recognize this and to rear their offspring in the fear and admonition of the Lord are of all human beings the most reprehensible.

More than once, this writer has observed children which were reared, not to fear God, but as mere animals, who turned upon their aging parents, oppressing them, deserting them, and in one instance murdering them. Parents who neglect to bring up their children as God has commanded are merely kindling the fires of their own hell.

128 Chapter 128 

Verse 1
PSALM 128

THE BLESSEDNESS OF THE FAMILY THAT FEARS THE LORD
The theme of these six brief verses is, "Blessed is every one that feareth Jehovah, that walketh in his ways" (Psalms 128:1), the same thought being repeated in Psalms 128:4.

The date, occasion and authorship are unknown.

Delitzsch pointed out that, "Psalms 127 and Psalms 128 supplement each other."[1] The happiness and prosperity that men desire is represented in Psalms 127 as "a gift of God," whereas in Psalms 128 they are seen as a reward. Psalms 127 stresses the gifts of God's grace, `while his beloved sleeps,' as contrasted with the fruitless `day and night' activities of wicked men; and here God's blessings are seen as a reward of a faith that works through love.

Barnes gives the following summary of what the psalm says.

It states in general (Psalms 128:1) the blessedness of those who fear the Lord. This blessedness is seen in: (a) their success in life; (b) a numerous, happy family (Psalms 128:3); (c) being permitted to see children's children (Psalms 128:6); (d) being permitted to see the prosperity of holy religion (Psalms 128:5); (e) seeing the prosperity of Jerusalem; and (f) peace upon Israel (Psalms 128:5-6).[2]
Psalms 128:1-2
"Blessed is every one that feareth Jehovah,
That walketh in his ways.

For thou shalt eat the labor of thy hands:

Happy shalt thou be, and it shall be well with thee."

As noted above, the first verse here is a concise statement of the theme of the psalm.

"Thou shalt eat the labor of thy hands" (Psalms 128:2). In both the Old Testament and the New Testament, the work ethic is a cardinal principle of God's will for mankind. Even in Eden God assigned Adam work to do; and in the Decalogue, even ahead of the sabbath commandment, there thunders the commandment, "Six days shalt thou labor and do all thy work."

The society in which we live today has spawned a whole generation of people who expect to live by the fruit of other men's labors; but an apostle has written, "If a man will not work, neither let him eat" (2 Thessalonians 3:10).

The first blessing which is mentioned here as belonging to the man who fears God and walks in his ways is that he shall indeed have his "daily bread." "To know that one's own hands have toiled for it always adds to the satisfaction of enjoying the blessing."[3]
Furthermore, the fact of one's having worked for his food should not be allowed to obscure the truth that it is actually the blessing of God. Many godly men can look back upon a lifetime of God's provisions for them.

Verse 3
"Thy wife shall be as a fruitful vine,

In the innermost parts of thy house;
Thy children, like olive plants,

Round about thy table.

Behold, thus shall the man be blessed

That feareth Jehovah."

"A fruitful vine" (Psalms 128:3). This simile of a faithful wife is quite appropriate. A vine is beautiful, fruitful, desirable and valuable. Also, a vine needs the support of something to stabilize, protect and uphold it. The Lord's love of the vine is seen in that he also made it the metaphor of Israel, and, in the last analysis, a metaphor of Jesus Christ himself, "The Fairest of Ten Thousand." And from this, it also becomes a metaphor of the Church, "The Israel of God."

Kidner also noted that just as a vine remains in one place, so the faithful wife "stays at home." "This is in sharp contrast with what is said of the promiscuous wife in Proverbs 7:11, `She is loud and wayward, her feet do not stay at home.'"[4] In the New Testament, this quality is mentioned in Titus 2:5.

"Like olive plants around thy table" (Psalms 128:3). "As the husband looks on his sons gathered around his table, he is reminded of the numerous seedlings that shoot up under a cultivated olive tree."[5]
Numerous offspring were the specific blessings promised to the patriarchs Abraham, Isaac and Jacob. The numbers of their posterity were to reach astronomical proportions, "as numerous as the sands of the seashore," or "as the stars of the heavens." This vision of innumerable posterity continued throughout the history of Israel as a matter of the very greatest desirability. There was no disaster that a Jewish woman feared any more than the intolerable stigma of being childless.

"Thus shall the man be blessed that feareth Jehovah" (Psalms 128:4). "This repetition of verse 1 is to emphasize that all of the coveted blessings mentioned are properly experienced only in the context of the fear of God."[6]
It was this writer's privilege, as well as that of his wife, to grow up in exactly the type of God-fearing, industrious, happy family as that which is described in these verses.

Verse 5
"Jehovah bless thee out of Zion:

And see thou the good of Jerusalem all the days of thy life.
Yea, see thou thy children's children.

Peace be upon Israel."

"The Lord bless thee from Zion" (Psalms 128:5). The thought here is that God's blessings upon his people are actually conveyed via the Lord's established religion. The prosperity and happiness of every God-fearing family upon earth is, in some degree, contingent upon the prosperity of holy religion in their community. From this comes the obligation of every God-fearing family, in our own times as well as in theirs, to support faithfully the advancement of the Word of God. This is done by faithful attendance of public worship and by faithful study of the Bible.

"Thou shalt see the good of Jerusalem all the days of thy life" (Psalms 128:5). "The man who fears the Lord is a man whose happiness is imperfect unless he can see also the prosperity of Jerusalem."[7]
"All the days of thy life" (Psalms 128:5). There is more than a hint here that the God-fearing man will have a long life, a truth which is confirmed in the following verse. To be sure, "time and circumstance happen unto all men"; and there must, of course, be exceptions to a rule such as this; but, in the general sense, it is most certainly the truth.

"May you see your children's children" (Psalms 128:6). Solomon said that, "Children's children are the crown of an old man" (Proverbs 17:6). Spurgeon's comment on this was that, "The good man is glad that a pious stock is likely to be continued; he rejoices in the belief that other homes as happy as his own will be established, wherein there are altars to the glory of God."[8]
"Peace be upon Israel" (Psalms 128:6). When this was written, God's Israel was composed of the "seed" of Abraham, Isaac and Jacob; but, even at that time, all of the literal posterity of the patriarchs were not counted as God's Israel, as for example, in the case of the Edomites and the Ishmaelites, all of whom were just as much Abraham's children as were any others.

The true Israel, for a long period of history, was indistinguishable from the nation, which became more and more wicked. For example, in the times of Elijah, there were only 7,000 worshippers of God in the millions of the population of the nation. By the times of Christ, the true Israel had dwindled to a comparatively few, including the apostles and prophets of the new dispensation. These became the nucleus of the Greater Israel known as Christianity, of which Paul wrote, when he said, "Peace be... and mercy upon the Israel of God" (Galatians 6:16).

In our own times, all who fear the Lord and follow his teachings, are as fully concerned for the peace and prosperity of the Church which is the New Israel as were any who lived under the Old Covenant were solicitous for the welfare of the Old Israel.
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Verse 1
PSALM 129

THE ENEMIES HAVE NOT PREVAILED AGAINST US
Ballard catches the background of this psalm in the following.

"This psalm is among the pilgrim songs, because many a Jew was depressed when he contemplated the long struggle of his people for survival in the midst of an unfriendly world; but in this psalm he turns the minds of his people toward the more cheering aspect of their history, that is, that in spite of their foes, Israel had prevailed by God's grace and continued to live."[1]
"The psalm is a lament of the community with overtones of confidence and trust."[2] Looking back over Israel's long past, the psalmist here, "Condenses hundreds of years of their history into four verses."[3]
As regards the organization of the psalm, Leupold divided it into two paragraphs: (1) "A confident affirmation that the enemy has not prevailed (Psalms 129:1-4); and (2) a conclusion drawn from past deliverances, namely, that Zion's enemies shall perish (Psalms 129:5-8)."[4]
Psalms 129:1-4
THE ENEMY HAS NOT PREVAILED
"Many a time have they afflicted me from my youth up,
Let Israel now say,

Many a time have they afflicted me from my youth up;

Yet they have not prevailed against me.

The plowers plowed upon my back;

They made long their furrows.

Jehovah is righteous:

He hath cut asunder the cords of the wicked."

"From my youth up" (Psalms 129:1). "Israel's youth was theft sojourn in Egypt (Jeremiah 2:2; Hosea 2:15)."[5]
"Let Israel now say" (Psalms 129:1). "Israel is speaking in this psalm, not the individual."[6] It must therefore be considered the cry of the whole nation and not that of a mere individual.

"Many a time have they afflicted me" (Psalms 129:2). "Many of the ordeals of Israel, unlike the Egyptian bondage, were punishments; but God's character was righteous; and, therefore, through them all, he shines as The Rescuer of Israel."[7] As the pilgrim singers dwelt upon this thought, they were encouraged and lifted up in confidence that, after so many deliverances in the past, God will surely not forsake them.

"The plowers plowed upon my back ... long their furrows" (Psalms 129:3). "The usual interpretation is to be preferred here, that underlying this metaphor is the notion of scourging."[8] The long furrows are to be understood as the lash marks of the whips upon their backs. The Old Israel, in some ways, was the Old Testament Type of the True Israel, who is Christ; and Allen pointed out that these lines suggest the scourging that was laid upon the back of Jesus Our Lord, as prophesied in Isaiah 53:5.

"Jehovah is righteous; he hath cut asunder the cords of the wicked" (Psalms 129:4). This is a very subtle figure of speech. The "plowing" of that generation was done with oxen drawing the plow. The necessary equipment in such activity included the cords that bound the yoke to the necks of the oxen; and we deeply appreciate the discernment of Allen who observed that, "Jehovah prevented the wicked from continuing their oppression by, as it were, breaking the harness."[9]
Spurgeon also understood this passage in the same way.

"If any man would have his harness cut, let him begin to plow one of the Lord's fields with the plow of persecution. The shortest way to ruin is to meddle with a saint. The Divine warning is, `He that toucheth you, toucheth the apple of His eye.'"[10]
Verse 5
ZION'S ENEMIES SHALL PERISH
"Let them be put to shame and turned backward,
All they that hate Zion.

Let them be as the grass upon the housetops,

Which withereth before it groweth up;

Wherewith the reaper filleth not his hand,

Nor he that bindeth sheaves, his bosom.

Neither do they that go by say,

The blessing of Jehovah be upon you;

We bless you in the name of Jehovah."

This part of the psalm is an imprecation upon Israel's enemies. It is a prayer that they will be frustrated and turned back from their evil purpose, and that they may be like the grass growing on a rooftop.

The latter figure is taken from the custom in the Mid-East of covering the roof of buildings with a thin layer of earth. This is done because of the insulation provided from the severe heat of that area. Of course, when a shower came, the grass at once sprang up; but, due to the shallow soil and the hot sun, it quickly withered without producing anything of value.

"All they that hate Zion" (Psalms 129:5). As Kidner noted, If Zion were merely the capital of fleshly Israel, such an imprecation as this would appear as, "Mere petulance and bluster."[11]
However, the Zion of the Psalter is something of exceedingly great importance. "It is the city of our God" (Psalms 48:1); "The mount for God's abode" (Psalms 68:16); and the destined mother-city of the world (Psalms 87). It is a type of the New Jerusalem that cometh down from God out of heaven; and even all the Gentiles must confess that, "All our springs are in Zion" (Psalms 87:7).

"In this light, it is appropriate therefore that, laying all metaphors aside, they that hate Zion are not only choosing the way of hate, which is soul-destroying; but they are setting themselves against God, which is suicide."[12]
"As grass upon the housetops" (Psalms 129:6-7). This is a prayer for the enemies to be as certain of withering death as the dried up grass that sprouts on the roof after a shower of rain. The reaper will not cut it, and the `binder of sheaves' will not carry an armful of the hay to his gamer. This stands for total worthlessness.

"Neither do they that go by say, The blessing of Jehovah be upon you; or we bless you in the name of Jehovah" (Psalms 129:8). Such expressions as these were the customary greetings of the Jews who might pass by where an abundant harvest was being gathered. This "crop" of rooftop grass was so utterly worthless that, as Yates said, "It was not even worth the customary greeting of those passing by."[13]
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Verse 1
PSALM 130

PRAYING FOR THE MORNING OF GOD'S FORGIVENESS
This psalm is an earnest prayer for the forgiveness of sins, not of the nation of Israel, but of a sinner who cries "out of the depths" unto the Lord. We have often noted that the absolute forgiveness of sins was not available under the Mosaic Law, nor anywhere else until the coming of Christ and his atoning death on Calvary. However, this psalmist, recognizing the agonizing sorrow of his penitent heart called to God for a forgiveness which he knew was "with God" (Psalms 130:4).

He was like a watchman "waiting for the morning" (Psalms 130:6); but that "morning" of forgiveness would not come until the heavens should ring with the angelic chorus singing Glory to God in the Highest and the shepherds of Judea would find the Christ child in the Manger of Bethlehem.

The theme of the psalm is in Psalms 130:5, "I wait for Jehovah, my soul doth wait; and in his word do I hope." It should not be overlooked that the psalmist was still in the dark; the morning had not come. Like all who lived under the Old Dispensation, he would "wait ... wait ... "until the Christ should come. "He felt sure that God would redeem him from all iniquity; but he lived in the twilight dawn, and he had to watch for the morning; the sun is indeed risen for us,"[1] even `The Sun of Righteousness' with healing in his wings!

There were doubtless many in Israel who, like this penitent psalmist, earnestly "waited" for the kingdom of God and the forgiveness for which mankind stood in the sorest need. Luke mentions the godly Simeon who was, "looking for the consolation of Israel" (Luke 2:26). We believe the psalmist here was also of that company who waited for the kingdom of God.

Barnes pointed out that, "Most interpreters suppose that the psalmist here is speaking, not as an individual, but in the name of the nation."[2] However, Barnes rejected this, stating that, "It may be the language of an individual mourning over his sins."[3] We interpret the psalm as exactly that. The idea that the nation of Israel was ever penitent in the sincere attitude of the psalmist in this song is foreign to everything the Bible says about the nation. If the nation ever repented of anything we certainly have no record of it. They never even repented for murdering the Son of God.

Psalms 130:1-2
"Out of the depths have I cried unto thee,
O Jehovah.

Lord, hear my voice:

Let thine ears be attentive

To the voice of my supplications."

"Out of the depths" (Psalms 130:1). There are several kinds of "depths" from which one may cry to God, (1) the death of a loved one, (2) a terrible illness, (3) a life-threatening danger, (4) some devastating loss, or (4) a soul-chilling consciousness of one's sinfulness. We believe that the latter is the "depths" spoken of here. There is no deeper pit than the black hole of despair which the soul experiences in the realization that one's sins have separated him from God.

Maclaren wrote:

"The beginning of true personal religion is the sense of personal sin. An insufficient realization of that is the mother of heresies in the creeds and superficial deadness in the practice of Christianity."[4]
Verse 3
"If thou, Jehovah, shouldest mark iniquities.

O Lord, who could stand?
But there is forgiveness with thee,

That thou mayest be feared."

"If thou shouldest mark iniquities" (Psalms 130:3). This emphasizes the truth that if God kept a permanent record of all sins instead of forgiving them, no mortal could stand justified in the sight of God. The epic question of the Apocalypse is, "The great day of God's wrath has come, and who shall be able to stand?" (Revelation 6:17).

"But there is forgiveness with thee" (Psalms 130:4). No greater insight into God's character is to be found anywhere in the Old Testament. Indeed yes, God has forgiveness; and, although it was not available in the absolute sense during the Old Covenant days, yet devout, God-fearing souls certainly found the equivalent of it in God's remission of the penalties deserved in anticipation of the Atonement in the times of the Incarnation. Paul referred to this as, "The passing over of the sins done aforetime." (Romans 3:25).

"That thou mayest be feared" (Psalms 130:4). The thought here is that, "The only hope is in God's forgiveness, which in turn quickens the feeling of awe"[5] in the sinner seeking forgiveness, without which his eternal death is certain.

Verse 5
"I wait for Jehovah, my soul doth wait,

And in his word do I hope.
My soul waiteth for the Lord

More than watchmen wait for the morning;

Yea, more than watchmen for the morning."

See the chapter introduction for a discussion of these lines. The picture here is one of hopeful and patient trust in God. No assurance of his forgiveness is registered here, but his hope encourages and sustains him. Somehow, he knows that God will "pass over" his sins for which he has truly repented and petitioned the Father in heaven.

"Wait ... wait ... I hope" (Psalms 130:5-6). The psalmist is waiting for the consolation of Israel, for the kingdom of God, and for the Advent of Christ the redeemer. Yes, death over took him before that "morning" came; but praise be to God forever, the healing mercies of the Cross of Christ flowed in both directions, all the way back to the blood of Abel and all the way forward till the Second Advent.

Verse 7
"O Israel, hope in Jehovah;

For with Jehovah there is lovingkindness,
And with him is plenteous redemption.

And he will redeem Israel

From all his iniquities."

"O Israel, hope in Jehovah" (Psalms 130:7). Such a plea as this for Israel to hope in the Lord is the equivalent of reporting that the nation of Israel at that time was certainly not doing so, else the word would have been that, "Israel hopes in Jehovah."

The revelation here is that the devout, God-fearing psalmist desired that his whole nation would also turn to the Lord and seek his forgiveness.

"He will redeem Israel from all his iniquities" (Psalms 130:8). This was not an unconditional promise. No promise of forgiveness and redemption to any person whomsoever, either in the Old Testament or the New Testament, was ever unconditional. The condition here is stated in the first clause. Let Israel hope in Jehovah, instead of hoping in their godless kings, their unbelieving Sanhedrin, their God-robbing priesthood, their hair-splitting Pharisees, and all the rest of the spiritual crutches upon which they attempted to walk. Let Israel hope in Jehovah by trusting his word and obeying it - then, and only then, will God redeem Israel from all of his iniquity.

By extension, God still promises to "Redeem Israel from all his iniquity," meaning the New Israel of God, which is the Church; but that promise is also conditional. "He that believeth and is baptized shall be saved" (Mark 16:16).
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Verse 1
PSALM 131

FINDING AND BUYING THE PEARL OF GREAT PRICE
This is the twelfth of the Songs of Ascent, and it is ascribed to David in the superscription. "This is in full accordance with both the language and the contents of the psalm."[1] We agree with Kidner who wrote that, "This psalm awakens memories of David's early modesty, simplicity and lack of rancour, the same being among the qualities that made him great."[2] It is regrettable that his middle and later years did not fully conform to the beautiful spirit manifested here.

In view of this, the occasion for the psalm must have come at quite an early period in the life of David.

Psalms 131:1-3
THE TEXT OF THIS BRIEF PSALM
"Jehovah, my heart is not haughty, nor mine eyes lofty;
Neither do I exercise myself in great matters,

Or in things too wonderful for me.

Surely I have stilled and quieted my soul;

Like a weaned child with his mother,

Like a weaned child is my soul within me.

O Israel, hope in Jehovah

From this time forth and forevermore."

"My heart is not haughty, nor mine eyes lofty" (Psalms 131:1). Haughtiness is betrayed by a proud look, the same being the head of the list of the seven things that God hates (Proverbs 6:17).

"Neither do I exercise myself in great matters" (Psalms 131:1). The "great matters" here refers to, "high positions, or the like."[3] Christians are admonished, "Set not thy mind on high things." (Romans 12:16).

"Things too wonderful for me" (Psalms 131:1). "The secret things belong unto Jehovah; but the things that are revealed belong unto us and to our children forever" (Deuteronomy 29:29).

It must not be thought that these admonitions forbid human research into the mysteries that lie all about us; but the teaching is rather that there are some things that men shall never know, due to the limitations of their mortality.

Fretting about the unknown is a futile exercise.

"I have stilled and quieted my soul" (Psalms 131:2).

We find the enlightening words of Alexander Maclaren very helpful in understanding this.

"It is not the tranquillity of a calm nature which speaks here, but that into which the speaker has entered by the vigorous mastery of disturbing elements. How hard the struggle has been and how much bitter crying and petulant resistance there had been before the calm was won, is told by the lovely image of the weaned child."[4]
"Like a weaned child" (Psalms 131:2). We agree with Kidner that the RSV `goofed' in their rendition of this figure thus, "Like a child quieted at its mother's breast." That is not the meaning at all. As Kidner said, "The point of this verse is blunted by the RSV ... The psalm emphasizes the word `weaned.'"[5] It is a "weaned child" not a nursing child that is mentioned here. The point is that the human soul needs "weaning" from all of its anxious ambitions, etc., before it can enjoy the tranquillity of a heart in tune with God's will. The psalmist here affirms that he is indeed weaned from such hurtful things.

Ballard has some very beautiful lines on this.

"What has brought about this change (this `weaning')? Has he become stoically resigned to life's defeats? Has he given up the struggle because of old age or weariness? No! ... Like the merchantman in the New Testament seeking goodly pearls, and who discovered at length the `pearl of great price,' he has come through many discouragements to find in God, rather than in things, life's highest satisfaction. So, come what may, he rests in the Lord and trusts in him for the issue."[6]
There is also an undeniable echo in this psalm of the teachings of the Master, who set a little child in the midst of the vain-glorious apostles, quarreling about who was going to get the chief seats in the Kingdom of God, and thundered the message in their ears that, "Except ye turn and become as little children, ye shall in no wise enter into the kingdom of heaven. Whosoever therefore shall humble himself and become as this little child, the same is the greatest in the kingdom of heaven" (Matthew 18:3ff).

"O Israel, hope in Jehovah" (Psalms 131:3). Here again, the psalmist calls upon Israel to hope in Jehovah. See our full comment on this in the latter part of the preceding psalm. As we noted there, this admonition carries with it the implication that Israel, as a nation, was doing nothing of the kind.
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Verse 1
PSALM 132

A PRAYER FOR THE SANCTUARY OF JEHOVAH
Dummelow stated that, "This is the most difficult of the Pilgrim Songs."[1] The only reason for this evaluation, however, was, as Dummelow stated it, that, "According to accepted literary criticism, it must be a post-exilic Psalm."[2] To us, there is no difficulty at all. It is the radical literary criticism of the mid-20th century which is wrong. It is simply impossible to fit this psalm into a post-exilic occasion.

As Delitzsch observed, "This Psalm belongs to a time in which the Davidic throne was still standing, and when the sacred ark of the covenant was not as yet irrecoverably lost."[3] Any person able to read will note that the psalm states these facts. Ballard agreed with this, writing that, "There seems to be no alternative to assigning it to a time when a scion of David was ruling in Jerusalem."[4]
Leupold also dated the psalm "near the times of David," adding that, "We are not impressed with arguments that lead some interpreters to claim for the psalm a post-exilic date."[5]
The fact is that, in all probability, this psalm was used at the dedication of Solomon's temple, as proved by the quotation of some of it in 2 Chronicles 6:41f. "This shows that the psalm existed early enough in the reign of Solomon to be ready for the dedication of his temple."[6]
We shall follow the paragraphing suggested by Leupold: "(1) A Prayer Offered at the Dedication of the Temple (Psalms 132:1-10); and (2) God's Answer of the Prayer (Psalms 132:11-18)."[7]
Psalms 132:1-10
THE DEDICATORY PRAYER
"Jehovah, remember for David
All his affliction;

How he sware unto Jehovah,

And vowed unto the Mighty One of Jacob:

Surely I will not come into the tabernacle of my house,

Nor go up into my bed;

I will not give sleep to mine eyes,

Or slumber to mine eyelids;

Until I find out a place for Jehovah,

A tabernacle for the Mighty One of Jacob.

Lo, we heard of it in Ephrathah:

We found it in a field of the wood.

We will go into his tabernacles;

We will worship at his footstool.

Arise, O Jehovah, into thy resting-place;

Thou and the ark of thy strength.

Let thy priests be clothed with righteousness;

And let thy saints shout for joy.

For thy servant David's sake.

Turn not away the face of thine anointed."

Jehovah, remember for David all his afflictions. This, as it stands, appears to be a prayer for David who was at the time of this psalm deceased. God is here petitioned to "remember on behalf of David" his many afflictions. To us this appears as a very strange and foreign teaching in the light of the rest of the Bible; and, although we cannot claim any authority for the approval of Dahood's rendition of these words, we are definitely inclined to accept them. His translation is, "Remember Yahweh, O David."[8] This writer would appreciate further authentic information about this verse. Certainly, an indication of the legitimacy of prayers for the dead must be considered antithetical to the rest of the Holy Scriptures.

"How he sware unto Jehovah" (Psalms 132:2). "The oath mentioned here is an addition,"[9] to what is revealed elsewhere in the Bible on this subject. This, however, is fully in keeping with many other similar instances in which inspired writers give additional details of events referred to. Yates thought that, "The psalmist may have been drawing from an independent tradition";[10] and Leupold suggested that, "The psalmist made a rather free recasting of the facts of that event."[11] Either of these views is acceptable if the inspiration of what is here written is accepted.

"Vowed unto the Mighty One of Jacob" (Psalms 132:2). This ancient title of God is also found in Genesis 49:24 and in Isaiah 41:16.

"I will not come into my house ... nor into my bed ... nor give sleep ... or slumber to my eyes" (Psalms 132:3-4). This can hardly be taken literally. It is rather "A common figure of speech (Proverbs 6:4)."[12] It simply means that, "The house of the Lord will be his first concern."[13]
"Ephrathah" (Psalms 132:6) is an ancient name for Bethlehem.[14] In time, it came to refer to the district around Bethlehem. Addis gave the meaning here as, "We heard of it (the ark) in the district of Ephrathah and found it in the town of Kiriath-jearim." `The field of the wood' is a contemptuous reference to Kiriath-jearim, carrying the meaning that, "We found it in the sticks'!

"Arise, O Jehovah" (Psalms 132:8). "This was the invocation `whenever the ark set out' in the days of Moses (Numbers 10:35)";[15] and it was most appropriate that the same words should have been used by Solomon as the ark of the covenant was brought into the Temple which he had prepared to receive it. The words of this verse were quoted by the author of 2Chronicles as having been spoken by Solomon on that occasion. "This is the only mention of the ark of the covenant in the Psalter."[16]
"For thy servant David's sake" (Psalms 132:10). Spurgeon called attention to another very significant use of this expression in the days of Hezekiah. The great and terrible army of the Assyrians, led by Sennacherib, was ready to destroy Jerusalem; and God sent a message to Hezekiah, saying, "I will defend this city, to save it, for Mine own sake, and for my servant David's sake" (2 Kings 19:32-34). "What a respect is shown to David's name by its being thus put on a level with God! Mine own sake, and David's sake."[17]
"Turn not away the face of thine anointed" (Psalms 132:10). The "anointed one" here is one of the Davidic kings who succeeded David. It is not impossible at all that the king was Solomon, although most interpreters suppose it was another one of David's successors.

Verse 11
GOD'S ANSWER TO THE PRAYER OF DEDICATION
"Jehovah hath sworn unto David in truth;
He will not turn from it:

Of the fruit of thy body will I set upon thy throne.

If thy children will keep my covenant

And my testimony that I shall teach them,

Their children also shall sit upon thy throne forevermore.

For Jehovah hath chosen Zion;

He hath desired it for his habitation.

This is my resting-place forever:

Here will I dwell; for I have desired it.

I will abundantly bless her provision:

I will satisfy her poor with bread.

Her priests also will I clothe with salvation;

And her saints shall shout aloud for joy.

There will I make the horn of David to bud:

I have ordained a lamp for mine anointed.

His enemies shall I clothe with shame;

But upon himself shall his crown flourish."

This paragraph is the inspired psalmist's announcement of God's answer to the dedicatory prayer; and, as inspired men often did, he used material already in the Bible (2 Samuel 7:11-16), supplementing it with inspired revelations of his own.

"Of the fruit of thy body will I set upon thy throne" (Psalms 132:11). "If thy children shall keep my covenant ... their children also shall sit upon thy throne" (Psalms 132:12). These are the inspired words of the psalmist; and they make a distinction between the Messiah, spoken of in Psalms 132:11, which is an unconditional promise; and the earthly Davidic dynasty mentioned in Psalms 132:12, whom God promised to perpetuate upon the throne of David, if they kept his covenant and the Lord's testimonies. This promise was terminated, due to the wickedness of David's successors, in the person of Jeconiah (Jeremiah 22:30).

Miller pointed out that, "The unconditional nature of the Davidic covenant applied to only one of David's descendants (Psalms 132:11),"[18] and not to, "The continuation of the political dynasty (Psalms 132:12)."[19]
That only one was none other than Jesus Christ the Holy Messiah. He was the one who would enter the world through the posterity of David, an everlasting successor, a king, "of whose government and peace there shall be no end." "The apostle Peter applied this to Christ, telling us that David himself so understood it (Acts 2:30)."[20]
God's covenant with David was indeed fulfilled, and is operative at this very moment, and eternally. God did exactly what he promised. When the holy angel of God made the announcement of Jesus' birth to the Virgin Mary, he said:

"Thou shalt call his name Jesus. He shall be great, and shall be called the Son of the Most High; and the Lord God shall give unto Him the throne of his father David; and he shall reign over the house of Jacob for ever; and of his kingdom there shall be no end" (Luke 1:31-33).

"Their children also shall sit upon thy throne forevermore" (Psalms 132:12). Although this promise was made to David's earthly successors provided that, "they should do God's will," the promise also was made good for Christ himself. We are indebted to Matthew Henry for pointing this out.

Although David's political successors did not keep the covenant, Jesus Christ did keep it. "He did the Father's will, and in all things pleased Him; and therefore to Christ and his spiritual seed, God made the promise good."[21]
Jesus' children who are they? They are all true and obedient believers, and, behold, what Christ himself has promised them, "He that overcometh, I will give to him to sit down with me in my throne, as I also overcame, and sat down with my Father in his throne" (Revelation 3:21).

This is positively the greatest promise in all the Bible, that Christians (along with the true believers of the Old Testament) will actually be "with Christ" in the midst of the throne of Almighty God himself. Where is there anything else, even in the Word of God, that can be compared with this?

"This is my resting-place forever" (Psalms 132:14). This answers to Psalms 132:8 in the dedicatory prayer, indicating that this portion of the psalm is God's answer to that prayer.

"Her priests will I clothe with salvation" (Psalms 132:16). This is God's answer to the petition in Psalms 132:9, "Let thy priests be clothed with righteousness.

"And her saints shall shout for joy" (Psalms 132:16). This is God's answer to the petition in Psalms 132:9, "And let thy saints shout for joy."

"The horn of David ... a lamp for the anointed ... his crown shall flourish" (Psalms 132:17-18). "These three terms, horn, lamp and crown scarcely need comment with their evident implications of strength, clarity and royal dignity."[22] However, there is a very significant variation in the word "crown." "The word used here (in the Hebrew) is exactly the same word used for the mitre of the high priest."[23] This, of course, makes the passage a reference to Him who is forever a priest after the order of Melchizedek (Psalms 110), being both High Priest and King. This double meaning of "crown" in this passage cannot be applied to David, for it belongs to the Greater Son of David, Jesus Christ the Lord.

"Upon himself shall his crown flourish" (Psalms 132:18). The true and final Davidic King is Christ, who `remaineth a king forever' (Psalms 29:10). Upon Him will the crown ever flourish."[24]
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PSALM 133

THE EXCELLENCY OF BROTHERLY UNITY
This is the fourteenth of the so-called Pilgrim Songs, or Songs of Ascents. The superscription attributes the Psalm to David, but that superscription was omitted by the RSV, perhaps indicating some reluctance on the part of translators to accept David's authorship. A tiny thing such as this points to the weakness of that version.

Leupold accepted the Davidic authorship, pointing out that, "The evidence against it is not convincing."[1] Such things as the existence of Aramaisms in the text, often relied upon by the late-daters of Biblical books, are utterly worthless as evidence of date, as we have repeatedly emphasized.

Mitchell Dahood pointed out that, "Although wanting in the Targum and in some manuscripts of the LXX, the attribution of this Psalm to David is sustained in the Psalms Scroll of Qumran Cave 11."[2] These are commonly described as the "Dead Sea Scrolls, and are discussed in Vol. IV of James A. Sanders book, Discoveries in the Judean Desert of Jordan (Oxford University Press, 1965).

In this light there is no excuse whatever for denying David as the author here.

As for the occasion, there are several guesses; but the most reasonable one, to us, is that of Matthew Henry. "Some conjecture that David penned this psalm upon the occasion of the union of all the Twelve Tribes when they met unanimously to make him king."[3]
Psalms 133:1-3
The Text of this Psalm
"Behold, how good and how pleasant it is
For brethren to dwell together in unity!

It is like the precious oil upon the head,

That ran down upon the beard even Aaron's beard;

That came down upon the skirt of his garments;

Like the dew of Hermon,

That cometh down upon the mountains of Zion:

For there Jehovah commanded the blessing,

Even life forevermore."

"For brethren to dwell together in unity" (Psalms 133:1). To us it appears as ridiculous that some interpreters have tried to find in this a Biblical injunction recommending that married brothers live in the same dwelling with their parents. From the beginning, God has ordained that a man should "leave his father and his mother and cleave unto his wife" (Genesis 2:24). Mixing multiple families under one roof is an impossible social device. "What is referred to here is a covenant nation of `brothers' worshipping together in Jerusalem."[4]
As Dummelow pointed out, "This exquisite gem of a song describing the blessings of unity was especially suitable as a Pilgrim Song, when rich and poor, priest and peasant, would fraternize on their pilgrimage to Jerusalem."[5]
Quoting Hengstenberg, Delitzsch stated that, "David here brings to the consciousness of the church the glory of the fellowship of the saints."[6]
"Like the precious oil on the head ... of Aaron ... that ran down on his beard ... and skirt of his garments" (Psalms 133:2). In Leviticus 8, are recorded God's instructions to Moses for the anointing of Aaron the High Priest, who, by virtue of his office, is an Old Testament type of the Lord Jesus Christ.

Significantly, the anointing oil was poured upon the head of Aaron; and all of the scholarly disagreement about whether it ran down to his collar or the hem of his skirt is pointless. In all probability it ran all the way to the floor! Just try pouring even a small cup of oil on anyone's head! There was an exceedingly important reason for this most generous pouring of oil on Aaron's head. It symbolized in the Great Anti-Type the unlimited reception of the Holy Spirit by our Lord upon the occasion of his baptism.

Contrasting with this, of course, was the fact that the suffragan priests received no such treatment, the holy oil, in their anointing, being merely sprinkled upon their garments, not poured upon them. Those lesser priests, the sons of Aaron, are Old Testament types of Christians; and the great spiritual impact of these facts is that, "Although Christ was endowed with the unlimited possession of the Holy Spirit, Christians receive only a token gift."

The mention here of that holy oil of anointing with its undeniable application as a symbol of the Holy Spirit is most significant. Brethren dwelling together in unity is possible only when such fruits of the Holy Spirit as love, joy, peace, goodness, longsuffering, kindness, faithfulness, self-control, etc. (Galatians 5:22f) are found among them. Where these are present, one finds a little breath of heaven on earth. Blessed indeed is such unity.

The mention of Aaron, the high priest here also has another significance, pointed out by Rawlinson. "He bore on his breastplate the names of the twelve tribes; so when the anointing oil was poured on his head, it ran down over all the tribes of Israel, stressing their oneness and unity."[7]
"There Jehovah commanded the blessing" (Psalms 133:3). Just as the blessings of God in the Old Dispensation were promised only to those who worshipped God in that city, the same truth prevails today in the fact that God's promises are limited to those in "one place." Where is that? An apostle has made it clear enough.

"Blessed be the God and Father of our Lord Jesus Christ, who hath blessed us with every spiritual blessing in the heavenly places, in Christ" (Ephesians 1:3).

"Jehovah commanded the blessing" (Psalms 133:3). How do blessings Come? God commands them. The same truth is stated in Deuteronomy 28:8 and in Leviticus 25:31.

"Like the dew of Hermon that cometh down upon the mountains of Zion" (Psalms 133:3). The geographical problem here lies in the fact of "Mount Hermon's being a hundred air miles from Jerusalem."[8] There are several possible solutions: (1) This is a figure of speech, meaning that very plentiful dew will fall upon Jerusalem, meaning that very plentiful dew will fall upon Jerusalem. (2) The cold breezes from Hermon actually produce heavy dew in Jerusalem. (3) the "dew of Hermon" is used in the same sense that Isaiah used the word dew in that prophecy (Isaiah 26:19) as a symbol of the resurrection and immortality. Dahood adopted this view, stating that, "The mention of `life forevermore' at the end of the verse suggests some allusion to immortality in `the dew of Hermon.'"[9]
Commenting on the psalm as a whole, McCaw wrote that, "The falling of Hermon's dew on Zion would be a miracle, and fellowship is a miracle of divine grace (Ephesians 2:11-22) wherein individual blessings are shared with mutual profit. Such fellowship (3b) is something God delights to bless, and is proof of the possession of life forevermore (1 John 3:14).[10]
To this writer, the great message of this little gem is the desirability of harmony and unity in the fellowship of the church. The fragmentation of Christianity is the most deplorable and discouraging aspect of modern Christendom. The architect of the church edifice which God enabled us to build in Manhattan depicted this fragmentation in a large fractured cross enshrined in the front window (57 feet high), designed by the noted Parisian artist J. Duval.

Just as that fractured cross is still beautiful, so Christianity, despite its fragmentation, despite its bitter disputes, anathemas and denunciations is still surpassingly beautiful. God has commanded us to keep the "Spirit of unity in the bond of peace"; but we cannot `keep' that which does not exist. We can only look up to God in our helplessness and plead with Him to look upon us all with loving compassion and pity.
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PSALM 134

THE BENEDICTION FOR THE PILGRIM SONGS
Just as each of the Five Books of the Psalter ends with a doxology, this Little Psalter of Fifteen Psalms likewise ends with this benediction, which in some ways corresponds to a doxology.

Psalms 134:1-3
"Behold, bless ye Jehovah, all ye servants of Jehovah,
That by night stand in the house of Jehovah.

Lift up your hands to the sanctuary,

And bless ye Jehovah.

Jehovah bless thee out of Zion;

Even he that made heaven and earth."

"Behold, bless ye Jehovah" (Psalms 134:1). "`Behold' is a word which usually draws attention to something that is liable to be overlooked."[1] Certainly, the obligation of God's people to bless his holy name and to offer thanks and prayers to him continually is just such a thing that is easy to overlook, neglect and omit in the hustle and bustle of every day life. However, it was the neglect of this very common duty that precipitated the judicial hardening of all mankind in the pre-Christian era.

"Knowing God, they glorified him not as God, neither gave thanks; but became vain in their reasonings, and their foolish heart was darkened" (Romans 1:21). Note the brief words, "Neither gave thanks."

"All ye servants of Jehovah" (Psalms 134:1). This phrase may be understood, either as the Levites keeping the night vigil in the Temple, or as the "community at worship."[2] Either meaning could be correct. All depends upon what the situation here actually is. If the scene is that of a group of pilgrims arriving at night before the Temple and addressing the Levites on night duty there, then the words refer to the Levites. The second half of the verse, appears to favor that meaning.

"That by night stand in the house of Jehovah" (Psalms 134:1). The Temple was never left without its full contingent of Levites and priests. The company of pilgrims arriving at night would have been welcomed.

If that is the case, the words "Bless ye, Jehovah" would carry the same meaning as "Pray to Jehovah on our behalf."

"Lift up your hands to the sanctuary, and bless ye Jehovah" (Psalms 134:2). This may have been the invitation of the Levitical contingent in the temple to the night-arrivals for them to begin the worship service. "Lifting up the hands" was a gesture associated with praying from the very earliest times. Dahood tells us that the custom of "lifting up the hands toward heaven" in worship "was customary among the Canaanites,"[3] even before the conquest by Israel.

"Jehovah bless thee out of Zion" (Psalms 134:3). Throughout the Old Testament, the blessings of God are represented as coming "out of Zion"; a truth that in the New Dispensation appears in the affirmation that "all spiritual blessings" are in Christ and become available to mankind only through him and "in him."

"Bless thee" (Psalms 134:3). This word was viewed by Kidner as the key to the whole passage. Whereas, it is God who is blessed in the first lines, the reverse appears here, where it is man who receives the blessing, "To bless God is to acknowledge gratefully what He is; but to bless man, God must make of him what he is not, and give him what he has not."[4]
The pattern of all Old Testament blessings is that of Aaron given in Numbers 6:24ff.

The Lord bless thee, and keep thee;

The Lord make his face to shine upon thee, and be gracious unto thee:

The Lord lift up his countenance upon thee, and give thee peace.SIZE>

"Even he that made heaven and earth" (Psalms 134:3). This concludes this brief psalm. "The worshippers will leave enriched and strengthened, with the invocation of divine blessing ringing in their ears."[5] "This Psalm is a fitting conclusion to the Psalms of Ascents."[6]
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PSALM 135

A MOSAIC HYMN OF PRAISE TO GOD
This is another of the Hallelujah Psalms, its first line and its last being that word. A great deal of skill and discernment entered into the composition of this charming song of praise. The first three verses are a call to praise God; and the last three verses are a call to bless God.

In between those six verses which we may call a prologue (Psalms 135:1-3) and an epilogue (Psalms 135:19-21), we have a six-fold presentation of God in that many aspects of his power and glory.

(1) God is presented as the God of Jacob (Psalms 135:4); (2) God of gods (Psalms 135:5); (3) God of all creation (Psalms 135:6-7); (4) God the terrible to Israel's enemies (Psalms 135:8-11); (5) God of gracious love for Israel (Psalms 135:12-14); and (6) God the living One contrasted with idols (Psalms 135:15-18).

This psalm is called a mosaic because of so many allusions, quotations, and references to other portions of the Old Testament. Psalms 135:5 is like Exodus 18:11; Psalms 135:7 is like Jeremiah 10:13; Psalms 135:15-18 are almost identical with Psalms 115:4-8, etc. Kidner pointed out that, "Every verse in this Psalm either echoes, quotes or is quoted in some other part of Scripture."[1] We have a deep appreciation for the psalmist's knowledge and skillful use of the sacred writings, and reject the comment of Allen that, "Much of the psalm has a suspiciously familiar ting; the attentive reader finds himself assailed by a conglomeration of snatches of other parts of the Old Testament."[2]
Of a different spirit altogether is the following comment of Alexander Maclaren. He spoke of the many quotations and allusions to other Scriptures, saying that, "The flowers are arranged in a new bouquet, because the poet had long delighted in their fragrance. The ease with which he blends into a harmonious whole, fragments from such diverse sources tells how familiar he was with these, and how well he loved them."[3]
The inspired writers of the Bible had no greater ability than that of recalling from the Holy Scriptures such words, illustrations and quotations as were considered appropriate for their purpose. For example, Paul's multiple quotations of the Old Testament in Romans 9-11 must be hailed as one of the most masterful theological dissertations ever written. We find a similar mastery of sacred truth in this psalm.

Many dependable scholars concur in the placement of this psalm in post-exilic times,[4] but Allen pointed out that "A. Weiser regarded it as pre-exilic."[5] Scholarly dating of biblical passages is a very undependable and uncertain business.

Regarding the design of the psalm, Barnes identified it thus: "The whole design of the psalm is to excite praise to God, and to show reasons for doing so."[6]
Psalms 135:1-3
THE CALL TO PRAISE GOD
"Praise ye Jehovah.
Praise ye the name of Jehovah;

Praise him, O ye servants of Jehovah,

Ye that stand in the house of Jehovah,

In the courts of the house of our God.

Praise ye Jehovah, for Jehovah is good:

Sing praises unto his name;

For it is pleasant."

Five times in these three verses, men are exhorted to "Praise God." Who is it that is so admonished? The Levites whose continual duties were in the Temple were included; and as Rawlinson pointed out, "Those that stand in the courts of the house of the Lord are not priests, or Levites, but the people, all of those who throng the courts of the Temple."[7]
"Praise ye Jehovah ... Bless ye Jehovah" (Psalms 135:1,19). Ballard called these expressions, "`Cultic shouts,' which served as responses, repeated several times as responses to the exhortation, directed now to priests, now to Levites, now to the laity, to `Praise the Lord.'"[8] The phrases written here were most certainly usable in such a manner; but as Addis warned us, "All that is uncertain, and becomes much more uncertain when the divisions are carried out more minutely."[9]
"Praise him, O ye servants of Jehovah" (Psalms 135:1). Augustine stated that, "If we were to be forever only servants, yet we ought to praise the Lord; how much more ought those servants to praise the Lord, who have obtained the privilege of sons?"[10]
I.
"For Jehovah is good" (Psalms 135:3). This is the first of seven reasons advanced in this psalm as arguments demanding the worship and the praise of God. Baigent was correct in stating that, "The worship of God (as spoken of in the Bible) was never a vague, emotional outburst, but was logically founded in the person and/or the work of God."[11] The other six reasons are cited below in Psalms 135:4-18.

Verse 4
II.
"For Jehovah hath chosen Jacob unto himself,
And Israel for his own possession."

"For Jehovah hath chosen Jacob." This is cited here as the second reason why God's people should praise him. "Election is one of the most forcible arguments for adoring love. Chosen! Chosen by God Himself!"[12] Husbands and wives love each other because each spouse is "the choice" of the other. Where is any Christian whose heart does not thrill to the thought of God's unmerited love, bestowed upon "the beloved in Christ?"

Verse 5
III.
"For I know that Jehovah is great,
And that our Lord is above all gods."

The eternal and almighty God, omnipotent, ubiquitous and omniscient is surely entitled to praise and adoration on the part of men. All nature sings the glory of God, why shouldn't I?

"Above all gods." This is not a reference to idols, but to earthly rulers, as in Psalms 82. (See chapter introduction there). Idols are mentioned in Psalms 135:15-18, but not in this passage. The meaning of this phrase is, "Above all that is worshipped as gods."[13]
Verse 6
IV.
"Whatsoever Jehovah pleased, that hath he done,
In heaven and in earth, in the seas and in all deeps;

Who causeth the vapors to ascend from the ends of the earth;

Who maketh lightnings for the rain;

Who bringeth forth the wind out of his treasuries."

A fourth reason why God should be praised is that he is the "God of all creation." Heaven, earth, seas and all `deeps,' - everything that exists is subject to the will and the pleasure of the Almighty God. "As the universal sovereign, God is entitled to universal praise and worship."[14]
"Who causeth the vapors to ascend from the ends of the earth" (Psalms 135:6). This is not a question, but a declaration. The great and inexplicable mystery of the ascent of waters from the surface of the seas and their return to earth as rain is mentioned here because of the very mystery of what happens. As Job expressed it, "God bindeth up the waters in his thick clouds; and the cloud is not rent under them." (Job 26: 8).

Thirteen hundred millions of tons of water ascend into the heavens every minute of the day, contrary to the law of gravity. Who does this? God.

Spurgeon mentioned a certain scientist who calculated that from every square mile of the ocean's surface, every twelve hours, the process which we call evaporation, "Lifts 6,914 tons of water from the surface of the sea."[15] At least 135,000,000 square miles of the planet earth are oceans, to say nothing of about one third of a million square miles of lakes.[16] Multiplying this times approximately 7,000 tons of water each twelve hours gives almost a trillion tons. The meaning of this is simply astounding. It means that approximately 1,300,000,000 tons of water per minute enter the heavens via evaporation.

Here indeed are the "waters above the firmament," as God revealed in Genesis 1:7. Despite this truth, we read some recent so-called "interpreter" who actually wrote that, "`The waters above the firmament' was an ancient superstition founded upon a myth!"

Verse 8
V.

GOD THE TERRIBLE TO ENEMIES OF ISRAEL
"Who smote the first-born of Egypt,
Both of man and beast;

Who sent signs and wonders into the midst of them, O Egypt,

Upon Pharaoh and upon all his servants;

Who smote many nations, and slew mighty kings,

Sihon king of the Amorites,

And Og king of Bashan,

And all the kingdoms of Canaan."

Beginning all the way back in Psalms 135:6 and running through Psalms 135:12 we have one long sentence, which we have broken up for purposes of this study. Kidner tells us that, "Practically every phrase in Psalms 135:8 through Psalms 135:12 is repeated word for word in the next psalm, Psalms 136:10,18-22)."[17]
Delitzsch called the message of these verses, "God is worthy to be praised as the Conqueror of the Land of Promise."[18]
The purpose of this paragraph is the presentation of the fifth argument calling for the praise of God. This is a brief reference to the long history of Israel, in which God had repeatedly destroyed their enemies: (1) The tenth plague against Egypt in the death of the first-born of both man and beast (Psalms 135:8); (2) all of the other nine plagues, called here, "signs and wonders" (Psalms 135:9); (3) the smiting of many nations (Psalms 135:10); (4) the slaying of mighty kings (Psalms 135:10); (5) particularly Sihon; and (6) Og (Psalms 135:11); and (7) All the kingdoms of Canaan (Psalms 135:11) - these are the seven events mentioned in this paragraph.

In my commentaries on the Pentateuch, and Joshua, we have written full discussions of all of the events mentioned here; and we shall be content with referring to those writings for any persons who may be interested in exploring them more fully. By no means all of God's wonderful deliverances of Israel by the destruction of their enemies are mentioned here; but these seven examples are cited as typical of the total number. One of the most wonderful examples of God's destroying Israel's enemies is that of the death of Sennacherib's army before the very walls of Jerusalem.

All such deliverances are brought to mind by the psalmist here for the purpose of eliciting praise of God from the hearts of grateful Israelites. Throughout the ages, every child of God will find many events in his life for which there is always due unceasing praise of God.

VI.
Alongside of God's terror to the enemies of his people, there was always the evidence of his loving mercy, benevolence, protection and concern for his people, Israel, in the context before us; but, in our own times, God's people are the New Israel which is the Church. This is cited here as the sixth reason for praising God.

Verse 12
"And God gave their land for a heritage,

A heritage unto Israel his people.
Thy name, O Jehovah, endureth forever;

Thy memorial name, O Jehovah, throughout all generations.

For Jehovah will judge his people,

And repent himself concerning his servants."

These verses stress God's goodness to Israel as grounds for their obligation to praise God. The entire Old Testament is a record of God's infinite forbearance, love, blessing, protection and encouragement of Israel throughout its history.

"Jehovah ... will repent himself concerning his servants" (Psalms 135:14). We have no way of knowing exactly how the psalmist himself might have understood this promise; but we are sure that Israel as a whole misunderstood it. The nation, if we may judge by what they did, concluded that no matter what they did; no matter how often they rebelled against God; no matter how deliberate and bitter their resistance to God's will might become - no matter what, Israel would never lose their status as God's Chosen People, and that God would always deliver them and accommodate himself to their wickedness.

Even when Jerusalem was in the process of being destroyed by the armies of Vespasian and Titus, the final high priest of Judaism comforted his people with the statement that Jerusalem would stand until the Messiah came, and since the Messiah had not come, Jerusalem would continue to stand.

Verse 15
VII.

THE LIVING GOD INFINITELY ABOVE DEAD IDOLS
"The idols of the nations are silver and gold,
The work of men's hands.

They have mouths, but they speak not;

Eyes have they, but they see not.

They have ears, but they hear not;

Neither is there any breath in their mouths.

They that make them shall be like unto them;

Yea, every one that trusteth in them."

Despite the fact of these words being a quotation from Psalms 115, Yates noted that, "They are especially appropriate here in order to set in sharp contrast the omnipotence of the Lord and the uselessness of idols."[19]
The whole ancient world, at the time of this psalm, was worshipping and praising pagan idols. These words demonstrate how infinitely far above such senseless, dead and decaying "gods" is the true "and Eternal God of Israel." No stronger motivation for his praise could be imagined.

These verses occur also in Psalms 115:4-8, above, where we devoted several pages to a discussion of what is written here. See my commentary above under Psalms 115:8.

Verse 19
THE EPILOGUE
"O house of Israel, bless ye Jehovah:
O house of Aaron, bless ye Jehovah:

O house of Levi, bless ye Jehovah:

Ye that fear Jehovah, bless ye Jehovah.

Blessed be Jehovah out of Zion,

Who dwelleth at Jerusalem.

Praise ye Jehovah."

This epilogue matches the prologue in the triple repetition of the words, "Bless Jehovah." In the prologue, "Praise Jehovah" is the repeated clause. All Israel, the priests "as the house of Aaron," and the Levites "as the house of Levi," are the persons addressed in the epilogue.

Barnes described this epilogue as, "An earnest call on all classes of the people to bless and praise the Lord. The language here is expressive of overflowing joy, the utterance of a heart full of exalted conceptions of the majesty, glory and mercy of God."[20]
Anyone who reads this psalm can hardly fail to catch the mood and feelings of the psalmist and to say "Amen and Amen."
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PSALM 136

FOR HIS LOVINGKINDNESS ENDURETH FOREVER
This title we have chosen because that line is repeated in every one of the psalm's 26 verses as a refrain. It is the only psalm in the Psalter where such a thing occurs.

This off-repeated refrain indicates that the composition, as it stands, was used liturgically, that is, as a kind of ritual in the Temple services, with one group, or perhaps even a soloist, singing or reading the first line of each verse, and the congregation responding in the refrain.

"It is called a Hallel Psalm and was sung at the beginning of Passover. It was a favorite Temple song."[1]
Most of the scholars whose works we consult in this commentary devote very little space to the discussion of this psalm. There is very little, if any new material in it. It follows very closely the preceding Psalms 135. "It follows very closely Psalms 135 in content through verses 10-18 and quotes directly from it in :19-22."[2]
Psalms 136:1-26
TEXT OF PSALM 136
"Oh give thanks unto Jehovah; for he is good;
For his lovingkindness endureth forever.

Oh give thanks unto the God of gods;

For his lovingkindness endureth forever.

Oh give thanks unto the Lord of Lords;

For his lovingkindness endureth forever.

To him who alone doeth great wonders;

For his lovingkindness endureth forever.

To him that by understanding made the heavens;

For his lovingkindness endureth forever.

To him that spread forth the earth above the waters;

For his lovingkindness endureth forever.

To him that made great lights;

For his lovingkindness endureth forever.

The sun to rule by day;

For his lovingkindness endureth forever.

The moon and stars to rule by night;

For his lovingkindness endureth forever.

To him that smote Egypt in their first-born;

For his lovingkindness endureth forever.

And brought out Israel from among them;

For his lovingkindness endureth forever.

With a strong hand, and with an outstretched arm;

For his lovingkindness endureth forever.

To him that divided the Red Sea in sunder;

For his lovingkindness endureth forever.

And made Israel to pass through the midst of it;

For his lovingkindness endureth forever.

But overthrew Pharaoh and his host in the Red Sea;

For his loving kindness endureth forever.

To him that led his people through the wilderness;

For his lovingkindness endureth forever.

To him that smote great kings;

For his lovingkindness endureth forever.

And slew famous kings;

For his lovingkindness endureth forever.

Sihon king of the Amorites;

For his lovingkindness endureth forever.

And Og king of Bashan;

For his lovingkindness endureth forever.

And gave their land for a heritage;

For his lovingkindness endureth forever.

Even a heritage unto Israel his servant;

For his lovingkindness endureth forever.

Who remembered us in our low estate;

For his lovingkindness endureth forever.

And hath delivered us from our adversaries;

For his lovingkindness endureth forever.

Who giveth food to all flesh;

For his lovingkindness endureth forever.

Oh give thanks unto the God of heaven;

For his lovingkindness endureth forever."

There is nothing in this psalm upon which we have not already written commentary; and there are very few things which we shall cite here.

"The God of gods" (Psalms 136:2). "The word `gods' here is a secondary use of the term as is found in Psalms 82:6."[3] (See our comment in chapter introduction for Psalms 82, above.) As Dr. George DeHoff stated it, "God is the God over priests, spiritual rulers, those in power, including kings and magistrates. He is the Ruler over all the rulers of the earth. This does not have reference to idols. God is not their God."[4]
"To him that spread forth the earth above the waters" (Psalms 136:6). On this verse, Addis referred to Psalms 24:2 and to Genesis 1:6f, affirming that, "There was a sea below the earth, another on a level with the earth, and a third `ocean' above the firmament."[5] Such a view is based upon a misinterpretation of what the scriptures say. The word is not `ocean' but `waters.' What a difference! And if one does not believe that the earth is stretched out over the waters, let him explain why men have been digging wells for countless generations, or let him explain the glorious artesian waters of Balmorhea. We appreciate the discernment of McCaw who wrote, "Happily, the earth is spread above the waters."[6]
We are conscious that Psalms 24:2 states that the earth is stretched out "above the seas," or "upon seas"; but in that reference it is the altitude of the earth which is above the seas, that is, higher than sea level!

This psalm mentions a number of events found in the Five Books of Moses and the Book of Joshua. For extensive comments on all of these events, we refer to our commentaries on those Bible books.

"Remembered our low estate ... delivered us from our adversaries" (Psalms 136:23-24). To this writer, it appears that these lines are a reference to the Babylonian captivity and God's deliverance from it. This is certainly suggested by the proximity of the psalm to Psalms 137.
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Verse 1
PSALM 137

A SONG FROM THE CAPTIVITY IN BABYLON
For once, there is no need for guessing about the occasion of this Psalm. It reflects the sorrows and thoughts of one of the captives, either during the captivity itself, or shortly afterward when the memories of the terrible experience were still fresh in the psalmist's mind. As Rhodes noted, "The date therefore would be sometime between 587 B.C. and 537 B.C."[1]
THEIR PITIFUL SITUATION
The psalm is fully self-explanatory. The first three verses describe the situation. The chosen people are suffering the captivity in Babylon, enduring the sporting taunts of their enemies, and weeping over their sorrows as they contrasted their status with what it once was in their beloved Jerusalem.

Psalms 137:1
"By the rivers of Babylon, There we sat down, yea, we wept,
When we remembered Zion."

"Rivers of Babylon." The city of Babylon was situated on the Euphrates river, but the plural here probably refers to the great network of canals which had been built for purposes of irrigation. The gardens and industries thus watered were in all likelihood the areas where the Hebrew slaves would have been employed.

"There we sat down, yea, we wept." The picture that emerges here is one of extreme dejection, sorrow and bitterness. The refreshing altitude of Jerusalem with its mountains pressed upon the memories of the captives sitting and weeping by the canals of Babylon.

Verse 2
"Upon the willows in the midst thereof

We hanged up our harps.
For there they that led us captive required of us songs,

And they that wasted us required of us mirth, saying,

Sing us one of the songs of Zion."

The willows were a quick-growth tree that sprang up in abundance along the many canals of the Euphrates.

"They that led us captive required of us songs." The songs of the captives would have been considered as sport or entertainment by their masters; and the very fact of their hanging their harps on the willows indicates that they unwillingly complied with such demands, muttering to themselves, perhaps, the curses upon themselves and their terrible imprecations upon the enemy.

The marginal readings here substitute "words of songs" for "songs" in Psalms 137:3a and "tormentors" for "them that wasted us" in Psalms 137:3b. Kidner stated that, "`Tormentors' here is as likely a meaning as most of the others that have been proposed or substituted for this expression, which is found only here in the Bible."[2]
It was the "words" of the Jewish songs which the captors wished to hear, because the poor status of the captives was a stark and embarrassing contrast to the triumphant words of the hymns of the Chosen People.

"Them that wasted us, or `tormentors'" (Psalms 137:3b). The Babylonian slave masters were a cruel, sadistic company of evil men who made sport of the helpless captives, forcing them into actions that appeared mirthful to the captors. The picture that emerges here is one of pity and sympathy for the oppressed.

Verse 4
CURSES UPON THEMSELVES
Their extremely distasteful assignment of entertaining their captors and amusing them precipitated the bitter thoughts of the next three verses.

"How shall we sing Jehovah's song
In a foreign land?

If I forget thee, O Jerusalem,

Let my right hand forget her skill.

Let my tongue cleave to the roof of my mouth,

If I remember thee not;

If I prefer not Jerusalem Above my chief joy."

There was indeed a remnant of true Israelites, the faithful believers in God, among the multitudes of the Babylonian captives. These were the `righteous remnant' spoken of by Isaiah. They were the ones who clung tenaciously to the blessed memories of Jerusalem and the glory of Israel's past history.

That this segment of the children of the captivity was a definite minority is revealed by the relatively small "handful" of the once mighty nation of Israel who actually returned to Jerusalem when God's servant Cyrus permitted and encouraged it. Josephus gave the total number of the returnees as, "Forty-two thousand four hundred and sixty two; yet did many of them stay at Babylon, as not willing to leave their possessions."[3]
"How shall we sing Jehovah's song in a foreign land?" (Psalms 137:4). This is not a reference to their inability to sing such songs for their captors. It is an exclamation of their extreme displeasure in being compelled to do so. The following lines became their muttered pledges to themselves, perhaps out of the hearing of their tormentors.

"Let my right hand forget her skill ... my tongue cleave to the roof of my mouth" (Psalms 137:5-6). These are curses upon themselves, applicable in case of their forgetting Jerusalem, or preferring not Jerusalem above their chief joy.

"If I prefer not Jerusalem" (Psalms 137:6). The implication here is that many did indeed learn to prefer Babylon. It appears that the status of the captive Israelites in Babylon was not unbearable. The prophet Ezekiel evidently was permitted to own property, as were many others; and, in time, as the `seventy years' expired, many of the Jews became prosperous and even wealthy. If this situation was common when this song was written, it would explain this line.

Verse 7
IMPRECATIONS AGAINST ENEMIES
The bitterness of Israel against their enemies who had vented their sadistic cruelties upon them is understandable enough, however foreign to the spirit of Christianity they must appear to us who follow Christ.

"Remember, O Jehovah, against the children of Edom
The day of Jerusalem;

Who said, Rase it, rase it,

Even to the foundation thereof.

O daughter of Babylon, thou art to be destroyed,

Happy shall he be, that rewardeth thee

As thou hast served us.

Happy shall he be that taketh and dasheth thy little ones

Against the rock."

"Remember ... against the children of Edom" (Psalms 137:7). The bitter mutual hatred of the two branches of Isaac's family, the Edomites and the Israelites, continued without abatement throughout their history. As Amos said of Edom, "His anger did tear perpetually, and he kept his wrath forever" (Psalms 1:11). The Edomites seem to have been almost totally a wicked people. Their terminal representatives are featured in the New Testament in the evil dynasty of the Herods.

In the words here, the Israelites, even in the circumstances of their captivity, still cherished their hatred of the Edomites, calling for God's judgment against them, even along with his judgment of the Babylonians. The basis of that undying hatred is stated in the book of Obadiah. "In the day that thou stoodest on the other side, in the day that strangers carried away his substance, and foreigners entered into his gates, and cast lots upon Jerusalem, even thou wast as one of them" (Obadiah 1:1:11).

The historical occasion for that behavior of Edom was apparently the capture of Jerusalem by the Philistines and the Arabians a couple of centuries before the fall of the city to Babylon. (See a full discussion of this in Vol. 2 of my commentaries on the minor prophets, pp. 241-244.)

Jerusalem was not totally destroyed on that occasion, despite the plea of the Edomites that it be "rased."

"Babylon ... thou art to be destroyed" (Psalms 137:8). The psalmist here had evidently read and believed the prophecy of Jeremiah in that tremendous fiftieth chapter describing the utter destruction of Babylon.

"Happy shall he be that rewardeth thee as thou hast served us" (Psalms 137:8). See my full comment on the prophecy of Babylon's destruction in the fourth year of Zedekiah, at the very climax of Babylonian authority and power in the whole world of that era. (See Vol. 2, of my commentary on the major prophets (Jeremiah), pp. 525-550.)

"Happy shall he be that taketh and dasheth thy little ones against the rock" (Psalms 137:9). An imprecation of this type invoked against innocent and helpless little children is contrary to the word of Christ and the holy apostles; yet this is an accurate statement of the attitude that was common among the warring peoples of antiquity. That such shameful cruelty and brutality against tiny children was actually executed upon the victims of conquest is a matter of Biblical record (Nahum 3:10). Christ prophesied that the same atrocities would be executed upon Israel herself in the destruction of Jerusalem (Luke 19:44). There is this factor that entered into the destruction of the children, namely, that with the defeat and death of their parents, the fate of the children was sealed; and in the views of ancient conquerors it was, in a sense, merciful to destroy the children instead of abandoning them to a fate of starvation or something worse. Ancient armies had no medical corps, or battalion of nurses, to take care of the infant children of their slaughtered enemies!

It was indeed a long and terrible trail of blood and suffering that was initiated by our ancestors in Eden who failed to honor God's Word regarding the "forbidden fruit"
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Verse 1
PSALM 138

THANKSGIVING FOR THE LORD'S LOVINGKINDNESS
This is the first of a group of eight psalms that are ascribed to David in the superscriptions, and this writer demands something more reliable than the speculations and guesses of critics as a reason for denying their accuracy.

We agree with Leupold that, "Up to this point, we have found the inscriptions in the Hebrew text to be at least defensible."[1] There are some writers who take the word "temple" (Psalms 138:2) as a reference to that of Solomon. However, as Barnes declared, "In this passage it undoubtedly refers to the tabernacle."[2]
Dahood has removed all doubt of the psalm being Davidic. He first recounted the critical judgment of the psalm as being post-exilic, that it could not have been written by a king, and that it reflects the message of the (so-called) Second Isaiah. Then he wrote, "Results just the contrary emerge when we take cognizance of epigraphic discoveries of the past forty years. These reveal that the psalm is a royal song; and the words of it find their closest counterparts in the Ugaritic tablets of the tenth century B.C.. So, a date in the Davidic period seems reasonable."[3]
Psalms 138:1-3
"I will give thee thanks with my whole heart:
Before the gods will I sing praises unto thee.

I will worship toward thy holy temple,

And give thanks unto thy name for thy lovingkindness and for thy truth:

For thou hast magnified thy word above all thy name.

In the day that I called thou answeredst me,

Thou didst encourage me with strength in my soul."

"Before the gods will I sing praises unto thee" (Psalms 138:1). The "gods" here are such persons as rulers, magistrates and other earthly authorities, many of whom deport themselves "as if they were gods." It is simply inconceivable that the psalmist was here speaking of idols. For a further discussion of this secondary use of the term "gods," see the chapter introduction to Psalms 82 (above).

"I will worship toward thy holy temple" (Psalms 138:2). This is a reference to the tabernacle, not to Solomon's temple, nor to the rebuilt temple following the captivity.

"In the day that I called, thou answeredst me" (Psalms 138:3). This psalm was apparently written following God's favorable answer of some very significant prayer on the part of the psalmist. Other than that, it is impossible to determine exactly the occasion of it.

Verse 4
"All the kings of the earth shall give thee thanks, O Jehovah,

For they have heard the words of thy mouth.
Yea, they shall sing of the ways of Jehovah;

For great is the glory of Jehovah.

For though Jehovah is high, yet hath he respect unto the lowly;

But the haughty he knoweth from afar."

"All the kings of the earth shall give thee thanks" (Psalms 138:4). The implication here is undeniable that the thanksgiving of all the kings of the earth is here predicated upon their hearing of how God had answered the psalmist's prayer. McCaw commented on this that, "It is hardly likely that a private individual could think of some purely personal experience as exercising a convincing influence over the kings of the earth. But if the individual were a king himself, such a hope is possible."[4] It is considerations such as this that strongly favor the superscription's ascription of this psalm to David.

"Everything here centers about the prospect of having the kings of the earth offer their praises to the Lord for what he had done to David."[5]
Barnes understood Psalms 138:4 here as prophetic. "This refers to a time, of which frequent prophetic mention is made in the Scriptures."[6] However, this does not diminish the propriety of understanding these as the words of David. Even the thanksgiving of kings and world rulers who became Christians in the age of the gospel was due solely to what God did for David in bringing into our world the greater Son of David as the Saviour of all men.

"Great is the glory of Jehovah" (Psalms 138:5). There is a dramatic shift of persons here. There is a double reference to Jehovah in Psalms 138:4, in which the psalmist addresses Jehovah in the second person; and here adjacent to Psalms 138:4 we have the third person. Of course, critics go wild about things like this, although they should be familiar with the fact that shifts of this kind are common in the Bible. By "emending" (that means changing) the text Briggs "corrected" this usage of persons.[7] However, as Dahood pointed out, the Dead Sea Scrolls, namely, those from "Cave 11" support the Hebrew text of the Old Testament in this passage.[8] In our opinion, scholars have been at times very careless with their emendation.

"Jehovah is high ... he hath respect unto the lowly ... the haughty he knoweth from afar" (Psalms 138:6). "Notwithstanding all God's greatness and glory, he condescends to look upon the lowly and supply them. Hence, David feels sure that God will not overlook him. But God keeps proud men at a distance, does not draw near them, much less make his abode with them, but leaves them to themselves until they are ripe for punishment."[9]
Verse 7
"Though I walk in the midst of trouble, thou wilt revive me;

Thou wilt stretch forth thy hands against the wrath of mine enemies,
And thy right hand will save me.

Jehovah will perfect that which concerneth me:

Thy lovingkindness, O Jehovah, endureth forever;

Forsake not the works of thine own hands."

"Though I walk in the midst of trouble" (Psalms 138:7). Dahood rendered "I walk" here as "I march," indicating that the context is military. "Having thanked God for a military victory, the psalmist ends the hymn with a prayer for protection on future military expeditions."[10]
"Jehovah will perfect that which concerneth me" (Psalms 138:8). David here exhibits a profound trust in God and full confidence that the marvelous promises conveyed unto him by the mouth of the prophet Nathan will indeed be fulfilled.
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Verse 1
PSALM 139

THE OMNISCIENCE; OMNIPRESENCE; AND OMNIPOTENCE OF GOD
This writer's love of this psalm is enhanced by his remembrance of the frequent reading of it in the chapel services of Abilene Christian College by Dean Henry Eli Speck in the years of 1923-1924.

Scholars have exhausted their vocabularies extolling the glory and greatness of Psalms 139. "This poem is not only one of the chief glories of the Psalter, but in its religious insight and devotional warmth, it is conspicuous among the great passages of the Old Testament."[1]
Regarding the authorship, it is ascribed to David in the superscription, and as Barnes bluntly stated it, "There is no reason to doubt it."[2] Counting the Aramaisms is a favorite device of critics, but as Kidner said, "Aramaic influence is no proof of late dating."[3]
This writer has lost patience with the type of thinking that seems to count the contradiction of something in the Bible, even if it is only a superscription, as some kind of a climax in human intelligence! The following quotation from Charles Haddon Spurgeon expresses perfectly our own views on this question:

"Of course, the critics take this composition away from David on account of certain Aramaic expressions in it, but, upon the principles of criticism now in vogue, it would be extremely easy to prove that John Milton did not write Paradise Lost. Knowing to what wild inferences the critics have run in other matters, we have lost nearly all faith in them. We prefer to believe that David is the author of this Psalm from internal evidences of style and matter, rather than to accept the opinions of men whose modes of judgment are manifestly unreliable."[4]
As John Jebb stated it, "I cannot understand how any critic could assign this psalm to any other than David. Every line, every thought, every turn of expression and transition is his, and his only."[5]
The paragraphing of the psalm is quite simple. It falls into four strophes or stanzas of six verses each.[6]
In Maclaren's paragraphing, he assigned "omniscience" to Psalms 139:1-6, and "omnipresence" to Psalms 139:7-12, and Rawlinson assigned the word "omnipotence" to Psalms 139:13-18.[7] Strangely enough, none of these four-syllable words appears in the versions! One great beauty of the psalm is the simplicity of the language.

Psalms 139:1-6
OMNIPRESENCE
"O Jehovah, thou hast searched me, and known me.
Thou knowest my down-sitting and mine uprising;

Thou understandest my thoughts afar off.

Thou searchest out my path and my lying down,

And art acquainted with all my ways.

For there is not a word in my tongue,

But, lo, Jehovah, thou knowest it altogether.

Thou hast beset me behind and before,

And laid thy hand upon me.

Such knowledge is too wonderful for me;

It is high, I cannot attain unto it."

"And laid thy hand upon me" (Psalms 139:5). There is something very personal to this writer in this line. He suffered from spinal stenosis, unable to walk a step, and within a few months, following all kinds of "remedies," his normal health returned. Dr. Deane Cline, a very distinguished Houston physician, was asked, "What do I tell people who inquire as to what helped me to get well.?" He pointed heavenward and said, "My medical opinion is that the Great Physician above laid his hand upon you." The tears of gratitude to God from this writer water the page as he writes this. Blessed be the name of the Lord!

"Too wonderful for me" (Psalms 139:6). When what is written here is understood of merely a single individual, it is "wonderful," but when it is multiplied by all of the individuals who ever lived on earth or who may yet live upon it, the immensity of this "wonder" is astronomically increased, surpassing all the laws of geometrical progression. There is an infinity of knowledge here that denies any human ability to comprehend it.

Verse 7
OMNIPRESENCE
"Whither shall I go from thy Spirit?
Or whither shall I flee from thy presence?

If I ascend up into heaven, thou art there:

ff I make my bed in Sheol, behold, thou art there.

If I take the wings of the morning,

And dwell in the uttermost parts of the sea;

Even there shall thy hand lead me,

And thy right hand shall hold me.

If I say, Surely the darkness shall overwhelm me.

And the light about me shall be night;

Even the darkness hideth not from thee,

But the night shineth as the day;

The darkness and the light are both alike to thee."

"Whither shall I flee from thy presence" (Psalms 139:7). This line is parallel to the preceding one, the thought in both being, "How can one hide from God? He is everywhere!" In an old fashioned, one-teacher schoolhouse, an atheistic teacher wrote on the blackboard

"GOD IS NOWHERE."

Whereupon a sixth-grade girl walked up to the blackboard and gave the inscription this treatment

"GOD IS NOW HERE."

and as she sat down, she said, "Teacher you forgot to put in the space"! The astounded teacher made no further remarks.

Attempting to hide from God has been the chief business of the human family ever since Adam and Eve hid themselves in the Garden of Eden! Think of the myriads of ways in which men try to hide from God. They forsake all attendance of religious services. They become alcoholics, workaholics, dope addicts, or assume any lifestyle available in which they may hope to hide from the "all-seeing" eyes of God. What a vain and futile exercise of human folly! People cannot hide from God!

The omnipresence of God was the basis of the remarkable exhibition which the Moody Bible Institute displayed at the New York World's Fair in 1964. The exhibition stressed an amazing deduction from this element in the character of God.

Since God is everywhere simultaneously, He is still seeing everything that has ever happened in the whole universe! Just as people can see the light of the constellation Andromeda which began its journey to earth two million light years ago, God's presence as an observer is not limited either by time or space. His presence is eternal regarding all events, past, present and future!

"In Sheol ... behold, thou art there" (Psalms 139:8). This teaches that death itself cannot hide people from the knowledge and ultimate judgment of God. "The psalmist is aware of God's presence even in Sheol."[8]
"The wings of the morning ... the uttermost parts of the sea" (Psalms 139:9). The opposites mentioned here are the east and the west, symbolized by "the wings of the morning," and "the uttermost parts of the sea," the latter being a reference to the far western end of the Mediterranean. These are some of the most beautiful lines in the literature of the whole human family. True to the antagonist spirit of criticism, some interpreters allege that this image is borrowed from ancient mythology which describes the goddess of the dawn riding forth on the "wings of the morning." This writer has read extensively the mythology of Greece and Rome but cannot remember any such myth. Helios did not ride "the wings of the morning" but "a chariot." In case there actually existed some such terminology in ancient mythology, which we seriously doubt, "There is no reason to assume that the psalmist here accepted any such mythological notions."[9]
"Thy hand shall lead me, and thy right hand shall hold me" (Psalms 139:10). The bringing together in this verse, of God's `hand' and his `right hand' is an undeniable earmark of David's authorship, as is the case in the preceding Psalms 138:7. AS Jebb said, there are a dozen such earmarks in this psalm.

"The darkness shall overwhelm me" (Psalms 139:11). The marginal reading here is "cover me" for the last two words. Despite the fact that darkness cannot hide from God, wicked men still prefer the nighttime for their deeds of criminality. The New Testament takes note of this in such terms as "the works of darkness" (Romans 13:12; Ephesians 5:11).

Verse 13
OMNIPOTENCE
"For thou didst form my inward parts:
Thou didst cover me in my mother's womb.

I will give thanks unto thee; for I am fearfully and wonderfully made:

Wonderful are thy works;

And that my soul knoweth right well.

My frame was not hidden from thee,

When I was made in secret,

And curiously wrought in the lowest parts of the earth.

Thine eyes did see mine unformed substance;

And in thy book were they all written,

Even the days that were ordained for me,

When as yet there was none of them.

How precious also are thy thoughts unto me,

O God!

How great is the sum of them!

If I should count them, they are more in number than the sand:

When I awake, I am still with thee."

"Thou didst form ... me ... in my mother's womb" (Psalms 139:13). In this division, "The psalmist praises the miracle of conception and birth as a marvelous work of the omniscient, omnipresent, and omnipotent God."[10]
"I am fearfully and wonderfully made" (Psalms 139:14). There is no more wonderful work of God in the whole universe than a human being. Each human body has trillions of cells falling into some five classifications, and recent research into the mysteries of the DNA, the effective element in conception, has added almost incredible dimensions to the wonder which men already had identified, but which is a million times more wonderful than anyone ever dreamed it was until recent discoveries by such noted medical doctors as Dr. Elton Stubblefield, a director of such research at the M. D. Anderson Hospital in Houston.

He recently declared in a public address that each cell (and, remember there are trillions of them) at the moment of conception is supplied with a library of one quarter of a million words commanding that cell exactly how many times to multiply, and when to die. That is the reason one's nose is not as long as that of an elephant! In view of this knwoledge, and it is only beginning to be unraveled and deciphered, one must admit that the words that stand at the head of these two paragraphs in Psalms 139:14 are the greatest understatement on earth.

"The lowest parts of the earth" (Psalms 139:15), "depths of the earth" in the RSV. "This is an idiom for the darkness of the womb and does not carry any mythological implications."[11] Kidner agreed with this, writing that, "`Depths of the earth' is a metaphor for the deepest concealment, in the hiddenness of the womb. Psalms 139:15b here is connected closely in thought with Psalms 139:13b where we have `knit together.' Here the words `curiously' or `intricately wrought', take the image a bit further, suggesting the complex patterns and colors of the weaver or the embroiderer."[12]
"In thy book they were written ... even the days that were ordained for me, when as yet there was none of them" (Psalms 139:16). This should be read in connection with the statement of Dr. Stubblefield quoted under Psalms 139:14. Another pertinent reference is that of Hebrews 9:27, "It is appointed unto men once to die, and after this cometh judgment." There is nothing accidental about man's mortality. If it depended merely upon chance, now and then, there would be someone to live a thousand years, but it is not a matter of "chance" at all. It is the ordained will of God for men to die.

"This passage declares that the psalmist's days were preordained by God and visible to Him long before they had actual existence."[13]
Miller's warning against any unscriptural view of rigid fatalism falsely based upon these words should be noted. "Any such view that robs man of his personal responsibility is biblically untenable."[14]
Concerning the foreknowledge of God, it has the same relationship to human events that the knowledge of them after those events has. Thus, a man's knowledge of "what happened yesterday" is in no way related to those events as cause. In the same way God's knowledge of "what will happen tomorrow" is unrelated to those events as cause.

"How precious thy thoughts ... unto me" (Psalms 139:17). "David moves on in this verse from contemplating the nakedness of his own thoughts before God to the consideration of God's innumerable thoughts toward him."[15] It should be noted here that Kidner discerned the Davidic authorship of the psalm.

"More in number than the sand" (Psalms 139:18). Read this verse in the light of the cellular statistics of a human body under Psalms 139:14, above. Multiply 7,000,000,000,000 cells (the estimated number in a single human body) times 250,000 words for each cell.

Verse 19
THE SUPPLICATION
"Surely thou wilt slay the wicked, O God,:
Depart from me therefore, ye bloodthirsty men.

For they speak against thee wickedly,

And thine enemies take thy name in vain.

Do not I hate them, O Jehovah, that hate thee?

And am I not grieved at those who rise up against thee?

I hate them with perfect hatred:

They are become mine enemies.

Search me, O God, and know my heart:

Try me, and know my thoughts;

And see if there be any wicked way in me,

And lead me in the way everlasting."

"And thine enemies take thy name in vain" (Psalms 139:20). What an indictment this is against the world's profane swearers! It would be a shock to most of those indulging in profanity to contemplate the awful implications of this verse.

This final division of the psalm is essentially a prayer; and as Maclaren noted, the awareness of the unfathomable character of God as revealed in the first three paragraphs of the psalm make this sudden, abrupt change to prayer quite, "Natural."[16]
"Search me, O God, and know my heart" (Psalms 139:23). David's plea here is that God may deliver him from the danger of committing sins which are unknown to him, sinful deeds which to the psalmist might not appear as sins, "secret sin," meaning not sins that he would hide from men, but sin of which he himself is unaware. The truth must be that all people are guilty of this type of sin.

"And lead me in the way everlasting" (Psalms 139:24). James Moffatt's translation of the Bible (1929) gives the true meaning of this passage in his translation, "Do thou lead me on the lines of life eternal." Here is the answer to the question of whether or not the Old Testament saints believed in life after death. Of course, they did! That Moffatt's translation here is correct is corroborated by Delitzsch's comment that, "The `everlasting way' is the way of God (Psalms 27:11), the way of the righteous, which stands fast forever and shall not perish."[17]
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Verse 1
PSALM 140

A PRAYER FOR PROTECTION AGAINST PERSECUTORS
This, like the other psalms in this group, is from the pen of David, according to the superscription, which is as reliable as any other information that has come down to us concerning the authorship of the Psalms.

Barnes summed up the matter of authorship, writing, "This also is a psalm of David ... It bears every mark of David's style and spirit; and there can be no doubt that he was the author of it."[1]
The bitter conflict that marked David's life with all kinds of vicious and unscrupulous enemies is reflected in every line of this composition.

As for the occasion, Delitzsch noted that, "It may be explained from the circumstances of the rebellion of Absalom."[2] The mention of "evil man" in the singular (Psalms 140:1) and the "head of those that compass me about" (Psalms 140:9) have led some to view the reference in those verses to king Saul and to the choice of David's conflict with that monarch as the occasion. However, in the opinion of C. Short, "The speaker is a king in danger from crafty, violent and rebellious subjects,"[3] which, if true, would rule out the occasion of David's struggle against Saul.

Dahood writes that, "The archaic forms of the language point to an early date of composition,"[4] thus strongly favoring Davidic authorship.

The thoughts and vocabulary of David as revealed in other psalms ascribed to him are found in practically every verse here. We shall mention these verse by verse in the notes below. We reject as unprovable the speculations that interpret these likenesses to David's other psalms as mere, "Quotations and adaptations of earlier psalms,"[5] strung together by some imitator. The psalm before us has every conceivable earmark of originality, intense personal feeling, and genuine concern for the danger of threatening, unscrupulous enemies.

A strong emotional surge is evident in the psalm itself. Whereas Psalms 140:1-9 are orderly and systematically put together, the three sections each ending with "Selah," when the psalmist came to the imprecatory prayer against his enemies he poured it out like hot rocks from a volcano, ignoring the ordinary rules observed in the first nine verses. No imitator could possibly have done a thing like that!

Psalms 140:1-3
STROPHE I
"Deliver me, O Jehovah, from the evil man;
Preserve me from the violent man:

Who devise mischiefs in their heart;

Continually do they gather themselves together for war.

They have sharpened their tongue like a serpent;

Adders' poison is under their lips.

(Selah)"

"From the evil man" (Psalms 140:1). Although this has been interpreted both as "the leader,' of enemies and as "a collective" indicating many enemies, "More probably the singular form has a collective force."[6] Miller agreed with this. "`Evil men' and `violent men' (RSV) are singular forms in the Hebrew, but the plural verbs in Psalms 140:2,3 indicate that these singular forms are used in a collective sense."[7]
"Who devise mischiefs in their heart" (Psalms 140:2). "`Mischiefs' is a very suggestive and comprehensive term. It always means scheming, underhanded plotting to do some evil thing. Only two other times in the whole Bible do we find the plural 'mischiefs' as used here, in Deuteronomy 32:23 and in the Davidic Psalms 52:2."[8]
"They gather ... together for war" (Psalms 140:2). These words do not fit the times of David's conflict with Saul, referring rather to Absalom's `war' against his father David.

"They have sharpened their tongue" (Psalms 140:3). Like the word `mischiefs,' this image of a `sharp tongue' also appears in the Davidic Psalms 52:2, where we have, "tongue ... like a sharp razor." Still another Davidic Psalm (Psalms 57:4) mentions the `sharp tongue.'

"Adders' poison is under their lips" (Psalms 140:3). Paul's quotation of this as an evidence of human sinfulness (Romans 3:13) is, "The poison of asps is under their lips." The switch from "adders" to "asps" came because Paul quoted from the LXX. Both serpents were poisonous.

As DeHoff commented on these verses, "God's children who have felt the sharp tongues of the servants of Satan have no difficulty understanding this verse and knowing how David felt."[9]
Verse 4
STROPHE II
"Keep me, O Jehovah, from the hands of the wicked;
Preserve me from the violent man:

Who have purposed to thrust aside my steps.

The proud have hid a snare for me, and cords;

They have spread a net by the wayside;

They have set gins for me.

(Selah)"

Here again, as in the first strophe, we have the singular nouns coupled with plural verbs, indicating the collective meaning of the nouns. "The wicked" and "violent man" are singular, but the verbs "have purposed," "have hid" and "have set" are plural. The rendition in the RSV is correct.

Other Davidic psalms reflecting the same thoughts and terminology that we find here are Psalms 16:2; Psalms 10:2; and Psalms 25:19.

The devices of the wicked enemies trying to destroy David appear in this strophe under three metaphors: (1) the trap; (2) the cords; and (3) the net. "The trap was a snare as in KJV; the cords refer to a kind of noose hidden in the ground so as to catch the leg; and the net was used to catch birds or sea creatures."[10] The archaic word "gin" means a rather intricate trap.

Verse 6
STROPHE III
"I said unto Jehovah, Thou art my God:
Give ear unto the voice of my supplications, O Jehovah.

O Jehovah the Lord, the strength of my salvation,

Thou hast covered my head in the day of battle.

Grant not, O Jehovah, the desires of the wicked;

Further not his evil device, lest they exalt themselves.

(Selah)"

The mention of "war" in Psalms 140:2, and the mention of victory in the day of "battle" are clearly not the words of a man fleeing from King Saul. The speaker here is a king against whom a war is planned and who here thanks God for victory in a previous battle.

Here again the terminology and thought-patterns correspond exactly with other Davidic psalms. See Psalms 16:2; Psalms 28:4; and Psalms 112:10.

"Further not his evil device" (Psalms 140:8). "The Hebrew phrase from which this comes is, `Do not let issue successfully his evil device.'[11]
The RSV closes the strophe here, placing the "Selah" at the end of this clause. We are not able to judge if this is an improvement or not. It appears to us that the meaning is not greatly affected by the change.

Verse 9
THE IMPRECATORY PRAYER
"As for the head of those that compass me about,
Let the mischief of their own lips cover them.

Let burning coals fall upon them:

Let them be cast into the fire,

Into deep pits, whence they shall not rise.

An evil speaker shall not be established in the earth:

Evil shall hunt the violent man to overthrow him."

This writer does not share in the usual depreciation that one so frequently finds in the commentaries concerning imprecations of this type. Sure, they do not measure up to the attitudes required of the followers of Christ; but the psalmist lived in a different age from our own. The enabling sacrifice of the Christ upon Calvary had not then been made; and the law under which the Old Testament saints lived was that which is called the lex talionis, which means, "an eye for an eye, and a tooth for a tooth." As Miller said, "It means, `Let like for like' be administered."[12]
The Jewish conception of the ideal fulfillment of this law was: (1) that of the hanging of Haman on the gallows he had built for Mordecai; or (2) the retribution in kind executed upon Adonibezek whose thumbs were cut off and who was compelled to grovel for his food beneath the table of his captors, exactly as he had mutilated and humiliated many kings whom he had conquered (Judges 1:6-7).

Brutal and terrible as such a system appears to us, it was a vast improvement over the customary cruelties that preceded. Prior to God's restraining law, the rule was: (1) If you should kill my child, I will kill you and your whole generation. (2) If you knock out a tooth of mine, I'll pull out all of yours. (3) If you blind me in one eye, I will retaliate by totally blinding you and your whole family! Thus, the lex talionis was a restraint upon prior barbarism.

As Leupold noted, "It is not fair to deal with this psalm as if it were only a cry for vengeance. There is no hint here of a purely personal desire for retaliation against cruel enemies; all is left in the hands of God."[13]
These verses, like all the others in this psalm, are loaded with terminology and patterns of thought which are undeniably Davidic, as witnessed by Psalms 7:16; 31:9; 36:12.

"As for the head of those that compass me about" (Psalms 140:9). It must be admitted, of course, that the principles of this psalm have a much wider application than that of the original context. However, we find it impossible to believe that "the head" mentioned here is a prophetic reference to the "man of sin" (2 Thessalonians 2:3); he will be the one heading up the seed of the serpent, who will be manifested when God's purpose during this present age is fulfilled.[14]
The reality of the ultimate manifestation of the "man of sin" is freely accepted, as the Scriptures surely teach, but finding any supplemental information about that eventuality in this psalm we believe to be contra-indicated.

"Let their own lips cover them" (Psalms 140:9). The law of lex talionis, "Required that evil-doers be done in by the same means they used to harm others, hence the psalmist prays that the poison beneath their lips (Psalms 140:4) submerge them. In Psalms 140:11, he asks that Death hunt down his adversaries just as they had hunted him with snares and lures (Psalms 140:6). Psalms 59:13 expresses the same sentiment."[15]
"Let burning coals fall upon them" (Psalms 140:10). This is a prayer for the same judgment to fall upon David's enemies as that which fell upon Sodom and Gomorrah.

"Let them be cast into the fire" (Psalms 140:10). What is this? Hell, of course. As Dahood said, "The psalmist first requests that God punish his enemies with glorying embers, after the manner of the destruction of Sodom and Gomorrah, and then he requests that they be hurled into hellfire.![16]
Verse 12
FINAL DECLARATION
"I know that Jehovah will maintain the cause of the afflicted,
And justice for the needy.

Surely the righteous shall give thanks unto thy name:

The upright shall dwell in thy presence."

A number of other Davidic psalms carry the same thoughts in very similar words, as seen in Psalms 9:4,10; 11:7; 17:15 and Psalms 18:27.

"Justice for the needy" (Psalms 140:12). There seems to be in many Old Testament passages a presumption regarding the wicked rich and the righteous poor; but Barnes' discerning words on this seem to be correct, "There is no reason why a wicked poor man should enjoy God's favor ... It is neither poverty nor riches that commend men to God; it is faith, holiness, love and obedience of God's word, in whatever condition of life it may be our lot to live, whether in a cottage or a palace."[17]
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Verse 1
PSALM 141

AN EVENING PRAYER FOR SANCTIFICATION AND PROTECTION
Here we have another of the group of Psalms in Book V which are ascribed to David in the superscription. There being nothing in the psalm which casts any doubt upon this, we accept it as accurate and dispense with the usual discussions regarding authorship. The last two verses here have exactly the same sentiment as that expressed in Psalms 140:8-10.

Psalms 141:5-7 are admitted by all scholars to be most difficult to translate, there being no consensus whatever upon what is meant. This writer claims no ability for solving the mysteries of passages which could very well have been obscured by textual damage during the centuries of transition, and we shall therefore offer no "explanations or comments" on a passage which we freely confess is a mystery.

Psalms 141:1-4
"Jehovah, I have called upon thee;
Make haste unto me:

Give ear unto my voice when I call unto thee.

Let my prayer be set forth as incense before thee;

The lifting up of my hands as the evening sacrifice.

Set a watch, O Jehovah, before my mouth;

Keep the door of my lips.

Incline not my heart to any evil thing,

To practice deeds of wickedness

With men that work iniquity:

And let me not eat of their dainties."

This is not the usual kind of prayer for protection from enemies. "It is more spiritual in that he seeks God's help to overcome the temptation about him."[1] Halley also stressed this, writing that, "It is another of David's prayers for protection against being driven himself to sin."[2]
"Let my prayer be as incense ... the lifting up my hands as the evening sacrifice" (Psalms 141:2). At both the morning and evening sacrifices, incense was offered (Exodus 29:38-41; 30:7,8; Numbers 28:4-8). The prayer here is that David's prayer, and his lifting up of his hands, "A common posture assumed in prayer,"[3] might be considered by the Lord "as," in the sense of being equivalent, to the formal sacrifices and incense regularly offered before God in the tabernacle. This thought is a forerunner of the New Covenant when sincere, heartfelt prayer would be honored by the Father instead of incense and sacrifices.

As a matter of fact, incense, as it sends upward its sweet-smelling perfume was from the beginning intended as a symbol of prayer. Revelation 5:8 and Revelation 8:3-4, are New Testament examples of incense standing as a metaphor for prayers.

Miller pointed out that "Solomon understood that acceptable prayers could be offered away from the temple (1 Kings 8:35-40,44,45-53)."[4]
Pursuant to his objective of avoiding being involved in sin, David at once fingered the danger zone, namely the tongue.

"Set a watch before my mouth ... keep the door of my lips" (Psalms 141:3). David was evidently aware of the same epic truth announced by James, namely, that, "If any stumbleth not in word, the same is a perfect man" (James 3:2). This is true of all men, but especially of all who are in places of trust or authority.

"Let me not eat of their dainties" (Psalms 141:4). Receiving favors of the wicked, or accepting any kind of fellowship with them, can be a source of grave danger, even to the strongest. The apostle Peter was "warming himself by the fire built by the enemies of Christ" when his tragic denial of the Master occurred (John 18:18). Receiving presents from the wicked, or allowing oneself to share desirable things with such men can compromise those who do so.

Verse 5
THE MYSTERIOUS PASSAGE
Psalms 141:5-7 are the difficult verses mentioned at the head of this chapter; and we submit the following renditions of these in various versions as the most practical way of discerning what might be meant.

"Let the righteous smite me, it shall be a kindness;
And let him reprove me, it shall be as oil upon the head;

Let not my head refuse it:

For even in their wickedness shall my prayer continue.

Their judges are thrown down by the sides of the rock;

And they shall hear my words; for they are sweet.

As when one ploweth and cleaveth the earth,

Our bones are scattered at the mouth of Sheol."

(MOFFATT) "When good men wound us and reprove us,

'tis a kindness. I would pray ever to have their good will ...

They are given over to their tyrants -

to teach them that the Eternal's threats are true.

Their bones lie scattered for the grave to swallow,

like stones splintered and crushed upon the road."

(GOOD NEWS BIBLE) "A good man may punish me and rebuke me in kindness,

but I will never accept honor from evil men.

because I am always praying against their evil deeds.

When their rulers are thrown down from rocky cliffs,

The people will admit that my words are true.

Like wood that is split and chopped into bits,

So their bones are scattered at the edge of the grave."

(RSV) "Let a good man strike or rebuke me in kindness,

but let the oil of the wicked never anoint my head;

for my prayer is continually against their wicked deeds.

When they are given over to those who shall condemn them,

Then shall they learn that the word of the Lord is true.

As a rock which one cleaves and shatters on the land,

so shall their bones be strewn at the mouth of Sheol."

These examples are enough to demonstrate that the translators simply do not know what these verses mean. Some of the proposed renditions have merit in themselves, but the proposition that any of these renditions is what is stated in the word of the Lord is impossible of any confident acceptance.

Verse 8
"For mine eyes are unto thee, O Jehovah the Lord:

In thee do I take refuge;
Leave not my soul destitute.

Keep me from the snare which they have laid for me,

And from the gins of the workers of iniquity.

Let the wicked fall into their own nets,

Whilst that I withal escape."

As noted above, these verses very closely resemble both in terminology and sentiments Psalms 140:8-10 of the preceding psalm. There is the same mention of "snares," "gins" and "nets," and the same prayer to God for deliverance from such traps, and at the same time a plea for the operation of the lex talionis by the falling of the wicked into the very traps they have laid for the psalmist.
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Verse 1
PSALM 142

O JEHOVAH; THOU ART MY REFUGE
Baigent pointed out that the sentiments of this psalm are those of Charles Wesley's immortal hymn, "Jesus, Lover of my Soul."[1]
"Other refuge have I none;

Hangs my helpless soul on thee.

Hide me, O my Saviour, hide

Till the storm of life is past."[2]SIZE>

The superscription ascribes Psalms 142 to David; and there being nothing whatever in the psalm to raise any doubt of it, we shall so consider it. Of course, scholars who find an Aramaism here and there, speak knowingly of post-exilic times, apparently never having heard of the Ras Shamra discoveries which have completely exploded the myth that Aramaisms indicate a late date. Rawlinson's comment on the author is, "Once more David cries to God for protection and deliverance."[3]
The superscription also carries the line, "When he was in the cave." Rawlinson identified the cave as that of Adullam (1 Samuel 22:1,2)."[4] Delitzsch, however, added "The cave of Engedi (1 Samuel 24) as another possibility."[5] Halley's comment is that, "This is one of David's prayers in early life, while hiding in a cave from Saul."[6]
Here we shall follow the paragraphing suggested by Delitzsch.

Psalms 142:1-3a

"I cry with my voice unto Jehovah;
With my voice unto Jehovah do I make supplication.

I pour out my complaint before him; I show before him my trouble.

When my spirit was overwhelmed within me,

Thou knewest my path."

"I cry with my voice" (Psalms 142:1). There was nothing "silent" about this prayer. Briggs pointed out that the repetition of the words, "with my voice," "Is to emphasize the fact that it was oral ... it burst forth in loud cries."[7]
Nothing embarrasses the Devil like a loud prayer. The classical example is Bartimaeus' yelling at the top of his voice, "Jesus, thou Son of David, have mercy upon me!" This sent the Pharisees into a frenzy trying to hush him up, but Jesus loved it, and said, "Bring the man to me" (Mark 10:47).

"Thou knewest my path" (Psalms 142:3c). God already knew all about David's problems, but that did not eliminate the necessity of his calling upon God for help. "Your heavenly Father knoweth that ye have need of all these things" (Matthew 6:32).

Verse 3
"In the way wherein I walk

Have they hidden a snare for me.
Look on my right hand, and see;

For there is no man that knoweth me:

Refuge hath failed me;

No man careth for my soul.

I cried unto thee, O Jehovah;

I said, Thou art my refuge,

My portion in the land of the living."

"They have hidden a snare for me" (Psalms 142:3b). The Davidic nature of this complaint must be obvious to anyone. Such things as "snares," "gins" and "traps" were common terms in David's vocabulary of complaint.

"Look on my right hand and see" (Psalms 142:4). "The right hand was the place of the advocate,"[8] or the defense attorney, in all ancient court proceedings; and David here uses this as a metaphor declaring that there is no one to defend him, no one on his right hand.

"But thou art my refuge" (Psalms 142:5). Briggs noted that, "`Thou' is here emphatic, emphasizing that it is God, and no other, who is his refuge."[9]
"Refuge" (Psalms 142:5). "This word carries with it the meaning of, "Shelter from storm or danger."[10] See the words of Wesley's hymn (above). Kidner identified the term "refuge" as, "A favorite word with David, as in Psalms 57:1)."[11]
Verse 6
"Attend unto my cry, for I am brought very low:

Deliver me from my persecutors;
For they are stronger than I.

Bring my soul out of prison,

That I may give thanks unto thy name:

The righteous shall compass me about;

And thou wilt deal bountifully with me."

"Attend unto my cry" (Psalms 142:6). Again emphasizing the loud nature of this prayer, Briggs rendered this clause, "Attend unto my yell."[12]
"They are stronger than I" (Psalms 142:6). "In the cave of Adullam, David had only 400 outlaws to defend him against the tens of thousands of the armies of Saul, the king of Israel (1 Samuel 22:2)."[13]
"Bring my soul out of prison" (Psalms 142:7). To this writer, it appears as simply amazing that some interpreters discover in this psalm the prayer of some "Israelite dying in jail"! To begin with, David's "body" was not imprisoned here; his "soul," that is his "spirit" was imprisoned by his enforced hiding from the armies of Saul. As Addis affirmed, "The term `prison' in Psalms 142:7 need not be taken in a literal sense."[14] Also, as McCaw wrote, "Prison, not in the sense of `jail', but in the sense of being restricted in movement."[15]
"Thou wilt deal bountifully with me" (Psalms 142:7). Thus, the psalm closes on a note of firm confidence in God and in his solution of all the problems that press upon David's heart. God provides the refuge; he is the advocate on the right hand; his strength is the foil of every enemy; his love shall achieve its noble purpose in the person of "the man after God's own heart."
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Verse 1
PSALM 143

LONGING FOR MERCY IN TIMES OF DISAPPOINTMENT
Psalms 143 is another of the psalms of David. And, as Rawlinson said, "There is no reason to doubt the superscription that ascribes it to him."[1] Rhodes, evidently following current fads among critics, assigned it to post-exilic times, on the basis that, it shows, "Dependence on many other Psalms."[2] Those "other psalms," however, in by far the greater part, are Davidic; and the "fact" here is that David's vocabulary in this psalm closely resembles his other writings. Is this not indeed an evidence of Davidic authorship? "Almost all of the phrases here are found in other Davidic psalms."[3]
Behold the dutiful dictum of critics. "If it resembles his known writings, then someone copied and imitated him; if it does not resemble his known writings, then he could not have written it." If we translate this unreasonable and unprovable rule of current criticism into ordinary language, it simply means, "No matter what the evidence, we deny the ascribed authorship." There can be no wonder that many sincere scholars have lost confidence in the "shibboleths" of current criticism.

This psalm is listed among the so-called Penitentials, because it exhibits on the psalmist's part a deep consciousness of sin and the acceptance of the truth that his terrible sorrows may indeed be the divine punishments which his sins deserved.

"This psalm is certainly composed as coming out of the situation of David who was persecuted by Absalom; and it is distinguished from those of the time of Saul's persecution by the psalmist's deep melancholy, founded upon the penitential sorrow of David's consciousness of his own guilt."[4]
Delitzsch added that, "It is on account of this feature that the church has chosen Psalms 143 as the last of the seven Penitentials."[5]
The psalm is naturally divided into two parts, marked by the "Selah" at the end of Psalms 143:6.

Psalms 143:1-6
"Hear my prayer, O Jehovah; Give ear to my supplications:
In thy faithfulness answer me, and in thy righteousness.

And enter not into judgment with thy servant;

For in thy sight no man living is righteous.

For the enemy hath persecuted my soul;

He hath smitten my life down to the ground:

He hath made me to dwell in dark places,

As those that have been long dead.

Therefore is my spirit overwhelmed within me;

My heart within me is desolate.

I remember the days of old;

I meditate upon all thy doings;

I muse on the work of thy hands.

I spread forth my hands unto thee:

My soul thirsteth after thee, as a weary land.

Selah"

"In thy faithfulness ... in thy righteousness" (Psalms 143:1). David does not here plead any merit of his own, but based his plea upon the character of God who would surely keep the wonderful promises made to him through Nathan the prophet. God's righteousness would not allow him to nullify those great promises.

"Enter not into judgment with thy servant" (Psalms 143:2). David had touched the subject of abstract "justice" in his mention of God's righteousness, but he did not dare to press that, because of the consciousness of his own guilt. "He therefore deprecates a strictly retributive treatment, knowing that his life and conduct cannot endure the severity of God's judgment,"[6] freely acknowledging that, "No man living is righteous in God's sight," including himself, of course, in that confession.

One may well ask, just what was eating David's heart out here? The answer is found in the Word of God.

"Thus saith Jehovah the God of Israel (to David) ... Thou hast smitten Uriah the Hittite with the sword, and thou hast taken his wife to be thy wife, and thou hast slain him with the sword of the children of Ammon. Now therefore the sword shall never depart from thy house, because thou hast despised me, and hast taken the wife of Uriah the Hittite to be thy wife. Thus saith Jehovah, Behold, I will raise up evil against thee out of thine own house; and I will give thy wives before thine eyes, and give them unto thy neighbor ... I will do this thing before all Israel (2 Samuel 12:7-12)."

Nothing could have any more dramatically reminded David of these words of the Lord spoken to him through Nathan, than did the rebellion of Absalom. Knowing that he himself deserved to die, David nevertheless pleaded for God to spare him, which God, in his mercy assuredly did.

The earnestness of David's prayer here is seen in the fact of its being offered upon a number of grounds, the first of these (Psalms 143:1-2) being simply the grace of a loving and faithful God.

"The enemy hath persecuted ... smitten me down ... made me to dwell in dark places ... (treated me as if I had) been long dead" (Psalms 143:3). This is another one of the grounds upon which David founded his prayer, namely, the evil conduct of Absalom his unscrupulous, reprobate son.

"My spirit is overwhelmed ... my heart ... is desolate" (Psalms 143:4). The grounds of his petition here is the very extremity of his own personal condition. Unless God is ready to destroy him, help must come at once.

"I remember ... I meditate ... I muse" (Psalms 143:5). David remembers the promises God had made to him; he mediates upon the marvelous deliverances God has provided for him in the past; he muses upon the fulfilment of the terrible prophecy of the disaster God would raise up against him, "from his own house." David pleads here that he is disciplined and corrected by God's dealings with him.

"I spread forth my hands unto thee ... my soul thirsteth after thee" (Psalms 143:6). The soul-hunger and thirst for God has reached a climax in the heart of David, the very earnestness and eagerness of which are here pleaded as grounds of his petition.

"I spread forth my hands" (Psalms 143:6). This refers to a well-know gesture often associated with prayer.

Summarizing the various grounds upon which this great prayer is offered, we have: (1) the unmerited grace and faithfulness of God (Psalms 143:1); (2) God's righteousness to keep his promises (Psalms 143:1); (3) the satanic behavior of the enemy (Psalms 143:3); (4) the extreme personal need of the petitioner (Psalms 143:4); (5) the petitioner's trust in the God who has so often delivered him (Psalms 143:5); and (6) the psalmist's hungering and thirsting after righteousness (after God) (Psalms 143:6). It is the very nature of God to "fill" and "satisfy" those who hunger and thirst for Him (Matthew 5:6).

In these principles, one sees the transcending greatness of this remarkable prayer.

Verse 7
"Make haste to answer me, O Jehovah; my spirit faileth:

Hide not thy face from me,
Lest I become like them that go down to the pit.

Cause me to hear thy lovingkindness in the morning;

For in thee do I trust:

Cause me to know the ways wherein I should walk;

For I lift up my soul unto thee.

Deliver me, O Jehovah, from mine enemies;

I flee unto thee to hide me.

Teach me to do thy will;

For thou art my God;

Thy Spirit is good;

Lead me in the land of uprightness.

Quicken me, O Jehovah, for thy name's sake:

In thy righteousness bring my soul out of trouble.

And in thy lovingkindness cut off mine enemies,

And destroy all them that afflict my soul;

For I am thy servant."

"Make haste to answer me ... cause me to hear ... in the morning" (Psalms 143:7-8). In this we have the seventh of the multiple grounds upon which the psalmist predicated his petition; and here the point is that unless God shall help him very soon, it will be too late.

The last four verses here are very similar to David's usual imprecations against his enemies.

"Deliver me from mine enemies" (Psalms 143:9) ... "Teach me to do thy will" (Psalms 143:10). There is a tacit admission here that David's strict adherence to God's will is a necessary corollary of God's rescuing him from the terrible mess in which he finds himself during Absalom's rebellion.

"Quicken me, O Jehovah, for thy name's sake; in thy righteousness bring my soul out of trouble" (Psalms 143:11). McCaw noted that most of us would, "Be happy to pray this prayer (Psalms 143:11), but that we might shy away from praying the next verse (Psalms 143:12)."[7]
"Cut off mine enemies ... destroy all them that afflict my soul" (Psalms 143:12). Yes, there is a sophisticated type of interpreter who never fails to depreciate such a prayer as this; but, again from McCaw, "There are circumstances," such as that in the rebellion of Absalom, "Where there can be no deliverance without destruction, and to pray for one is also to pray for the other."[8]
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Verse 1
PSALM 144

THANKSGIVING FOR ISRAEL'S HAPPY AND PROSPEROUS MORNING
This glorious hymn of thanksgiving came upon the realization of David and all Israel that "the morning" he had so earnestly prayed for in the preceding psalm (Psalms 143:8) had indeed dawned. A united, happy Israel were enjoying great prosperity and peace following the defeat and death of Absalom. Upon the horizon of Israel's future, there still appeared the external threat of foreign enemies; and the psalmist includes a prayer unto God for their defeat (Psalms 144:5-8).

There is no doubt whatever of the Davidic authorship as stated in the superscription. We have lost all patience with unreasonable denials of this and with arbitrary dating of the psalm in "post-exilic times."[1] The exuberant happiness and prosperity of this psalm absolutely forbid its assignment to times after the captivity. Never one time in those long post-exilic centuries did Israel enjoy the prosperity visible here.

We deplore the near-unanimous clamor of critics denying all of this last group of Davidic psalms to their true author. Such views might have been tenable in the first quarter of this century, prior to the torpedo that shot down the myth that Aramaisms are a sign of post-exilic date. However, after the discoveries of the Ras Shamra expedition have been well-known for half a century, here come the die-hard critics alleging late dates on the basis that, "The vocabulary contains Aramaic ... elements."[2]
"Nothing but the disease that closes the eyes to fact and opens them to fancy could have led learned critics to ascribe this psalm to anyone except David."[3] What is that disease? In some instances, it might very well be the "darkening," "hardening" or "blinding" mentioned by Paul in Romans 1.

AUTHORSHIP. Of course, we accept the Davidic authorship of Psalms 144, and shall here outline our reasons for doing so.

(1) The superscription so ascribes it; and the ancient superscriptions are at least as dependable as the speculative guesses of modern critics.

(2) Mitchell Dahood ascribed the language of this psalm, based upon technical observations, "To the tenth century B.C."[4] Those, of course, were the times of David.

(3) The psalm is freely admitted to be "A Royal Psalm."[5] That fact alone eliminates the post-exilic period as a possible date, because Israel never had anything that even resembled a king following their return from exile.

(4) As noted above, the prosperity of Israel as revealed in the psalm, came not in the post-exilic period but in the days of the monarchy.

(5) In Psalms 144:10, the psalmist refers to himself as "David"; and only one of Israel's kings ever bore that name. Furthermore, the name "David" does not mean "some member of the Davidic dynasty."

(6) In Psalms 144:9, the psalmist promised to sing a new song, accompanying himself on a harp with ten strings. What other king in the whole history of Israel was either a singer or a proficient player on the harp? The silence of the critics on this point is deafening! Only David could have made such a promise.

(7) The style, language, thought-patterns, etc. are David's and only his. The critical device for meeting this argument is their unsupported, unprovable and ridiculous postulation that "some imitator" carefully put together a "mosaic" of known Davidic sayings to produce this psalm. They realize, of course, that the psalm contains a great deal of new, original material found nowhere else. How do they get around that? Dummelow tells us how! Psalms 144:12-15," are supposed to be, "A quotation from a lost Psalm, possibly by David."[6] The remarkable thing here is that the critics have no trouble at all ascribing that `lost psalm' to David. Behold here the genius of criticism which boldly ascribes some psalm that was never seen, or never heard of, to David, but, contrary to all the evidence, insists that David is NOT the author here! We do not hesitate to say that that is ridiculous.

Every weapon in the arsenal of criticism is forced into action against this psalm. Briggs called it, "A composite,"[7] finding two separate compositions and a "fragment" (Psalms 144:1-15). However, Spurgeon's view on this is correct. He wrote, "The whole psalm is perfect as it stands. It exhibits such unity that it is literary vandalism as well as a spiritual crime to rend away one part from another."[8]
Psalms 144:1-4
"Blessed be Jehovah my rock,
Who teacheth my hands to war,

And my fingers to fight:

My lovingkindness, and my fortress;

My high tower, and my deliverer,

My shield, and he in whom I take refuge;

Who subdueth my people under me.

Jehovah, what is man, that thou takest knowledge of him?

Or the son of man, that thou makest account of him?

Man is like to vanity:

His days are as a shadow that passeth away."

"My rock ... lovingkindness ... fortress ... high tower ... deliverer ... shield ... refuge" (Psalms 144:1-2).. All of these metaphors for God are used frequently in the Davidic psalms, as we have often noted.

"Who teacheth ... to war ... to fight" (Psalms 144:1). This acknowledges on David's part that God had instructed and helped him in the long struggles that had brought him to the throne and preserved him through the rebellion of Absalom.

"Who subdueth my people under me" (Psalms 144:2). This speaks of a period of tranquillity in the kingdom. The rebellion had been ruthlessly put down; its leaders were dead; its armies had been defeated with the slaughter of tens of thousands of them; and the people were then content to settle down and enjoy the prosperity of David's kingship.

The whole paragraph here (Psalms 144:1-4) was paraphrased by Delitzsch: "Praise be to Jahve who teaches me to fight and conquer (Psalms 144:1-2), me, the feeble mortal who am strong only `in Him' (Psalms 144:3-4)."[9]
Baigent also has a beautiful word on this paragraph:

"Such martial skills and exploits as he (David) achieved are gratefully traced back to God, their only source. `Every virtue' he possesses, and `every victory won' are God's alone. He is a kindred spirit of Paul, who wrote, `By the grace of God, I am what I am.' (1 Corinthians 15:16).[10]
"Psalms 144:2 here has marked resemblances to Psalms 18:2, but there are peculiar and original touches which indicate the author, and not the copyist."[11]
Verse 5
"Bow thy heavens, O Jehovah, and come down:

Touch the mountains, and they shall smoke.
Cast forth lightning, and scatter them;

Send out thine arrows and discomfit them.

Stretch forth thy hand from above;

Rescue me, and deliver me out of great waters,

Out of the hand of aliens;

Whose mouth speaketh deceit,

And whose right hand is a a right hand of falsehood."

Delitzsch's concise paraphrase of these four verses is, "May Jahve then be pleased to grant a victory this time also over the boastful lying enemies."[12]
"The mountains shall smoke ... lightnings ... arrows" (Psalms 144:5-6). "The prayer is that God would come to his relief as if in smoke and tempest - in the fury of a storm."[13]
"Out of great waters ... out of the hand of aliens" (Psalms 144:7). The serious threat against Israel, "Is here described first as `great waters' and then, more literally, as pressure from foreign powers who think nothing of breaking solemn treaties."[14] Addis agreed that "Verse 7 here can only mean foreigners."[15]
Verse 9
"I will sing a new song unto thee, O God:

Upon a psaltery of ten strings will I sing praise unto thee."
David was known as the "sweet singer of Israel," there being not a single word about such an ability belonging to any other of the kings of Israel. Baigent stated that in this verse, "He (David) makes a vow to sing in the temple a solo song of praise, newly composed for the occasion, after God has come to his assistance."[16] "Playing on his instruments was one of David's favorite ways of showing his great joy."[17]
Verse 10
"Thou art he that giveth salvation unto kings;

Who rescueth David his servant from the hurtful sword."
"David his servant" (Psalms 144:10). This cannot mean anyone else except the king David who succeeded Saul. The idea is repulsive that any other of the so-called Davidic-line of kings would have been called God's servant. Furthermore, it was nothing unusual for David to refer to himself in his writings. "He refers to himself as `David' in Psalms 18:50, and in 2 Samuel 7:27; and he refers to himself as `the king' in Psalms 51:6 and Psalms 53:11."[18]
Verse 11
"Rescue me, and deliver me out of the hand of aliens,

Whose mouth speaketh deceit, and whose right hand is a right hand of falsehood."
This verse reflects David's thought in Psalms 144:10, where he spoke of himself as "God's servant," as in 2 Samuel 7:26, indicating that David here recalled the great victories which God gave him, as recorded in that passage of 2Samuel. As Kidner noted, "Once more, David is treating the `former mercies of God' as a measure of what God can do,"[19] and as an assurance that God can and will do what David is now asking him to do.

Verse 12
DAVID'S PRAYER FOR ALL ISRAEL
"When our sons shall be as plants grown up in their youth,
And our daughters as corner-stones hewn after the fashion of a palace;

When our garners are full, affording all manner of store,

And our sheep bring forth thousands and ten thousands in our fields;

When our oxen are well laden;

When there is no breaking in, and no going forth,

And no outcry in our streets:

Happy is the people that is in such a case;

Yea, happy is the people whose God is Jehovah."

There is undoubtedly in this paragraph a brilliant word-picture of overwhelming domestic tranquillity and prosperity.

(1) Psalms 144:12 gives a picture of prosperous and happy families. There is some doubt among scholars as to the exact meaning of the metaphors here; but the idea is clear enough. Strong, vigorous sons, and beautiful efficient daughters adorn the primary unit of any successful society, namely, the family.

(2) Psalms 144:13 stresses the full storehouses and the fantastic growth of their flocks of sheep.

(3) Psalms 144:14 speaks of "well laden" oxen, hauling in the bumper crops.

"No breaking in ... no going forth ... no outcry in the streets" (Psalms 144:14b). Only domestic tranquility may be thus described. The marginal reading for "going forth" is "sallying," a term associated with warfare, indicating that the meaning here is "no going forth to war."

"Happy is the people that is in such a case" (Psalms 144:15). Note the present tense here. This indicates that the marvelous blessings requested in David's prayer are already being enjoyed in Israel. The prayer is a prayer for the continuation of what is already being enjoyed by God's people.

Rawlinson pointed out that, "The best recent critics see in this passage a description of Israel's actual condition in the writer's day. In line with this, Dr. Kay, and Professor Cheyne render the verbs in the passage as present, `the sons are,' `the daughters are,' etc."[20]
Instead of these last four verses being "a fragment,"[21] or "A copyist's quotation of some lost Davidic psalm,"[22] these verses fit the whole psalm as a glove fits the hand. What could be more natural and reasonable than the fact that David, having seen the end of wars and strife and the astounding blessing of God in the prosperity of his people, should have prayed earnestly to God for the continuation of the happy conditions, giving God all the glory for it?
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Verse 1
PSALM 145

JEHOVAH EXTOLLED FOR HIS GOODNESS AND POWER
This is the last of the psalms in Book V which are ascribed to David; but it is impossible to determine the occasion of it with any certainty. "Like Psalms 25 and Psalms 34, which are also Davidic, this psalm is an acrostic, and like them it is incomplete, the letter `nun' being omitted."[1] Addis noted that the Septuagint (LXX) supplies the missing line beginning with "nun." "It came after Psalms 145:13 and reads, `Faithful is Yahweh in his words, and holy in all his works.'"[2]
The theme here is the righteousness and goodness of God; and like most of the other acrostic psalms, this single theme dominates the thought throughout.

As for the organization of this composition, we shall follow the finding of Rawlinson who described it as being, "A metrical arrangement in three stanzas of seven verses each."[3] The first paragraph speaks of God's righteousness and goodness to all mankind; the second division stresses these blessings upon God's own people; and the final stanza tells of God's special concern for "all."

Psalms 145:1-7
GOD'S GREATNESS VISIBLE TO ALL MANKIND
"I will extol thee my God, O King;
And I will bless thy name forever and ever.

Every day will I bless thee;

And I will praise thy name forever and ever.

Great is Jehovah, and greatly to be praised;

And his greatness is unsearchable.

One generation shall laud thy works to another,

And shall declare thy mighty acts.

Of the glorious majesty of thine honor,

And of thy wondrous works, will I meditate.

And men shall speak of the might of thy terrible acts;

And I will declare thy greatness.

They shall utter the memory of thy great goodness,

And shall sing of thy righteousness."

"Every day will I bless thee" (Psalms 145:2). God blesses all of us every day. If one will only think, he can name a dozen blessings God has bestowed upon him even before he eats breakfast. "It is proper then that we should give thanks to God every day."[4] No Christian should think of omitting prayers of thanksgiving three times daily at mealtimes. It was the neglect of this simple duty that began the long decline and eventual debauchery of the pre-Christian Gentile world (Romans 1:20-26).

"One generation shall laud thy works to another" (Psalms 145:4). "The great and mighty acts of God are told from one generation to the next. The Bible is a divine record of such actions";[5] and our own lives bear witness to the same truth. This writer's mother read the entire Bible to him before he was old enough to attend school.

"Men shall speak of the might of thy terrible acts ... and utter the memory of thy greatness ... and ... sing of thy righteousness" (Psalms 145:6-7). "David could have had little inkling in store for the fulfilment of his words."[6] Just think of all the praises spoken and sung to the honor and glory of God all over the world continually, in every language spoken on earth, in all nations, and by all races of mankind! Today, there is no nation on earth where the present generation is not telling to the next generation the mercies and love of God, even in Russia, and in the nations once behind the iron curtain!

"Men shall speak of thy terrible acts" (Psalms 145:6). What are the terrible acts of God? There is no catalogue of all of them, but a few are surely revealed in the holy Bible.

(1) The Great Deluge must head the list. How terrible is the thought of drowning the entire human race in one disastrous flood! In this terrible act, God achieved a new beginning for his Operation Adam, in the family of Noah.

(2) The destruction of Sodom and Gomorrah as recorded in Genesis is another of God's terrible acts. Two prosperous cities were completely devoured by fire from heaven, which God sent upon them because of their intolerable wickedness. This, in the New Testament, is made a type of the final destruction of all men upon the occasion of the Final Judgment. The same thing is also true of the Great Deluge.

(3) The overthrow of the army of Pharaoh in the Red Sea, an action which delivered Israel from Egyptian bondage, must be added to the list.

(4) The extermination of the pagan peoples of Canaan in order to settle the children of Israel in the Promised Land was terrible indeed. Whole cities were destroyed, young and old, soldiers and infants, everyone, upon the specific orders of God himself.

(5) The destruction of No-Amon in the overthrow of Egypt by Nineveh was terrible indeed, as described in Nahum 3.

(6) The destruction of 185,000 of the army of Sennacherib (2 Kings 19).

(7) The destruction of Nineveh "with an over-running flood" (Nahum 1:9). See the detailed prophecy of this in Nahum 3.

(8) The destruction of Jerusalem by the armies of Nebuchadnezzar.

(9) The destruction of Babylon with "a drought upon her waters."

These are only a few of the "terrible acts of God," and by no means all of them. Even since the First Advent of Christ, there has been another destruction of Jerusalem in 70 A.D. and many other `terrible acts of God' throughout history. The fall of Rome, the Fall of France, the destruction of Nazi Germany, the collapse of Communism, and many other historical events betray indelible marks of the hand of God in the record of what happened.

Verse 8
GOD'S SPECIAL BLESSINGS OF HIS OWN PEOPLE REGARDING THE KINGDOM OF GOD
"Jehovah is gracious, and merciful;
Slow to anger, and of great lovingkindness.

Jehovah is good to all;

And his tender mercies are over all his works.

All thy works shall give thanks unto thee, O Jehovah;

And thy saints shall bless thee.

They shall speak of the glory of thy kingdom,

And talk of thy power;

To make known unto the sons of men his mighty acts,

And the glory of the majesty of his kingdom.

Thy kingdom is an everlasting kingdom,

And thy dominion endureth throughout all generations.

Jehovah upholdeth all that fall,

And raiseth up all those that are bowed down."

"Thy saints ... thy kingdom ... his kingdom ... thy kingdom ... everlasting kingdom ... and ... dominion" (Psalms 145:10-13). These show that the emphasis in this stanza is upon the kingdom of God. During the long and trying inter-testamental period in which Israel had no king, no prince, and no "kingdom," there were many devout souls who "waited for the kingdom of God." What an electric shock it must have been when John the Baptist appeared in the wilderness of Judaea, preaching, and saying, "Repent ye, for the kingdom of God is at hand"!

Was it really true? Of course. Christ came into the world for the purpose of establishing the kingdom of God; and no one who knows the New Testament can doubt that he did so. The apostles assured the Christians of the New Testament age that they had indeed been "Translated out of the kingdom of darkness into the kingdom of the Son of God's love" (Colossians 1:13). What a pitiful shame it is that our radio and TV programs are loaded with prime-time preachers proclaiming that the kingdom has NOT yet been established!

"Jehovah is gracious, merciful, slow to anger, etc" (Psalms 145:8). Other Old Testament passages setting forth the attributes of God are Exodus 34:6,7 and Jonah 4:2.

"All thy works shall give thanks unto thee, O Jehovah" (Psalms 145:10). Reginald Heber, in his immortal hymn, "Holy, Holy, Holy," honors this line in the last verse.

"Holy, holy, holy, Lord God Almighty!

All thy works shall praise thy name,

In earth and sky and sea."[7]SIZE>

"Thy saints shall speak of the glory of thy kingdom ... and make known to the sons of men God's mighty acts" (Psalms 145:11-12). This sets forth the primary duty of God's saints, to spread far and near to the fullest extent of their ability the knowledge of God and the salvation he has provided for all men through the Atoning death of His Beloved Son.

"Jehovah upholdeth all that fall" (Psalms 145:14). God recognizes that mortal men are prone to stumble and fall, and he is ever ready to support the feeble, strengthen the fainting, sustain the struggling, and lift up the fallen. One of the strongest lessons of the whole Psalter is simply this "No matter what the situation is, take it to the Lord in prayer."

Verse 15
THE UNIVERSALITY OF GOD'S BLESSINGS
"The eyes of all wait for thee;
And thou givest them their food in due season.

Thou openest thy hand and satisfiest the desire of every living thing.

Jehovah is righteous in all his ways,

And gracious in all his works.

Jehovah is nigh unto all them that call upon him,

To all that call upon him in truth.

He will fulfil the desire of them that fear him;

He will also hear their cry and save them.

Jehovah preserveth all them that love him;

But all the wicked will he destroy.

My mouth shall speak the praise of Jehovah;

And let all flesh bless his holy name forever and ever."

"All wait ... every living thing ... all that call upon him ... all that call upon him in truth ... all them that love him ... all the wicked ... all flesh" (Psalms 145:15,16,18,20,21). It is clear that the universality of God's involvement with his creation is in focus here. He feeds every living creature; he is especially solicitous for the well-being of those who love him and those who call upon him sincerely. He is even concerned with "all" the wicked. Not a one of them shall escape the special attention that God has in mind for evil men.

Many of the sentiments of these verses find echoes in the New Testament, Christ mentioned the sparrow that cannot fall to ground without the knowledge of God.

The logic of the last commandment here is convincing. Since all living things owe their lives and their continued existence upon earth to God's special loving care, then, "Let all flesh bless his holy name forever and ever."

It is a fact that challenges the attention of thoughtful men that God indeed maintains every species of life which he has created. Take a look at those tiny little hummingbirds, or the robust red-breasted robins, or any type of living creature on earth, and then remember that for countless generations God has preserved, maintained, and continued them upon the earth. Furthermore, this has sometimes been done in spite of men and in the face of their efforts to destroy a given species. It is remarkable that men's efforts have so often been checkmated, and that human efforts have really been responsible for the extinction of very few orders of living creatures, the dodo bird being one exception. Why is this? God takes care of His creation.
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Verse 1
PSALM 146

PRAISE THE LORD FOR WHAT HE DOES
We have already reviewed Psalms 113-118, which are called a "Hallel" in the Jewish tradition; and that collection also includes the last five psalms in the Psalter.[1]
Each of these last five psalms begins and ends with the words, "Praise ye the Lord" (KJV), "Praise ye Jehovah" (American Standard Version), "Praise the Lord" (RSV, the Good News Bible), or "Praise the Eternal" (Moffatt). All of these renditions are derived from a single Hebrew word, "Hallelujah". All of these are called "The Hallelujah Psalms."

There is a double emphasis in the psalm: (1) an admonition not to put confidence in men; and (2) an emphasis upon trusting in the Lord. This stress of both negative and positive elements is characteristic of practically all Biblical teaching. Even the Sermon on the Mount carries a heavy charge of both elements.

Nothing is positively known of either the author or the occasion of Psalms 146.

Regarding the date, there seems to be a consensus of opinions placing all of these last five psalms in the post-exilic period. This may very well be true. Writing near the beginning of this century (1907) Briggs stated that, "The psalm has three Aramaisms; it belongs to the late Greek period."[2] Such a comment was excusable in 1907, a full generation before the Ras Shamra discoveries which absolutely nullified Aramaisms as a criterion for determining date. There always remains the question of whether or not current scholars may be merely repeating the false conclusions of an older generation of "higher" critics.

We follow here the paragraphing suggested by Leupold: (1) A summons to praise God (Psalms 146:1-2); (2) the negative warning, "put no trust in princes" (Psalms 146:3-4); (3) positive counsel to trust in the Lord (Psalms 146:5-9); and (4) the everlasting kingdom of the Lord (Psalms 146:10).[3] On this 10th verse, Delitzsch regarded it as a part of the third paragraph,[4] and we prefer this arrangement.

Regarding the nature of all five of these Hallelujah Psalms, McCaw noted that:

"They have no word of petition or any suggestion of personal need; and there is a minimum of historical allusion. All is focused upon God who alone is worthy to be praised. Each of the five brings to light some particular aspect of the praise of God; and Psalms 146 strikes the characteristic note of individualism. `If I do not praise God, then the praise of God is incomplete.'"[5]
Psalms 146:1-2
A SUMMONS TO PRAISE THE LORD
"Praise ye Jehovah.
Praise Jehovah, O my soul.

While I live will I praise Jehovah:

I will sing praises unto my God while I have any being."

The "Hallelujah" with which the psalm begins is usually understood as an invitation for "congregational praise," but, "Far from being a mere observer of others worshipping, this psalmist determines to share in it personally."[6]
"While I have any being" (Psalms 146:2). "The idea here is not that he will praise God during his lifetime, but as long as he has an existence. In the future world, forever, he would praise him."[7] The poet Addison caught something of this meaning in these lines.

"Through every period of my life

Thy goodness I'll pursue;

And after death, in distant worlds,

The glorious theme renew.

Through all eternity to Thee

A joyful song I'll raise;

But oh, eternity's too short

To utter all thy praise!"

- AddisonSIZE>

It is also of interest that Psalms 104:33b is identical with Psalms 146:2b here.

Verse 3
NEGATIVE COUNSEL
"Put not your trust in princes,
Nor in the son of man, in whom there is no help.

His breath goeth forth, he returneth to his earth;

In that very day his thoughts perish."

"Put not your trust in princes" (Psalms 146:3). "`Princes' is from a word that means conspicuous or influential ones."[8] The idea is that men, even though they are princes, cannot be trusted for "help." This does not mean that men cannot be trusted for ordinary assistance. Rhodes assures us that the word "help" here is "literally salvation."[9] In this light, the negative counsel of this verse becomes one of the most important imperatives in the whole Bible. It simply means, "Do not trust human beings, no matter how powerful or well-known, to instruct you in matters of salvation." Let God be true, and every man a liar.

What a shame it is that so many of earth's fine religious souls are trusting "the words of men" instead of the Word of God regarding matters of faith.

"Nor in the son of man" (Psalms 146:3). This is not a reference to the Son of Man, who is Christ. "The Prayer-book paraphrase, `nor in any child of man,' brings out the sense."[10] McCaw cautioned us that, "These verses should not be understood as a cynical command never to trust anyone."[11] The prohibition is against trusting any human being as an authority in matters of faith and salvation. McCaw gave three reasons why men should not be trusted in such matters: (1) their lack of ability; (2) their ephemeral nature; "here today, and gone tomorrow"; and (3) their unreliability.[12]
A current fad in religious matters is the Lutheran doctrine of "salvation by faith alone," a contradiction of James 2:24, and an invention of "a man" more than a millennium after the Christian religion began. Concerning such man-originated doctrines, Baigent has this: "Any man, or group of men, are transitory, and so are their philosophies and panaceas."[13]
"He returneth to his earth" (Psalms 146:4). This is a grim reminder of the words so often heard among the dying members of the race of Adam, "Earth to earth, ashes to ashes, dust to dust." The pitiful mortality of our dying race thunders in our ears; and we should never allow the attractiveness, popularity, power, wealth, position, or any other earthly endowment of any man to silence that thunder, enabling us to trust his theories of salvation. He and his doctrine alike are certain to perish.

Barnes has this comment on the phrase, "his earth":

The earth is man's: (a) It is his in that he was made from the earth and to the earth shall return (Genesis 3:19). (b) the earth (grave) is his. There he shall abide. (c) It is "his" in the sense that it is the only property that he shall ever possess. All that a man - prince, noble, pauper, billionaire, monarch or slave - will soon have is his grave, his few feet of earth. That will be "his" by right of possession; by the fact that for the time being, he shall occupy it, and not another man.[14]
Verse 5
POSITIVE INSTRUCTION TO TRUST IN THE LORD
"Happy is he that hath the God of
Jacob for his help,

Whose hope is in Jehovah his God:

Who made heaven and earth,

The sea, and all that in them is;

Who keepeth truth forever.

Who executeth justice for the oppressed;

Who giveth food to the hungry.

Jehovah looseth the prisoners;

Jehovah openeth the eyes of the blind;

Jehovah raiseth up them that are bowed down;

Jehovah loveth the righteous;

Jehovah preserveth the sojourner;

He upholdeth the fatherless and widow;

But the way of the wicked he turneth upside down.

Jehovah will reign forever,

Thy God, O Zion, unto all generations.

Praise ye Jehovah."

It was upon the basis of this paragraph that we entitled this psalm, "Praise the Lord for What he Does." Some of the psalms praise God for what he has done, but the emphasis here is rather upon what he is doing. A mere list of these is impressive.

The Lord keepeth truth forever (Psalms 146:6).

He executeth judgment for the oppressed (Psalms 146:7).

He giveth food to the hungry (Psalms 146:7).

He looseth the prisoners (Psalms 146:7).

He openeth the eyes of the blind (Psalms 146:8).

He raises up them that are bowed down (Psalms 146:8).

He loveth the righteous (Psalms 146:8).

He preserveth the sojourners (Psalms 146:9).

He upholdeth the fatherless and widow (Psalms 146:9).

He turns the way of the wicked upside down (Psalms 146:9)

He reigns forever, unto all generations (Psalms 146:10).

Rhodes gave voice to a popular error, writing that, in the light of this passage, "According to both Testaments, personal gospel and social gospel are one gospel."[15] The truth is that what men today call the "social gospel" is nothing but a thinly-veneered "humanism," utterly void of the eternal salvation available "in Christ" as the Lord's devoted follower.

"The God of Jacob" (Psalms 146:5). In time, this expression came to be the virtual equivalent of "The God of Israel." It is by no means enough to praise "deity." One must praise the true God, even the God of Abraham, Isaac and Jacob, the God revealed in the Holy Bible.

This final paragraph cannot be read without an acute consciousness of the fact that our Lord Jesus Christ stressed all of these things during his earthly ministry.

"Looseth the prisoners" (Psalms 146:7). "Deliverance from the bondage of sin may be intended here."[16]
"Openeth the eyes of the blind" (Psalms 146:8). "The spiritually blind, rather than the physically blind may be meant, because there was no healing of the physically blind in the Old Testament."[17]
"These verses belong to the `God of Jacob' exclusively and to no other. He is the God known to Israel and to Zion. This is the exclusivism of the Old Testament. The abstract concept of `deity' is not enough for a man to trust; nor is any other claimant to the title, `God.' Only one God is worthy of trust. He is to be found only in Jacob (Israel) and Zion."[18]
"Who keepeth truth forever" (Psalms 146:6). Barnes pointed out that two reasons are here given for trusting God: (1) He is the one and only true God, the Creator, able indeed to help those whom he loves. (2) He is faithful and may always be relied upon.[19]
"Turneth the way of the wicked upside down" (Psalms 146:9). Dummelow explained this as meaning that, "God turns aside the way of the wicked into the trackless desert where it disappears."[20]
"Jehovah will reign forever, Thy God, O Zion, unto all generations" (Psalms 146:10). Briggs pointed out that 10a here is a quotation from Exodus 15:18, and that 10b is a quotation from Psalms 147:12.[21]
One of the most interesting comments we have seen on this psalm is that of Rawlinson, who identified the "Zion of this passage as that of Hebrews 12:22, adding that, "God is the God of Zion and will remain so unto all generations, since the Church of Christ is now the true Zion of Hebrews 12:22."[22] It is also a fact that the Church of Christ is the true "Israel of God" (Galatians 6:16).
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Verse 1
PSALM 147

PRAISING GOD FOR ISRAEL'S RETURN TO JERUSALEM
The scholars are somewhat perplexed about the unity of this psalm. The Septuagint (LXX) makes a separate psalm out of Psalms 147:12-20; Yates found, "Three psalms (Psalms 147:1-6; Psalms 147:7-11; and Psalms 147:12-20) compressed into one, "[1] as did also Briggs and Ballard. However, as Allen, a very recent scholar pointed out, "There are patterns running through the psalm which point to its unity."[2] This writer finds no difficulty whatever in receiving the psalm, as it stands, as a perfect unity. Delitzsch pointed out that there is a progression in the psalm throughout, "Both in respect of the building of the walls (Psalms 147:2,13), and in respect of the circumstances of the weather."[3] This falls little short of being a guarantee that the psalm is a unity.

The author, of course, is unknown; but the occasion has been quite reasonably supposed to have been, "The autumn feast of Tabernacles, in view of the reference to the harvest (Psalms 147:14), and to the Law (Psalms 147:19)."[4] Delitzsch also supported this view, accepting the interpretation of Psalms 147:13 as a reference to, "The dedication of the walls in the times of Nehemiah."[5] He also stated, "That the composition of this psalm in the times of Nehemiah is acknowledged by the most diverse parties."[6]
Rawlinson gave the year 445 B.C. as the "time when the walls and gates of Jerusalem were built following the exile."[7] If we are correct in associating this psalm with the time of building the walls and gates, then the date of 397 B.C., as alleged by Ballard,[8] is in error by about half a century.

"The threefold summons to praise or thanksgiving (Psalms 147:1,7 and Psalms 147:12) reveals the structure of the psalm."[9] We shall follow this paragraphing and use the paragraph headings suggested by Briggs.

Psalms 147:1-6
DIVISION I
Briggs' summary: This is a summons to the congregation to praise Yahweh for his goodness and sweetness in rebuilding Jerusalem and restoring her people (Psalms 147:1-3). Though he numbers and names the stars as their sovereign Lord, He interposes on behalf of his afflicted people against their enemies (Psalms 147:4-6).[10]
"Praise ye Jehovah;
For it is good to sing praises unto our God;

For it is pleasant, and praise is comely.

For Jehovah doth build up Jerusalem;

He gathereth together the outcasts of Israel.

He healeth the broken in heart,

And bindeth up their wounds.

He counteth the number of the stars;

And calleth them all by their names.

Great is our Lord, and mighty in power;

His understanding is infinite.

Jehovah upholdeth the meek:

He bringeth the wicked down to the ground."

"Praise ye Jehovah" (Psalms 147:1). Note that a similar invitation to praise God initiates each of the three divisions.

"The Lord doth build up Jerusalem" (Psalms 147:2). Miller made a very important observation regarding the verb tenses in this psalm, pointing out that, with the exceptions of Psalms 147:13, and Psalms 147:20a, "The verbs here should be translated by the English present tense."[11] This means that, "The psalmist is vividly describing actions taking place at the very time he writes."[12]
The chronology of the events described here is as follows:

"The rebuilding of Jerusalem after the captivity required more than ninety years, from B.C. 538 till B.C. 445. First, the temple was built (B.C. 538-515); then the city; and finally the walls and the gates (B.C. 445). The exiles returned gradually - some under Zerubbabel (B.C. 538); some with Ezra (B.C. 457); others, doubtless, with Nehemiah, in B.C. 445; and again in B.C. 434."[13]
"He gathereth together the outcasts of Israel" (Psalms 147:2). How do we know that this language refers to the return of the exiles from Babylon? As Barnes pointed out, "It is in such language that the prophets predicted their return."[14] As Isaiah stated it, "He (God) shall assemble the outcasts of Israel, and gather together the dispersed of Judah" (Isaiah 11:12).

"He counteth the stars ... calleth them by names" (Psalms 147:4). "According to ancient ideas, to name a thing was to call it into existence."[15] Therefore, this reveals God as the Creator of the stars, countering the heathen notion that the stars were gods exercising baleful influence upon men. The language here is suggestive of that in Isaiah 40:26.

"His understanding is infinite ... Jehovah upholdeth the meek" (Psalms 147:5-6). The stars, of course, are to men innumerable; and the infinity, omnipotence, and omniscience of God are brought to mind in such a declaration as we have in Psalms 147:4, but the real point of this is that, although God's greatness is so incomprehensibly above mankind, he nevertheless upholds and supports Israel against her enemies, as stated in Briggs' summary, above.

Verse 7
DIVISION II
Briggs' summary: The congregation is summoned to sing and play to Him who sends the rain upon the earth for the service of man (Psalms 147:7-8), who provideth for the animals, but especially delights in those that fear Him (Psalms 147:9-11).[16]
"Sing unto Jehovah with thanksgiving;
Sing praises upon the harp unto our God,

Who covereth the heavens with clouds,

Who prepareth rain for the earth,

Who maketh grass to grow upon the mountains,

Who giveth to the beast his food,

And to the young ravens which cry.

He delighteth not in the strength of the horse:

He taketh no pleasure in the legs of man.

Jehovah taketh pleasure in them that fear him,

In those that hope in his lovingkindness."

"Sing unto Jehovah, etc." (Psalms 147:7). This, as in all three divisions is the introduction.

"Clouds ... rain ... grass to grow upon the mountains" (Psalms 147:8). The picture here is that of the beginning of the rainy season. In the long hot periods of Palestine, all of the vegetation tends to dry up and become brown; and nothing could be more welcome to people suffering from such arid heat than the appearance of clouds and the prospect of rain, after which the grass will flourish even on the high hills.

"He giveth to the beast his food, and to the young ravens that cry" (Psalms 147:9). In Psalms 145, we commented on the wonder of God's feeding his entire creation for countless centuries, maintaining them perpetually upon the earth. See comment there.

"He delighteth not in the strength of the horse: he taketh no pleasure in the legs of a man" (Psalms 147:10). These clauses are parallel, presenting the same thought in different words. The question that Leupold raised regarding this is, "How could God be impressed with the strength of a horse? God created him!"[17]
Furthermore, for the same reason, God is not impressed either with the strong leg of a man nor the beautiful leg of a woman. He made both! The big lesson here concerns men and their abilities.

"Not only hath the Lord no pleasure in any man's legs, but not in any man's brains, nor in any man's wit, nor in any man's tongue, regardless of how eloquent, nor in any man's wealth, no matter how great; but, "The Lord taketh pleasure in them that fear him."[18]
Rhodes' comment on this is also true: "God does not delight in the physical strength of either animal or man; he takes pleasure in those who respond to him in reverence and hope."[19]
Briggs applied this verse as a reference to, "The chief means of gaining victory"[20] over enemies, which in those times was usually won by strong horses and strong men. Delitzsch gave the meaning here as, "The strength of the horse and muscular power are of no avail when God wills to destroy a man."[21]
Verse 12
DIVISION III
Briggs' summary: Jerusalem is summoned to laud Yahweh, who hath restored her prosperity (Psalms 147:12-14), whose word governs snow and frost and hail (Psalms 147:15-17). His word at the same time directs winds and waters, and gives to Israel a Law, thereby distinguishing them from other nations (Psalms 147:18-20).[22]
"Praise Jehovah, O Jerusalem;
Praise thy God, O Zion.

For he hath strengthened the bars of thy gates;

He hath blessed thy children within thee.

He maketh peace in thy borders;

He filleth thee with the finest of wheat.

He Sendeth out his commandment upon earth;

His word runneth very swiftly.

He giveth snow like wool;

He scattereth the hoar-frost like ashes.

He casteth forth his ice like morsels:

Who can stand before his cold?

He sendeth out his word and melteth them:

He causeth his wind to blow, and the waters flow.

He showeth his word unto Jacob,

His statutes and his ordinances unto Israel.

He hath not dealt so with any nation;

And as for his ordinances, they have not known them.

Praise ye Jehovah."

"Praise Jehovah, O Jerusalem; Praise thy God, O Zion" (Psalms 147:12). "Once more the call goes forth to the church on the soil of the land of promise assembled round about Jerusalem."[23] Again, this call to praise God marks the beginning of the third and final division.

"He hath strengthened the bars of thy gates" (Psalms 147:13a). As Miller noted, we have the past tense here, indicating that the gates of the holy city are in place and that the bars have been strengthened. Note the progress evident in the psalm. In Psalms 147:2 the building was in progress; here the walls are completed, the gates erected, and the bars strengthened. The security of ancient cities was sealed by the heavy bars of wood, reinforced with metal strips, locked into metal brackets embedded within the masonry of the walls. The "strengthening" mentioned here probably refers to the fastening of the long strips of heavy metal to the wooden bars. A number of men were required to lift these "bars" into position when the city was secured at nightfall.

"He hath blessed thy children within thee" (Psalms 147:13b). The placement of these mighty "bars" brought an added security to Jerusalem. During the these mighty "bars" brought an added security to Jerusalem. During the near-century long work of rebuilding Jerusalem, there was a feeling of insecurity on the part of the chosen people, surrounded as they were by many enemies. "Praise God! He had allowed the achievement of a new measure of their peace and security."

"He maketh peace in thy borders; he fiileth thee with the finest of wheat" (Psalms 147:14). McCaw pointed out that God had granted Israel a fourfold blessing, "Security (Psalms 147:13a), numbers (Psalms 147:13b), peace (Psalms 147:14a), and provision (Psalms 147:14b)."[24] But over and above such material blessings, the chosen people were covered and protected by the loving favor of God Himself, who contrary to every worldly expectation, and despite the long bitter record of the human race that denied even the possibility of such a thing, God had indeed returned a whole nation from captivity, re-established them in Zion, rebuilt their city, erected new walls around it, and strengthened the bars of the gates!

"He maketh peace in thy borders" (Psalms 147:14a). This is an historical illustration of one of the oldest principles of national security, that of `peace through strength.' "The completion of the walls and gates of Jerusalem brought an end to the troubles caused by Sanballat, Tobiah and Geshem, and established peace and tranquility in Israel."[25]
What an incredible tragedy is it that when God came to visit Israel in the Person of the Dayspring from on High, that Israel not only hated him, but achieved his execution on a Roman cross by the pagan Gentiles!

Psalms 147:15-18 emphasize THE CAUSE of all the wonders that have encompassed Israel. What is that? It is the Word of God!

"He sendeth out his commandment" (Psalms 147:15a) ... "His word runneth very swiftly" (Psalms 147:15b) ... "He sendeth out his word" (Psalms 147:18) ... "He showeth his word unto Jacob" (Psalms 147:19a) ... "His statutes and ordinances (he showeth) unto Israel" (Psalms 147:19b).

"The word dominates this entire section. The word here spoken of (Psalms 147:19) is the written word, that is, the Pentateuch."[26] In the previous reference (Psalms 147:15) `the word' sent out upon the earth is that which, hurled the suns in space, said, "Let there be light," and gathered the seas into one place.'

"Snow like wool ... hoar-frost like ashes ... ice like morsels ... cold" (Psalms 147:16-17). "These various forms of cold are compared respectively to wool for whiteness, to ashes (or dust) for quantity, and to morsels for comparatively large hailstones. These things are mentioned here not merely as specimens of the divine sovereignty over nature; but because they were unusual in Palestine."[27]
Allen criticized Psalms 147:17. "The size of the hailstones is exuberantly extolled with some hyperbole."[28] Hyperbole, of course, means exaggeration for the sake of emphasis; but there is no exaggeration here. Even if a morsel should be understood as a very large biscuit, there is no exaggeration. This writer has measured and photographed hailstones over three and one half inches in diameter. Furthermore, Delitzsch here took the word morsels to mean crumbs or fragments and suggested the meaning as "sleet."[29]
"He showeth his word unto Jacob" (Psalms 147:19). Great indeed was the Word of God revealed to Jacob and recorded for all men in the Old Testament. However, that law was altogether a temporary device, "Because of transgressions, it was added until the seed should come (Christ) to whom the promise hath been made" (Galatians 3:19). In the present dispensation of God's grace, the word of Christ (the New Testament) takes precedence over everything in the Law of Moses. It is not Moses' law that shall judge men and angels at the last day. Jesus said, "He that rejecteth me, and receiveth not my word, hath one that judgeth him: the word that I spake, the same shall judge him in the last day" (John 12:48). "Praise ye Jehovah" (Psalms 147:20b). This, of course, is the terminal `Hallelujah.' Delitzsch assures us that, "This Hallelujah does not exult over the fact that other nations are not acquainted with any such divine law, but over the fact that Israel is put into the possession of such a law."[30] However, what if some Israelites still had the spirit of Jonah? Then the comment would not be correct.
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Verse 1
PSALM 148

THE WHOLE CREATION IS INVOKED TO PRAISE JEHOVAH!
"Praise ye Jehovah.
Praise ye Jehovah from the heavens:

Praise him in the heights.

Praise ye him, all his angels:

Praise ye him all his host.

Praise ye him, sun and moon:

Praise him all ye stars of light.

Praise him, ye heavens of heavens,

And ye waters that are above the heavens.

Let them praise the name of Jehovah;

For he commanded, and they were created.

He hath also established them forever and ever:

He hath made a decree which shall not pass away.

Praise Jehovah from the earth,

Ye sea monsters in all deeps;

Fire and hail, snow and vapor;

Stormy wind, fulfilling his word;

Mountains and all hills;

Fruitful trees and all cedars;

Beasts and all cattle;

Creeping things and flying birds;

Kings of the earth and all peoples;

Princes and all judges of the earth;

Both young men and virgins;

Old men and children:

Let them praise the name of Jehovah;

For his name alone is exalted.

And he hath lifted up the horn of his people,

The praise of all his saints;

Even of the children of Israel, a people near unto him.

Praise ye Jehovah."

There is not a word in this psalm which appears to us as needing any comment. Just as it stands, it is one of the most thrilling songs ever written. Kirkpatrick's immortal hymn, "Hallelujah! Praise Jehovah", is nothing more than a poetic arrangement of this psalm set to music; and we submit it here as the most eloquent comment on Psalms 148 that we have ever seen. In this writer's years as a song director, he frequently led this song, and more than once it became the "theme song" for radio programs conducted by the church. The congregations of worshippers attended by this writer have been singing this song for at least seventy-five years, and we have never heard of anyone who needed it to be explained to him!

Hallelujah! Praise Jehovah

Hallelujah! Praise Jehovah;

From the heavens praise his name;

Praise Jehovah in the highest;

All his angels praise proclaim.

All his hosts together praise him,

Sun and moon and stars on high;

Praise him O ye heaven of heavens,

And ye floods above the sky.

Let them praises give Jehovah!

They were made at his command;

Them forever he established;

His decree shall ever stand.

From the earth, O praise Jehovah,

All ye floods, ye dragons all,

Fire and hail and snow and vapors,

Stormy winds that hear his call.

All ye fruitful trees and cedars,

All ye hills and mountains high,

Creeping things and beasts and cattle,

Birds that in the heavens fly,

Kings of earth, and all ye people,

Princes great, earth's judges all;

Praise his name young men and maidens,

Aged men and children small.

(the chorus)

Let them praises give Jehovah,

For his name alone is high,

And his glory is exalted

Far above the earth and sky.[1]
- William J. KirkpatrickSIZE>
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Verse 1
PSALM 149

A SONG CONCERNING THE CONQUEST OF CANAAN
This psalm is allowed to be one of the most difficult in the Psalter; and the misunderstanding and abuse of it by the Catholic princes who brought on the Thirty Years War,[1] as well as abuses by the Protestant war-monger Thomas Munzer "who stirred up the `Peasants' War,"[2] have resulted in rejection and even enmity against this psalm. The facts noted here, "Have encouraged a hostile attitude toward Psalms 149 as though anything said in its defense is reprehensible."[3] We have studied the "interpretations" of dozens of scholars regarding this psalm, finding ourselves in almost total disagreement with all of them.

The interpretations offered by the scholars whose writings are available to us are loaded with all kinds of impossibilities, which we shall note in the notes below. Of course, in isolated instances, they have stated many helpful things.

The Occasion. The most probable occasion spoken of in the psalm is that shortly after the conquest of Jericho by the Children of Israel under Joshua, making the psalm not merely pre-exilic, but pre-monarchical also. The only thing in the psalm that might cast a doubt on this is the mention of "their King," (Psalms 149:2); but that is a reference to God (indicated by the capital letter "K" in the ASV), as in Psalms 145:1.

There are many who date the psalm in post-exilic times. Briggs said, "It is expressive of the vengeful military spirit of the Maccabean wars."[4] Barnes placed it, "After the return from the captivity."[5] Rawlinson declined to date it at all. Ballard wrote that, "The date is late";[6] but he admitted that, "We must allow that the psalm may have reference to some earlier event in Jewish history."[7] Dummelow allowed this psalm only a hundred words of comment, and McCaw finished his analysis in fifty-five words. There is certainly a lot of uncertainty about this psalm.

Maclaren placed the psalm after the captivity, stating that, "The restored Israel becomes the executor of God's judgments on those who will not join in the praise which rings from Israel."[8]
This image of "restored Israel," in full possession of the favor of God, and as God's executor of judgments upon pagan nations is contradictory to everything in the Old Testament. During the post-exilic period, during all of it, racial Israel had lost their status as God's Chosen People, except in the very limited sense of Gomer's being protected as a slave and not as a wife (Hosea 2). During this period, Israel became "worse than Sodom and Gomorrah" (Ezekiel 16); during this period, the total apostasy of Israel progressively developed into the terminal state of their judicial hardening, as explained by the apostle Paul (Romans 2; Romans 11). It simply is impossible to relate the great victory Israel had just enjoyed, and for which the early part of this psalm pours out praise and thanksgiving, and their joyful anticipation of many more victories, to anything that occurred after the captivity and prior to the First Advent of Christ.

The explanation of this psalm is possible only in the light of a full understanding of the prophecy of Hosea 2; Hosea 3; and Hosea 9. Those passages declare, in tones of thunder, the end of Israel's status as God's wife. If there should be any doubt of this, the reader is referred to our extensive comment on this subject in Hosea 9, in Vol. 2, of my minor prophets series, pp. 151-168.

We have not been able to find very much scholarly support of our conviction that the "occasion" extolled in this psalm is the "conquest of Canaan," except in piecemeal admissions here and there which collectively not only support, but prove, our view on this to be correct.

"This psalm was sung on the eve of a battle against the heathen nations. Therefore, Weiser appears to be correct in that `the verdict written' (Psalms 149:9) alludes to the destruction of the pagan nations of Canaan. In this interpretation the psalm would be of pre-Exilic origin."[9]
There can be no denial of the truth that only the conquest of Canaan fits the picture that emerges here. We must admit that the, "children of Zion," (Psalms 149:2), which is a reference to Jerusalem, is a difficulty, because in the conquest of Canaan, Jerusalem had not been designated as God's Zion. However, our explanation of this is that the psalmist who wrote this (probably during the post-exilic period) used the terminology for Israel then in vogue. We freely admit that the psalm might indeed have been written at a very late time, our contention being only that the event he extolled in it was the conquest of Canaan.

If we attempt to answer the question of why such an ancient event was selected for the theme of his psalm, it may very well have been merely for the purpose of the encouragement of the returned captives.

It also appears as a near-certainty that the great majority of Israel grossly misunderstood the purpose of this psalm. They apparently believed, that Israel was destined to complete the destruction of "all Gentiles," after the manner of the conquest of Canaan, a destruction which God had surely commanded in that instance, and an instruction which they had not in any sense adequately obeyed. The returnees evidently thought that they saw in this psalm, "the chosen people of God in vigorous action to bring the whole world under the divine sway."[10]
There are definitely overtones of eschatology in this psalm:

"Other scholars including Gunkel and Kittel believe the psalm is eschatological, that it was written to celebrate the great day in the future when Israel will, in fulfillment of the written promises of the prophets (Psalms 149:9), execute judgment on kings and nations that have oppressed them."[11]
We disagree with this quotation, except in the sense that it accurately states exactly what the majority of the racial Jews of the post-exilic period mistakenly thought the psalm meant. That accounts for the popularity of the psalm and for its appearance in this final collection in the Psalter. We cannot tell whether the psalm was actually written in this post-exilic period, or if a much older psalm (which is probable) was reworked and moved to this place in the Psalter. This would account for the term "Zion" in Psalms 149:2.

Pertinent to the questions which arise here, are the following comments of Rolland Emerson Wolfe and W. J. Deane.

"The Jews looked for a new era in which the deity himself would be their special champion, miraculously intervening in history, subduing Israel's enemies permanently, ushering in an age of world dominion and grandeur for Israel."[12]
A less elegant statement of that widespread Jewish opinion is that, "They expected God to show up on a white horse, kill all the Gentiles, or enslave them to the Jews, and turn the government of the whole world over to the chosen people."

"When the heathen should be thus judged, all the enemies of Israel defeated, then Israel would be exalted to the highest pitch of prosperity and dominion without regard to their moral condition."[13]
It is easy to see how this psalm would have fed and encouraged such attitudes on the part of Israel. We may not suppose that the psalmist himself had any such errors in mind; but that something of that attitude certainly infected the people of Israel in the pre-Christian period cannot be denied. The only reason they rejected Christ is that he did not fit their false view of a Messiah who would rally the troops, kill all the Gentiles, and turn the world over to the Jews.

Psalms 149:1-4
"Praise ye Jehovah. Sing unto Jehovah a new song,
And his praise in the assembly of the saints.

Let Israel rejoice in him that made him:

Let the children of Zion be joyful in their King.

Let them praise his name in the dance:

Let them sing praise unto him with timbrel and harp.

For Jehovah taketh pleasure in his people:

He will beautify the meek with salvation."

"Many interpreters understand the closing verses of this psalm as eschatalogical rather than historical. However, the first four verses are clearly related to a present reality of God's deliverance."[14]
"The children of Zion" (Psalms 149:2). This means the "children of Jerusalem," but depending upon the time when the psalm was written, or possibly adapted to the post-exilic period, it might have been a term developed later than the origin of the psalm.

"Praise his name in the dance, ... timbrel ... harp" (Psalms 149:3). "Dancing to the accompaniment of timbrel and lyre (harp) was characteristic of the period of the exodus and the Judges (Exodus 15:20; Judges 11:34)."[15] That points not to post-exilic times, but to the period of Joshua and the conquest of Canaan.

"Timbrel" (Psalms 149:3). "The mention of percussive instruments means that the psalm has overtones of the martial."[16] Here again, the military assault upon Canaan is suggested rather than any event after the captivity. God did not send Israel back to Jerusalem with any kind of a military commission.

"Jehovah taketh pleasure in his people" (Psalms 149:4). This may not appropriately be referred to the post-exilic period. Any thought of such a thing is absolutely forbidden by the prophet Malachi. The reference here is to that vigorous generation who crossed the Jordan on dry ground when the river was at flood stage and who captured Jericho.

Verse 5
"Let the saints exult in glory:

Let them sing for joy upon their beds.
Let the high praises of God be in their mouth,

And a two-edged sword in their hand."

The joyful singing and exultation here are understood as due to the anticipation of many other victories coming soon, there being no example of such a string of victories for Israel in any other situation than in their conquest of Canaan.

"High praises of God ... a two-edged sword in their hand" (Psalms 149:6). This points to an entire nation armed and engaged in a military campaign, marked by many great victories. The situation that this best fits is that of the destruction by military force of the pagan kingdoms of Canaan.

Verse 7
"To execute vengeance upon the nations,

And punishments upon the peoples;
To bind their kings with chains,

And their nobles with fetters of iron;

To execute upon them the judgment written:

This honor have all the saints.

Praise ye Jehovah."

"To execute vengeance upon the nations" (Psalms 149:7). The vengeance spoken of here was not Israel's vengeance but God's, as evidenced by its having been written (Psalms 149:9). The kingdoms of Canaan had not oppressed Israel. Their horrible immoralities had incurred the wrath of God, and Israel was God's instrument of their punishment. The view of Israel taking vengeance upon the nations that had persecuted them, as alleged by some, is simply not in the picture at all.

Despite the view that, "It is most probable that the psalm is eschatological,"[17] we can see nothing in it that suggests that. The carnal weapons in view here are not those of the New Israel. The binding, fettering, and enslavement of kings suggests nothing that we can associate with the End Times. It appears that the eschatalogical interpretations have been forced by difficulties in the psalm, difficulties which disappear when the event to which the psalm points is properly understood as Israel's military defeat and occupation of Canaan.

The interpretation advanced by Addis, namely, that this paragraph means that, "Israel (as an earthly kingdom) is to punish and crush other nations."[18] is unacceptable. The earthly kingdom idea perished with the Advent of Christ whose `kingdom is not of this world.'

We admire the ingenuity and zeal of those interpreters who do their best to apply this psalm to the ultimate triumph of the Lord Jesus Christ in that hour when, "The kingdom of the world is become the kingdom of our Lord and of his Christ; and he shall reign forever and ever" (Revelation 11:15), finding in the two-edged sword of this psalm a prophecy of that "two-edged sword" in the mouth of the King of Kings and Lord of Lords (Revelation 19:15). We cannot see anything like that in this psalm.

What then, is this psalm? It is a hymn of victorious Israel as they began the conquest of the Promised Land. One great victory is behind them, probably the fall of Jericho, and they anticipate many other victories. They will indeed bind and fetter kings, and eventually cut off the thumbs of Adonibezek; but that all of this is a prophecy of what fleshly Israel would ever do upon another occasion is simply not true. That the psalmist either wrote this, or adapted a psalm already in existence, as an encouragement of the returnees from captivity, seems the best way to understand it. That fleshly Israel totally misunderstood it is fully in keeping with Israel's history.

"To execute upon them the judgment written" (Psalms 149:9). Here we are upon solid ground indeed. Israel did indeed execute the judgment that God had written against the kingdoms of Canaan in this passage:

"When Jehovah thy God shall bring thee into the land whither thou goest to possess it, and shall cast out many nations before thee, the Hittite, the Girgashite, the Amorite, the Canaanite, the Perizite, the Hivite, and the Jebusite, seven nations greater and mightier than thou; and when Jehovah thy God shall deliver them up before thee, and thou shalt smite them; then thou shalt utterly destroy them: thou shalt make no covenant with them, and show no mercy to them, neither make marriages with them, Etc." (Deuteronomy 7:1-2).

This is the only passage in the Bible that envisions Israel punishing and destroying a number of nations; and therefore we conclude with a great deal of assurance that the event prophesied here in Deuteronomy has to be the event extolled in Psalms 149.

"This honor have all his saints" (Psalms 149:9b). All Israel participated in the conquest, as for example, when they all marched around the walls of Jericho, and thus all of them shared in the honor God bestowed upon them in his removal of the pagan kingdoms of Canaan and giving the Promised Land to the Israelites as an inheritance.
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Verse 1
PSALM 150

CALL TO PRAISE GOD WITH MUSICAL INSTRUMENTS
"Praise ye Jehovah.
Praise God in his sanctuary:

Praise him in the firmament of his power.

Praise him for his mighty acts:

Praise him according to his excellent greatness.

Praise him with trumpet sound:

Praise him with psaltery and harp.

Praise him with timbrel and dance:

Praise him with stringed instruments and pipe. Praise him with loud cymbals;

Praise him with high sounding cymbals.

Let everything that hath breath praise Jehovah.

Praise ye Jehovah."

This is the last of the Hallelujah's and also the last of the Psalter, as it appears in our version. Other versions of the Bible, notably the Syriac and the Arabic have as many as fourteen other psalms which are added to the 150 psalms here.[1]
Addis noted that, "Each of the five books has a doxology. This is the doxology that closes Book V and the whole Psalter as well."[2] Miller agreed that, "It could easily serve as a doxology not only to the last section but to the entire Psalter."[3]
"Praise God in his sanctuary" (Psalms 150:1). "This is probably God's sanctuary in heaven not the temple on Zion.[4] In view of the fact that the second clause here, "Praise him in the firmament of his power," is parallel to the first clause, and since "the firmament of his power" is a reference to heaven, it is quite likely that Addis' comment is correct.

"Praise him with ... trumpet ... psaltery ... harp" (Psalms 150:3). "The trumpet here is the ram's horn."[5] "`Psaltery' is the same as viol."[6] The Douay Version renders "psaltery and harp," here as "harp and lyre."

"Praise him with timbrel ... dance ... stringed instruments ... and pipe" (Psalms 150:4). The timbrel was a percussion instrument made of skin stretched over a hoop, "something like a tambourine."[7]
"Dance" (Psalms 150:4). Adam Clarke insisted that the word here rendered dance "never means dance, but a species of violin."[8] All of the translations we have render it "dance".

Moffatt renders "timbrel" as "drum".

Stringed instruments would identify a number of different items such as harps, viols, guitars, violins, psalters, dulcimers, and perhaps the sackbut.

"Pipe" (Psalms 150:4). This identifies such instruments as organs and horns.

"Loud cymbals and high sounding cymbals" (Psalms 150:5). These were percussion instruments which made no music at all, but were valuable in the religious dances as marking the rhythm, or accenting highlights in the music. Their loudness and "high pitch" would seem to indicate that they were valued principally as aids in increasing the deafening decibels of the production.

"Let everything that hath breath praise Jehovah" (Psalms 150:6). Technically, this expression includes animals and all of the lower creations that breathe, but in the light of Mark 16:16, where "whole creation" has the restricted meaning of the "whole human creation," we must assume that the same restriction applies here.

Briggs made the following arrangement of this psalm:

Praise Yah.

Praise him for his sanctity:

Praise him for the spreading out of his strength:

Praise him for his great might:

Praise him for the abundance of his greatness:

Praise him with the blast of the horn:

Praise him with harp and lyre.

Praise him with timbrel and dance:

Praise him with strings and pipe:

Praise him with sounding cymbals:

Praise him with clashing cymbals:

Praise him all ye that have breath:

Praise Yah.[9]SIZE>

The purpose of this arrangement is to emphasize the occurrence of the word's "Praise him (praise Yah)" thirteen times in this passage, corresponding to the thirteen attributes of God, "As the Jewish Rabbis reckoned them upon the basis of Exodus 34:6-7."[10]
There are some who view this psalm as giving instructions for the worship of God, but if that is what it is, the omission of any of these things mentioned would be sinful; and what proves too much proves nothing. To us, it appears that this doxology is a poetic production having a single message only: "that every man who breathes should praise God."

Of course, it is freely admitted that the use of all kinds of musical instruments prevailed in Jewish worship, along with a great many other things which are inappropriate and forbidden in Christian worship.

Regarding the use of such instruments in Christian worship, the reader is referred to my excursus on that subject which follows immediately.

